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ABSTRACT 


TRAINING MEMBERS OF THE PRESYBTERIAN CHURCH (U.S.A.) 
TO HEAR THE VOICE OF GOD 
FOR PERSONAL REVIVAL 


by 
Sunkyoo Park 
United Theological Seminary, 2015 


Mentor 


Paul King, Th.D., D.Min. 


For many years the Presbyterian Church (U.S.A.) has experienced a decrease of church 
membership and a decline of spiritual power to influence and transform their 
communities. This project’s purpose is to instruct and equip members of selected 
Presbyterian churches to hear the voice of God for them to experience personal revival. 
Methodological triangulation included pre and post-questionnaires, focus groups, and 
personal interviews. The hypothesis that participants in a seminar on hearing the voice of 
God begin to experience personal revival as energizing and increasing faith, hope, and 


love was proven to be valid. 
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INTRODUCTION 


The first church in history was birthed from the outpouring of the Holy Spirit as 
shown in the second chapter of Acts. The Apostles and other spirit-filled people were led 
by the Holy Spirit in their words and actions. When they spoke and/or acted based on 
what they had heard from the Holy Spirit, the life of God was released and started 
restoring individuals, societies, and cultures everywhere they went. 

In a similar way, the Presbyterian Church was birthed from great outpourings of 
the Holy Spirit in Scotland. As spirit-filled Presbyterian pastors preached and acted in 
obedience to the words of the Holy Spirit, the life of God was released through them and 
began the process of restoring their societies, cultures, and nation according to God’s will. 
As a result, the Presbyterian Church in Scotland grew fast externally and internally. 

This was also true of the Presbyterian Church in the United States during the 
Frontier Era. In the beginning stage of the New World, spirit-filled Presbyterian pastors 
such as William Tennent and Log College graduates were used mightily in releasing the 
life of God wherever they went. The Presbyterian Church grew fast in membership and 
had a great effect on the restoration of individuals and societies according to God’s will. 
God breathed out His life upon the spiritually dormant or dead through vibrant and spirit- 
filled Presbyterian churches. 

However, at some point, the Presbyterian Church in the United States started to 


divide internally and grew weak externally. It has continued to decline for over a long 


] 


period of time. Sadly, the Presbyterian Church (U.S.A.) in the twenty-first century still 
continues to grow weak physically and spiritually. 

What has been causing the decline of the Presbyterian Church? At the 
denominational level, much research and many studies have sought to identify the causes 
and possible solutions of this problem, but the situation seems to be getting worse as time 
passes. What must be done for the restoration of the denomination? 

This project is another attempt to make a possible contribution for the restoration of 
the Presbyterian Church (U.S.A.), but with a different approach. For the denomination to 
be restored, individual members of the church must be restored first. Keeping this in 
mind, this project has focused on restoring individual Presbyterians. If this project is 
proven to be effective in restoring individual Presbyterians, the application can be 
recommended to more Presbyterians or to more Presbyterian churches. 

Here “restoring individual Presbyterians” means recharging them with the life of 
God without which no one can live as God intends. Then, how is the life of God 
measured? It will be measured by the level of faith, hope, and love, which are three 
essential virtues of Christian life (1 Cor. 13:13). The hypothesis is that participants in a 
seminar on hearing the voice of God begin to experience personal revival as energizing 
and increasing faith, hope, and love. 

Chapter one provides the synergy of the context and personal spiritual journey. 
God’s guidance and His faithfulness in my journey are described in an abridged format. 
The overall context of this project, which is the Presbyterian Church (U.S.A.), is 


introduced in detail instead of two individual Presbyterian churches where this project 
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has been executed simply because this project is not about those churches, but about the 
individual Presbyterians. Only brief introductions are provided for these two churches. 

Chapter two explores the biblical foundations for hearing the voice of God which 
releases His life. Ezekiel 37:1-14 and John 5:25, 10:1-10 are used as primary biblical 
examples of restoration by hearing the voice of God. The exegesis and interpretation of 
these scriptural passages provides the foundation for hearing the voice of God for the 
restoration of the Church. 

Chapter three introduces the historical foundations that trace some people 
chronologically in church history who were restored by hearing the voice of God and 
used mightily for the restoration of the Church. The history is filled with battles between 
the kingdom of light and the kingdom of darkness. Whenever the Church was losing the 
ground in battles, God had raised up some people who could lead the Church for victories. 
God spoke to them, telling them what they had to do through various ways. They obeyed 
His voice, and then the Church reversed the current of battles. 

Chapter four presents the theological foundations which mostly deal with the 
doctrine of hearing the voice of God. Most evangelicals argue that God does not speak 
apart from the Bible. Most liberal theologians maintain that God does not speak to human 
beings ever. In the meantime, many Charismatics believe God has never stopped 
speaking to His people. God relates to His people through diverse ways including the 
Bible. 

Chapter five introduces theoretical foundations which explore current conditions 
of mainline Protestant churches, focusing on the Presbyterian Church (U.S.A.), by 


illustrating several studies and surveys done by scholars in various areas. Based on these 


previous studies and biblical revelations, this chapter suggests the root of denominational 
decline and a way of restoration. 

Chapter six provides the methodology and outcomes of the research. It describes 
the hypothesis, research framework, and strategies for collecting and analyzing data. The 
analysis of questionnaires, focus group discussions, and personal interviews are presented 
to draw conclusions. Recommendations for future research and the conclusions of this 


project are also addressed in this chapter. 


CHAPTER ONE 


MINISTRY FOCUS 


Introduction 


When and how did this project begin? As a shepherd speaks to the sheep to lead 
them to certain destinations, God, the Shepherd, speaks to His sheep to lead them to their 
destinies. God has been at the forefront of this project, which is one of stepping stones in 
the process of fulfilling the destiny He set for me from the beginning. 

This project has been hidden, but not completely. God has spoken about His plans 
in various ways although He did not reveal it completely. This project was unimaginable 
until the first semester of this Doctor of Ministry program. In the middle of this program, 
God started speaking about His plan through an unknown person and intervened to 
change the context of my ministry to fulfill His plan. This project was started by God at 
His appointed time and in His ways. 

The voice of God has been heard through dreams, circumstances, the Scriptures, 
other people, and so on. Most of the time His voice was still and small, but it was real. 
His voice was like a guidepost which should be followed to get to an unknown place. His 
voice has not only furnished me with hope and faith, but also has drawn me closer to His 


love. 


The Ministry Context 

The ministry context of this project is the Presbyterian Church (U.S.A.), which 
has national offices in Louisville, Kentucky. According to Comparative Statistics 2012, at 
the end of 2012, “10,262 congregations were organized into 173 presbyteries (district 
governing bodies) and sixteen synods (regional governing bodies) in the Presbyterian 
Church (U.S.A.). . . .Over the last ten years, the Presbyterian Church (U.S.A.) lost 
602,473 members (24.6 %) and 835 congregations.” 

Most Presbyterian churches are small. Eighty-one percent have 250 or fewer 
members and more than half have 100 or fewer. On an average Sunday in 2013, only 
about half of the congregation’s membership attended worship service.” Presbyterians are 
scattered in all fifty states, the District of Columbia, and Puerto Rico. On a relative basis, 
the largest concentration of the Presbyterian Church (U.S.A.) is in Pennsylvania 
(186,422).° The racial-ethnic makeup of the church is White (91.3 %), Asian (2.7 %), 
African American (2.1 %), Hispanic (1.5 %), Black (1.1 %), African (0.5%), Native 
American (0.2 %), and Middle-Eastern (0.1 %).* 

Presbyterians trace their history back to the early sixteenth century. The great 
Protestant thinker John Calvin established a solid foundation of Presbyterianism. As a 
Reformer, he desired to “recover ancient Christianity’s simplicity through a worship 

‘ Research Services, “The Top Ten Most Frequently Asked Questions About the PC(U.S.A.),” 


Presbyterian Mission Agency, accessed May 16, 2014, http://www.presbyterianmission.org 
/ministries/research/10faq/#1. 


*“The Top Ten Most Frequently Asked Questions About the PC(USA),” 
http://www.presbyterianmission.org /ministries/research/10faq/#1. 


*“The Top Ten Most Frequently Asked Questions About the PC(USA),” 
http://www.presbyterianmission.org /ministries/research/10faq/#1. 


* “The Top Ten Most Frequently Asked Questions About the PC(USA),” 
http://www. presbyterianmission.org /ministries/research/10faq/#1. 


service without the pomp and trifles of the Latin Mass.” In the process of reforming 
worship, Calvin excluded anything that was not commanded in the Bible. Biblical 
integrity was at the heart of the restoration of worship.° Calvin had a great passion to 
establish “a holy commonwealth in Geneva, a place where every sphere of life would 
honor God.” 

John Knox, who was influenced by John Calvin in many ways, is the father of 
Presbyterianism. He helped establish a national Presbyterian Church in Scotland and 
influenced the formation of culture, society, and even the nation through his writings and 
sermons. The Bible was the standard and authority over everything that he did. He is also 
known for his prophetic words, which were fulfilled exactly as they were given. He must 
have heard the voice of God. His followers in Scotland were also known for their 
powerful preaching and hearing the voice of God. Revival continued in Scotland for 
several generations through these reformers. Keith Edward Beebe claims that “the 
Presbyterian Church was birthed in a time of spiritual revival.” 

Revival in Scotland and Ireland touched the New World through Scots-Irish 
Presbyterians who had immigrated to the American Colonies. From the early seventeenth 
century, they carried the fire of revival which they had experienced in their own land to 
the New World. So the spiritual awakenings in the New World should be examined in the 


continuum of revivals in Scotland and Ireland. Having said this, it makes sense that “most 


> §. Donald Fortson III, The Presbyterian Story: Origins & Progress of a Reformed Tradition 
(Lenoir, NC: PLC Publications, 2013), 101. 


° Fortson III, Presbyterian Story, 101. 
”Fortson III, Presbyterian Story, 103. 


* Keith Edward Beebe, “Touched by the Fire: Presbyterians and Revival,” Theology Matters 6, no. 
2 (Mar/Apr 2000): 2. 
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of the great American revival movements have come largely through Presbyterianism.”” 


In the same manner, Westerkamp notes that “it cannot be coincidental that the outbreaks 
of revivalism in Pennsylvania and New Jersey followed directly after large-scale 
migration from Ireland, nor that the awakening spread to Virginia and the Carolina back 
country during the years when Scots-Irish moved south.”’° This is the story of the 
Presbyterian Church in its early days. God moved so powerfully that the church grew fast 
and became influential in their places. 

William Tennent had been exposed to the revival movement in Ireland, 
immigrated to the New World, and became a Presbyterian pastor. When the First Great 
Awakening occurred in the early eighteenth century, graduates from “Log College,” 
which was established by William Tennent, worked along with George Whitefield. 
However, their opponents arose and criticized them, saying that “Tennent’s theology and 
practices were not Presbyterian, nor Calvinistic” without knowing their root. Tennent’s 
party was indeed faithful followers of “the historic Presbyterianism of Scotland and 
Ireland in the early 1600’s.”"" 

While this great move of God was continuing, the church divided into two in 
1741: “the New Side revival party and the Old Side Presbyterians who opposed revival 
movement.” ” This was the first major schism in the Presbyterian Church. This breach 


was healed in 1758 and the number of Presbyterian congregations increased. Though the 


” William Warren Sweet, Religion on The American Frontier 1783-1840, vol 2 of The 
Presbyterians (New York, NY: Cooper Square Publishers, 1964), 83-84. 


Beebe, “Touched by the Fire,” 5. 
'! Beebe, “Touched by the Fire,” 6. 


 Fortson Ill, Presbyterian Story, 137. 
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Synod of New York, a pro-revivalist group, grew twice the size of the Old Side Synod of 


Philadelphia, the Enlightenment and deism were gaining popularity in the eighteenth 
century, and it has continued to influence the church since then. 

In the nineteenth century, the strong visitation of the Holy Spirit, which is known 
as the “Second Great Awakening,” hit the American Church hard. The Church grew and 
communities were transformed, but the Presbyterian Church divided again. Anti- 
revivalists were busy criticizing physical manifestations such as shouting, jumping, 
dancing, hollering, and laughing. However, these manifestations were not new things. 
Scotland and Ireland had experienced similar manifestations. '° 

The Presbyterian Church has gone through splits and some parts have reunited 
several times. A brief history of the formation of the Presbyterian Church (U.S.A.) goes 
something like this: 

It was formed in 1983 as a result of reunion between the Presbyterian Church in 

the U.S. (PCUS), the ‘southern stream,’ and the United Presbyterian Church in the 

U.S.A. (UPCUSA), the ‘northern stream.’ The UPCUSA was formed by the 

merger (1958) of the Presbyterian Church in the United States of America, 

descending from the Philadelphia presbytery of 1706, and the United Presbyterian 

Church of North America, which had been constituted (1858) by a union of two 

older churches.“ 

Presbyterians have continued to pursue unity in the church, social and political 
justice, and excellent education. Although these were all precious goals of the church, at 
some point in history Presbyterians started compromising their faith to achieve these 


goals. They even ignored clear instructions in the Bible in order to conform to their 


culture. While S. Donald Fortson IJ discusses a slavery issue in the Southern culture, he 


'S Beebe, “Touched by the Fire,” 4. 


‘4 “History of the Church,” The Presbyterian Historical Society, accessed April 22, 
2015, http://www.history.pcusa.org/history-online/presbyterian-history/history-church. 
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maintains that “Southern Presbyterians twisted Scripture to suit the predicament of the 
day as they understood it.”’° The Bible, the written Word of God, started losing the 
authority in the church. The foundation of the Presbyterian Church were beings shaken in 
that the founders of this church including John Calvin and John Knox had established this 
church on the authority of Scripture. 

The church has attempted to overcome many issues such as slavery, abortion, and 
homosexuality through dialogues and discussions for a long time, but these attempts have 
not worked out well.'® Many churches have left the denomination. In June 2014, the 
General Assembly of the Presbyterian Church (U.S.A.) voted to change the definition of 
marriage in their constitution from between a man and a woman to between two people— 
traditionally between a man and a woman. This decision has been finalized in March 
2015 by the majority votes of the presbyteries. Many churches have already left the 
denomination because of homosexuality issue and unknown number of churches is 


getting ready to leave the church because of this marriage definition issue. 


The Korean Presbyterian Church in Louisville (KPCL) 

The KPCL started on February 17, 1980 with six families and has continued to 
serve the Korean community in Louisville area. For the last thirty five years, ten different 
Presbyterian pastors have served this church. Recently, the eleventh pastor has been 


called and started to serve the church from the first week of April, 2015. 


' Fortson I, Presbyterian Story, 164. 


'® William J. Weston, Presbyterian Pluralism (Knoxville, TN: The University of Tennessee Press, 
1997), 143. 


1] 


The KPCL is one of ten Korean churches in Louisville. This church has lost 
almost half of membership for the last seven years. Currently about thirty five adults and 


fifteen youth and children attend worship service on an average Sunday. 


The Church Gathered at Calvin (CGC) 

The CGC which began as a nomadic congregation started meeting at their own 
facility in the fall of 1957 with 120 charter members. Through the early sixties the 
church’s congregation thrived, and in 1971, the charter members reached 1,505, although 
the size of active members was much smaller. With a forward thinking perspective, in its 
early days, the CGC elected and installed the first two female elders in the entire state of 
Kentucky. The CGC was able to donate 30% of its income due to the generous tithing of 
the members to various charities annually through the beginning of the 1990s. The CGC 
was very vibrant and dynamic through men’s Bible study group, women’s group, and 
youth group. 

However, the CGC has been decreasing in membership for various reasons such 
as conflicts and leadership changes. By 2000, the membership had reduced to about 400. 
Currently, the membership is ninety five, about fifty members attend worship service on 


an average Sunday, and many of them are in their seventies, eighties, and nineties. 


Spiritual Journey 
My home church was established by a Presbyterian missionary from the United 
States of America in 1905. The church was a joyful and comfortable place while growing 


up. In my early teens, God spoke in many different ways: God’s healing power and 
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personal calling for ministry were experienced in the church. Inexpressible heavenly joy 
was bestowed on the road right after having experienced painful rejection from a 
Buddhist woman while sharing the Gospel. A sign of God’s promise for a fruitful 
ministry was given in the dream and so on. 

Graduating from the high school was followed by entering Han Nam University 
established in 1954 by the Presbyterian Church of the United States. While studying in 
the university, the calling of God for full time ministry was put aside. However, the still 
and small voice of God got hold of my attention around four months after graduating 
from the university. His voice compelled me to prepare for the seminary education. 

Along with His still and small voice, God opened a door to Presbyterian College 
and Theological Seminary (PCTS) established in Korea in 1901 by Samuel A. Moffett, a 
Presbyterian missionary. After three years of education in PCTS, Louisville Presbyterian 
Theological Seminary (LPTS) in Louisville, Kentucky was the next training place. After 
earning a Master’s degree in Marriage and Family Therapy at LPTS, a choice to go back 
to Korea or to continue to study in the United States for a higher degree had to be made. 
At that time, an academic route was blocked for some reason so that only one option 
remained, which was to look for a church to serve as a pastor. A Presbyterian church in 
Vernon Hills, [Illinois was contacted through my friend. 

About a week after starting to serve that church, a shocking conference was held 
there. The speaker was like a performer. He sang and danced like a professional. People 
fell on the floor when he prayed for them. Songs, dances, and fallings were the major 
parts of the conference. His short message was almost all about miracles. Those things 


were strange, confusing, and hard to understand. This church looked like the wrong place. 
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However, the conviction that God had led our family to this church was so strong that 
leaving the church was not an option at that time. 

While reluctantly staying there for about three months, a new style of worship 
and teaching started to be understood little by little. Actually, they were helpful in 
understanding spiritual matters more deeply. God’s secret plan was perceived. This is a 
Presbyterian church that contains charismatic attributes. If this secret had been revealed 
before coming to this church, the call from this church would not have been accepted by 
me. God is omniscient. Therefore, everything up until then progressed in secret. 

About ten years of learning and training in that church were such a tremendous 
blessing. This church expanded the scope of theology and practice far beyond what I had 
learned 1n seminaries. Pursuing intimacy with God and longing to be filled with the Holy 
Spirit were two major blessings and occupied a big part of my spiritual journey. In the 
process of building up intimacy with God, sometimes the voice of God was heard 
through dreams, visions, impressions, Scripture, prophetic words and so on. 

In 2012, an elderly Korean Presbyterian pastor gave a great testimony about 
Korean Presbyterian churches under the umbrella of the Presbyterian Church (U.S.A.). 
Realizing that a worship place did not exist at the headquarter building of the 
Presbyterian Church (U.S.A.) in Louisville, Kentucky, they raised funds and built a 
beautiful chapel inside the Presbyterian Center. This testimony was very inspiring. 
Excitement arose in me and tears flowed out. Not only that, the Holy Spirit gave an 
impression: “Korean Presbyterian churches should carry out one more task, which is to 


fill the chapel with the fragrance of prayer.” This impression was very strong. 


14 
On January 2013, Dr. Andrew Park, a professor in United Theological Seminary, 


visited my church in Vernon Hills, Illinois for Sunday morning worship. That was the 
first time that I have ever met him. He called the church around two weeks after that 
Sunday, and asked to be connected to the senior pastor. He was absent at that time, which 
was fortunate because of what happened next. While he was talking on the phone, all of a 
sudden he started sharing some information about a Doctor of Ministry program in 
United Theological Seminary at Dayton, Ohio. Specifically, he recommended a Doctor of 
Ministry program led by Randy Clark. While talking with him on the phone, a decision to 
start that program was made right at that time. 

As a student belonging to a focus group called “Randy Clark Scholars,” writing a 
thesis on how to restore a local church where the fire of revival was extinguished was my 
initial plan. However, it was not God’s plan. Something started happening to recalibrate 
the direction of my thesis. 

At the end of March 2013, a conference hosted by the Global Awakening 
Ministries was held in Lancaster, Pennsylvania. Around 1000 people gathered at the 
conference center. At the first session, one of the speakers named Bob Hazlett was 
preaching about the story of Joshua battling against the Amorites featured in the tenth 
chapter of the book of Joshua. At some point, he started shouting, “God parked the Sun 
for the Israelites to win the battle completely” and continued to shout loud this phrase, 
“parked the Sun, parked the Sun . . .” Suddenly he changed the order of that phrase and 
started uttering, “sun park, sun park ... Hmm, this sounds like a name. Is there anyone 
here whose name is Sun Park?” Being amazed and stunned, I stood up. He waited for a 


few seconds and spoke out what God has done, is doing, and will do for me. The words 
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for the past and the present were all correct, but the words for the future need to be 
proved. He prophesied, “God would use you to influence mainline denominations such as 
Presbyterians, Methodists, and Lutherans as a spiritual doctor . . .” : 

After this conference and while pastoring a small Korean Presbyterian church as 
an associate pastor in I/linois, those prophetic words were almost forgotten. Pastoring a 
small church was just fun and exciting. A revival seemed to break out in that church. 
Congregations were energized by the vision that I was casting by hearing God. They 
started serving their church and neighbors dynamically in unity. This has never been 
experienced in that church for the last ten years. God seemed to doing something great in 
that church. 

At the end of May, someone who was working at the Presbyterian Center in 
Louisville, Kentucky called and informed me of a new open position at the Presbyterian 
Center. That person did not know anything about those prophetic words. At first, this call 
and the prophetic words were two separate things. However, as time passed, a realization 
occurred that God might be behind this telephone call and a new opportunity at the 
Presbyterian Center might be related to those prophetic words. 

An application was submitted, an interview was done, and a welcome letter was 
delivered. On the first day of October 2013, our family moved to Louisville, Kentucky. 
Through this new ministry opportunity, the impression given by God, which was to fill 
the chapel with the fragrance of prayer, started becoming a reality. I decided to pray at 
the chapel every day. 

An amazing event took place at the Presbyterian Center between October 27 and 


October 29, 2014. Twenty five Korean pastors who represent the Korean Presbyterian 
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churches in the United States gathered at the chapel to pray for the Presbyterian Church 


(U.S.A.). They cried out to God inside the chapel for the reformation of the Presbyterian 
Church (U.S.A.). The fragrance of prayer filled the chapel on those days. God had spoken 
through a still and small voice to me and allowed me to see Him start fulfilling His word. 
The change of ministry context was followed by a directional change of the thesis 
for the Doctor of Ministry program. The focus of the project has been rerouted from the 
restoration of a local church to the revival of a denomination. The Shepherd God has 


been in the forefront of this project from the beginning. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


Introduction 

God has been restoring all things since the fall of Adam and Eve. Peter 
proclaimed this in Acts 3:21, “Whom heaven must receive until the period of restoration 
of all things about which God spoke by the mouth of His holy prophets from ancient 
time.”’ King James Version translates “from ancient time” into “since the world began.” 
God has been restoring all things from the beginning of human history and has been 
carrying out the task even now, and will finish it at His appointed time. 

When God created the world, He established order. God created light where there 
had been darkness. God formed the earth which had been a waste and emptiness. Then 
God created the most glorious creatures, which are human beings, in His image. After 
creating them, God spoke to them as to what they should do (Gen. 1:28-30) and what 
they should not do (Gen. 2:17). They were created to live according to God’s Word. They 
were created to live in relationship with God, God as the Creator and they as His creation. 
This was the order of God between Him and human beings. However, they broke this 
order by disobeying His Word. As a result, the curses or the disorder were brought into 


the world. Since that time, God has been restoring order in His creation. 


' New American Standard Bible: 1995 Update (LaHabra, CA: The Lockman Foundation, 1995). 
Unless otherwise indicated, all Bible references in this paper are from NASB. 
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In this sense, the Bible can be read as a story of restoration. The disorder of 
Genesis is restored into the perfect order in Revelation (see Rev. 21-22). Peter’s 
proclamation in Acts 3:21 becomes a reality in Revelation. All the books in between 
these two are full of stories of restoration. 

Life had not existed on earth before the creation. When God spoke, life came into 
being. As John witnesses, God’s Word has life (John 1:1, 4) and is life (John 6:63). Two 
Greek words are used for the Word of God in the New Testament: Jogos, which was used 
331 times and rhema, which was used seventy times. The Word in John 1:1 is logos, but 
the Word in John 6:63 is rhema. Dr. Mark Virkler studied these two words carefully and 
concluded that /ogos was used when the content of the message was emphasized, but 
when the way in which the message was received was emphasized, rhema was used.” He 
affirms that Jogos was used for both written words and spoken words, but rhema was 
used only for spoken words.’ 

When the Word of God was spoken, life started to exist according to His Word. 
This means that the Word of God must be heard for life to exist or continue. This is why 
God said that Adam and Eve would lose life if they disobeyed His Word. When Adam 
and Eve rejected the Word of God, they lost life. Having said this, the restoration of all 
things stated in Acts 3:21 is to bring back the life of God to all things. This truth can be 
applied to the Church and individuals. They will be restored when the life of God is 


brought back to them through hearing and obeying the Word of God. 


* Mark Virkler and Patti Virkler, How to Hear God's Voice (Shippensburg, PA: Destiny Image 
Publishers, 2005), 48. 


> Virkler and Virkler, How to Hear God’s Voice, 52. 
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According to Thayer's Greek Lexicon, the word “restoration” in Greek is 
anoKaTadotacic, which means “the restoration not only of the true theocracy but also of 


12% How can 


that more perfect state of (even physical) things which existed before the fal 
all things be restored into the state of things which existed before the fall? The Word of 
God must be heard and obeyed. Then the life of God will be restored to every area of 


human life. 


Restoration and Revival 

The prophet Habakkuk prays, “. . .O Lord, revive your work in the midst of the 
years. . .” (Hab. 3:2). The word “revive” here is 17° (chayeihu) in Hebrew and its 
definition is “making alive, giving (promising) life.”” Job 33:4 states, “The Spirit of God 
has made me, and the breath of the Almighty gives me life.” “Gives me life” in this verse 
in Hebrew is ""EFP(techaiyeni), which has the same root as 37° (chayeihu). This Hebrew 
word was also used in Genesis 2:7, where God breathed His breath to make man become 
a living being. Having explained this, “revive your work” in Habakkuk 3:2 can be 
translated into “give life to your work.” Giving life to the lifeless is revival. 

Since the essence of restoration is to give the life of God back to human beings 
and revival means to give life to the lifeless, it is reasonable to propose that revival has 
been God’s intent since the beginning. He started human history by giving life to Adam 
and Eve. In that sense, the first revival broke out in the Garden of Eden. The Bible did 


not mention how long time had passed before their fall. However, one thing for sure is 


Thayer's Greek Lexicon, s.v. “Apokatastasis,” accessed September 9, 
2014, http://biblehub.com/greek/605.htm. 


> NAS Exhaustive Concordance, s.v. “chayah,” accessed September 18, 2014, 
http://biblehub.com/hebrew/242 la. htm. 
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that they lost the life of God when they disobeyed God. Because they rejected the Word 


of God, the first revival came to an end. 

Since this tragedy, God has never stopped pursuing an intimate relationship with 
human beings which He had enjoyed before the Fall. The Ark, the Tabernacle, and the 
Temple are all signs of God’s desire to live in an intimate relationship with human beings. 
He had a deep longing to dwell with His people. God must have missed the walk which 
He had with Adam and Eve in the Garden of Eden before the Fall. This longing pushed 
Him down to the earth in a human form. Jesus, who is God in a human form, came to the 
earth and restored the walk with human beings. It pictured the restoration of the 
relationship between God and human beings, though it was only a partial fulfillment. In 
this sense, Jesus was a revivalist. 

Now, it is evident why God is so engrossed with restoration/revival of all things.° 
It is because an intimate relationship cannot be established between God and His creation, 
especially human beings, without revival. As shown clearly in the book of Hosea, God 
kept pursuing an intimate relationship with human beings. God declared, “In that day, 
you will call me ‘my husband,’ you will no longer call me ‘my master.’”(Hos. 2:16). This 
is a complete picture of a relational restoration. Here, God expresses His desire to be 
called *yx (ishi), not *2y2 (baali) of His creation. The noun “baa?” has the meanings of 
“owner, master, lord, and in some contexts husband,” and “ishi” means “husband.”’ The 
phrase, “You will no longer call me my master,” indicates that God was called “baal” by 


at least some of the Israelites. God was certainly their owner, master, and lord. However, 


° In this paper, the word “restoration” will be used with the word “revival” interchangeably. 


a Douglas Stuart, Hosea —Jonah, Word Biblical Commentary 31 (Waco, TX: Word Books, 1987), 
57. 
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He did not want to be regarded as their owner, master, and lord any longer. He just 
wanted to be known and called as their husband. According to Dr. J. Andrew Dearman, 
calling God husband is “a metaphor, signifying intimacy as well as indicating more 
mutuality between God and people than was found in the hierarchy and role specificity of 
a Canaanite pantheon.”® That is why He became so angry and jealous when the Israelites 
worshipped idols rather than Him. God loves His creation so much that He cannot stay 
put without pursuing the restoration of the intimate relationship with His creation. 
Someday, His desire will be fully met. Everyone will live in an intimate 
relationship with God as shown in Revelation 21:2-3. 
And I saw the holy city, New Jerusalem, coming down out of heaven from God, 
made ready as a bride adorned for her husband. And I heard a loud voice from the 
throne, saying, “Behold, the tabernacle of God is among men, and He will dwell 
among them and they shall be His people, and God Himself will be among them.” 
This is the complete picture of restoration. This is the ultimate revival. God will do 
something unprecedented for this restoration. Look at the prophetic Word of God through 
the prophet Joel, “. . . that I will pour out my spirit on all mankind. . .” (Joel 2:28. 
emphasis added). Here “all” in Hebrew is “~¥3,”’ which literally means “all, every, and 
whole.”? What is the purpose of pouring out His Spirit on all mankind? It is not only for 
giving prophecies, dreams, and visions (Joel 2:28-29), but also for “enjoying intimacy 


with all mankind.” God longs to dwell with all of them in intimacy. 


* J. Andrew Dearman, The Book of Hosea (Grand Rapids, MI: William B. Eerdmans Publishing, 
2010), 124. 


” George V. Wigram, The Englishman's Hebrew Concordance of the Old Testament (Peabody, 
MA: Hendrickson Publishers, 1997), 3604. 
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Revival and Faith, Hope, and Love 


Revival is God’s sovereign work of giving His life by which people are restored 
into the right relationship with Him. The key element of revival is the manifestation of 
the life of God. The life of God restores people into His original purpose, which is for 
them to live with Him in an intimate relationship. God give or release His life by 
speaking as shown in the story of the Creation in Genesis. When people hear the Word of 
God, they are charged with the life of God. 

Several things happen when people are charged with the life of God. First, a 
close relationship between God and them is established or their relationship goes deeper 
because the life of God is all about love since He is love (1 John 4:16). The more people 
hear the Word of God, the more they come to love God. Secondly, faith in God is given 
or strengthens. Paul explains the relationship between the Word of God and faith like this: 
“So faith comes from hearing, and hearing by the Word of Christ” (Rom. 10:17). The 
Word of Christ/God releases His life to the ones who hear His Word and quickens their 
faith. The more they hear the Word of God, the stronger their faith grows. Thirdly, hope 
in God increases when people are charged with the life of God because God is the 
restorer. He has been restoring all things and he will finish it at His time (Acts 3:21). 
Throughout the Bible, God is described as the God of hope. God created the world with 
His Word and has been restoring the broken world with His Word. Therefore the Word of 
God is filled with hope. The more they hear the Word of God, the more their hope in God 
increases. 

Likewise, hearing the Word of God stirs up faith, hope, and love which are the 


most essential virtues in Christian life as shown in 1 Corinthians 13:13. As Paul describes 
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in the same chapter, they are independent virtues, but they do not exist independently 
from one another in Christian life. They are very closely related or intertwined. Paul 
describes how closely love and faith are related like this: “For in Christ Jesus neither 
circumcision nor uncircumcision means anything, but faith working through love” (Gal. 
5:6). Paul claims that faith must work through love because faith without love is vain (1 
Cor. 13:2). The more people love God, the more their faith in Him grows strong. 

Paul also explains in different passage how closely love and hope are related. He 
states, “hope does not disappoint, because the love of God has been poured out within our 
hearts through the Holy Spirit who was given to us” (Rom. 5:5). The love of God 
compels people to keep hoping in Him. Furthermore, the writer of Hebrews describes 
how faith is related to hope in Hebrews 11:1 where it states, “Now faith is the assurance 
of things hoped for, the conviction of things not seen.” Faith sustains hope and hope fuels 
faith as seen in the life of Abraham. “In hope against hope he believed, so that he might 
become a father of many nations according to that which had been spoken. . .” (Rom. 
4:18). 

Quickening of faith, hope, and love through experiencing the life of God by 
hearing the voice of God is the greatest fruit of personal revival. When revival is 
considered in this way, it seems obvious that revival is not just a breakout of supernatural 
miracles, though that can be a part of it. Revival is to experience the life of God by 


hearing the voice of God. 
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A Prophetic Picture of a Great Revival in the Old Testament 


The Old Testament contains many revival stories such as renewal of the Covenant 
under the reign of the King Josiah (2 Kin. 22:1-23:30), returning to the Word of God in 
Ezra’s days (Ezr. 9:1-10:17), and the valley of dry bones (Eze. 37:1-14). Among these 
revival stories, the story of the valley of dry bones in Ezekiel 37 is explored as a prime 
example of revival in the Old Testament. This story shows clearly the relationship 
between the Word of God and the revival of the Israelites. 

The prophet Ezekiel was taken to the valley of dry bones by the Spirit of the 
Lord. The dry bones, which represent the whole house of Israel (v. 11), are characterized 
as “very dry’(v. 2). Any sign of life cannot be detected from “very dry bones.” This 
means the people of Israel had been long dead. Here the lifelessness of the bones seems 
to be emphasized. Hopeless statements of the Israelites prove the state of their 
lifelessness. “Our bones are dried up, and our hope has perished. We are completely cut 
off (v.11).” The Israelites were completely cut off from the source of their life, which is 
the Word of God, because they constantly had rejected it. They were rebellious. As a 
result, God’s judgment fell on them. The Israelites were driven away from their land. 
They were cut off from God, which “refers to loss of life.”!° 

This is very similar to what happened in the Garden of Eden where Adam and 
Eve were driven away from the Tree of Life. They could not access it because they 
rejected the Word of God. They were also dispelled from the presence of God. They 
could not enjoy the intimacy that they had had before with God because they were driven 
away from His presence. The life of God was not in them any longer. Although they were 


Leslie C. Allen, Ezekiel 20-48, Word Biblical Commentary 29 (Dallas, TX: Word Books, 1990), 
186. 
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still breathing, they were dead in the eyes of God. They were disconnected from the life 


of God. 

However, the main purpose of this vision was not just to describe the hopeless 
and lifeless situation of the Israelites. God wanted to express how much He still loved the 
Israelites even in their rebellious condition. God showed His affection through this vision 
toward the Israelites who were like dry bones. Ezekiel 36:26-28 states, 

Moreover, I will give you a new heart and put a new spirit within you; and I will 
remove the heart of stone from your flesh and give you a heart of flesh. / will put 
my Spirit within you and cause you to walk in my statutes, and you will be 
careful to observe my ordinances. You will live in the land that I gave to your 
forefathers; so you will be my people, and I will be your God (emphasis added). 

God said, “You will be my people, and I will be your God.” God was expressing 
His heart of love even for the rebellious and stubborn Israelites. This was also the reason 
that God delivered the Israelites from Egypt and led them into the land of Canaan (Exo. 
6:7). God was longing to dwell with the Israelites as He had done with Adam and Eve in 
the Garden of Eden before their fall. God’s longing to dwell with them was manifested 
here yet again. 

God also wanted them to regain hope in Him for their future through this vision. 
Knowing that they felt hopeless (v.11), God hoped to impart hope in Him to the Israelites. 
God told Ezekiel to prophesy to the Israelites by proclaiming, “Behold, I will open your 


graves and cause you to come up out of your graves, my people; and I will bring you into 


the land of Israel” (v. 12). Hope was saturated in this prophecy. 
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God showed Ezekiel dry bones and asked him, “Can these bones live ("3°77n3)? 


The Hebrew word “aymng (hatichyeinahy” has the same root as “ 779(chayah).'' Both 
words can be translated into “live,” but contextually it will be better to be rendered into 
“come back to life, revive, and live again.” * Therefore, the question can be rephrased 
like this: “Can these bones be revived?” In a way, this question was a test of faith to 
Ezekiel. God seemed to ask, “Ezekiel, do you believe these dry bones can be revived?” 
His answer was “O Lord God, you know.” Ezekiel knew that it was out of the question to 
him. That is why his response was not “yes.” Neither did he say “no” because he had also 
confidence in God’s omnipotence. Basically, Ezekiel responded, “it is up to you, oh God.” 

In response to this answer, God told Ezekiel to prophesy over the dry bones. God 
did not command Ezekiel to make dry bones alive, but just to proclaim what he heard 
from Him. God commanded Ezekiel to do what he could, and God was about to do what 
only He could. God was transforming Ezekiel “from being the spokesman of human 
irripotence into the spokesman of divine omnipotence.”’* God was stretching Ezekiel’s 
faith in Him. God seemed to imply, “Just put your trust in me or have faith in me and do 
what I tell you to do, whether you understand it or not. Then you will see the outcome of 
your faith in me.” 

The original language of the word “prophesy” is X2a%? (hin-na-ve), which means 


“to announce, to show, to deliver an oracle from God, to speak as God’s ambassador; to 


'’ NAS Exhaustive Concordance, s.v. “chayah,” accessed September 18, 2014, 
http://biblehub.com/hebrew/242 1a.htm. 


'* Horace D. Hummel, Ezekiel 21-48, Concordia Commentary (Saint Louis, MO: Concordia 
Publishing House, 2007), 1066. 


'? Walther Zimmerli, Ezekiel 2, Hermeneia: A Critical & Historical Commentary on the Bible 
(Philadelphia, PA: Fortress Press, 1983), 260. 
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foretell future events; to sing songs or hymns: each implying divine inspiration.”'* Here 
Ezekiel was commanded to proclaim what was coming out the mouth of God to dry 
bones. That was all that he had to do. He was a channel of the voice of God. 

God’s answer for the hopelessness and the lifelessness of the Israelites was to let 
them hear His Word through the mouth of His prophet. The Israelites became lifeless 
because they rejected the Word of God. Therefore, dry bones had to hear the Word of 
God to become alive. Here God revealed the key of the restoration, which was to hear the 
Word coming out of His mouth. 

This principle was also shown in the creation story. God gave life to the lifeless 
earth through His Word. Everything came into being according to His Word (Gen. 1-2 
and John 1:1-3). His Word released life. The vision of the valley of dry bones in Ezekiel 
shows this principle very vividly. The process of dry bones becoming alive is worthy of 
attention. 


He said to me, “Son of man, can these bones live?” And I answered, “‘O 

Lord Gop, You know.” Again He said to me, “Prophesy over these bones and say 
to them, ‘O dry bones, hear the word of the LORD.’ Thus says the Lord GoD to 
these bones, ‘Behold, I will cause breath to enter you that you may come to life. I 
will put sinews on you, make flesh grow back on you, cover you with skin and put 
breath in you that you may come alive; and you will know that I am the Lorp.’” 
So I prophesied as I was commanded; and as I prophesied, there was a noise, and 
behold, a rattling; and the bones came together, bone to its bone. And I looked, 
and behold, sinews were on them, and flesh grew and skin covered them; but 
there was no breath in them. Then He said to me, “Prophesy to the breath, 
prophesy, son of man, and say to the breath, ‘Thus says the Lord Gop, “Come 
from the four winds, O breath, and breathe on these slain, that they come to 

life.” So I prophesied as He commanded me, and the breath came into them, and 
they came to life and stood on their feet, an exceedingly great army (vv. 3-10). 


* William Wilson, Wilson’s Old Testament Word Studies, Unabr. ed. (Peabody, MA: Hendrickson 
Publishers, 1989), 330. 
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Ezekiel proclaimed the Word of God as he had heard over those dry bones. When 


he prophesied over dry bones, or when dry bones heard the Word of God through the 
prophet, something unimaginable started happening. The dry bones came together, 
sinews were on them, flesh grew, and skin covered them. The signs of life began to 
appear. The Word of God coming out of the mouth of Ezekiel made all of this happen. 
Nothing else was added to the Word of God. 

However, something was missing. Breath was not in them. Dry bones could not 
move. They were still dead. The work of restoration started, but something else was 
needed for completion. Then God commanded Ezekiel again to prophesy to the breath, 
“breathe on these slain, that they come to life” (v. 9). 

When Ezekiel prophesied as he was told, breath entered the dry bones. At last 
they became alive. They were completely restored. The original word of breath is 
“m97""(ru-ach), which carries multiple meanings such as breath, wind, spirit, and 
particularly, the Spirit of God.'> From the context of Ezekiel (Eze. 36:26-27; 37:9-10, 14), 
the breath here must be the Spirit of God.'° God commanded Ezekiel to prophesy, “O 
breath, come from the four winds” (v.9). The Hebrew word for wind is “ninin”(ru-cho-vt), 
which has the same root as breath. God bid Ezekiel to prophesy to the Spirit of God, who 
was and is prevalent all around the universe. As a result of this prophecy, the dry bones 
were restored completely. 

What significance does this second prophecy carry? The Word of God started the 


process of restoration, but without the Spirit of God, it could not be completed. The full 


'? Steven Tuell, Ezekiel, New International Biblical Commentary (Peabody, MA: Hendrickson 
Publishers, 2009), 252. 


'® Lamar Eugene Cooper, Sr., Ezekiel, The New American Commentary 17 (Nashville, TN: 
Broadman and Holman Publishers, 1994), 324. 
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restoration of dry bones required the Spirit of God as well as the Word of God. In regard 


to this dynamic, James Robson comments that “Yahweh’s Spirit makes effective the 
word that has been uttered.”!” 

This is also similar to the creation story in Genesis 1:2, “. . . the Spirit of God was 
moving over the surface of the waters.” This means the Spirit was all around the world. 
Trinity (God, the Word, and the Spirit) was shown in creation story. God spoke the Word. 
Then what was the role of the Spirit? Lloyd Neve maintains that “the Spirit of God is the 
creative power of God which joins with the word, bearing and articulating it in the 
creative act.”'® Like Robson, Neve seems to suggest that the Spirit made effective or 
carried out the Word of God. Robson, referring to Fretheim’s work, claims that “‘God’s 
creative activity’ should be understood not just in terms of what God said, but also with 
reference to ‘the work of the Spirit of God in Genesis 1:2.’”!? For the work of the 
restoration, the Word of God and the Spirit of God must go hand in hand. This is a 
presage of revival in the New Testament where the Holy Spirit dwells inside of human 
beings and speaks to them to continue to live in revival. 

Another meaningful lesson can be picked up here. Genesis 1-3 shows clearly that 
God created everything by Himself as a triune being. However, Ezekiel 37 shows that 


God and a human being operated together for the restoration or re-creation to be 


'? James Robson, Word and Spirit in Ezekiel (New York, NY: T & T Clark International, 2006), 
238. 


'® Lloyd Neve, The Spirit of God in the Old Testament (Cleveland, TN: CPT Press, 2011), 69. 
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completed. God spoke the Word to Ezekiel, he put the Word of God in his mouth and 


declared it, and the Spirit executed the Word of God. 

The Israelites messed up the relationship with God by rejecting the Word of God. 
God had a deep longing to restore the relationship with them and decided to work 
together with His chosen one to implement His plan of restoration. Although creation was 
done by God alone, restoration had to be done in cooperation with human beings. 

In summary, for revival the Word of God must be proclaimed and heard and the 
Spirit should be invited to make effective the Word. The Word and the Spirit must go 
hand in hand. When people hear the Word of God and the Holy Spirit executes the Word, 
they will start experiencing revival: Their love for God will be rekindled; they will live 


by faith in God; they will be full of hope in God for their future. 


The Way of Revival Revealed in the New Testament 

The New Testament starts with the preparation of the greatest revival that ever 
happened until then. John the Baptist prepared the way of revival. Jesus Himself was 
revival because He was the Life of God itself. Stephen Olford wrote in Heart-Cry for 
Revival, “Revival is ultimately Christ Himself, seen, felt, and heard in and through His 
body on earth.””° Jesus, the Life (John 14:6), declared that He came to “give life” (John 
10:10). Therefore, it can be concluded that His earthly ministry was all about revival or 
restoration. The life of Jesus on earth was the crescendo of revival in human history. He 


gave His full life to and for the world. 


” Stephen F. Olford, Heart-Cry for Revival: Expository Sermons on Revival (Westwood, NJ: 
Fleming H. Revell, 1962), 75. 
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Jesus is also the Word (Aéyoc), which was with God in the beginning (John 1:1). 


John states, “All things came into being by Him, and apart from Him nothing came into 
being that has come into being”(John 1:3). Here Jesus is described as “the personification 
of God’s creative word.””’ Therefore, this verse can be translated, “all things came into 
being by the Word.” Jesus or God’s Word gave life to the lifeless world. 

In Matthew 4, Jesus was tempted by Satan after forty days of fasting. Satan said, 
“If you are the Son of God, command that these stones become bread” (v. 3). Jesus was 
hungry and He was able to make bread out of the stones. However, the words of Satan 


did not even faze Jesus. He retorted, “It is written, ‘Man shall not live on bread alone, but 
on every word (pfjatt) that proceeds out of the mouth of God’” (v. 4). According to 


Thayer's Geek Lexicon, ptjpa (rhema) is “that which is or has been uttered by the living 
voice, thing spoken, word; the subject of speech, thing spoken of.””” While logos carries 
the meaning of a written word as well as a spoken word, rhema always implies a spoken 
word.”? When Jesus was being tempted by Satan and quoted from the Old Testament, 
“Man does not live on bread alone, but on every word that comes from the mouth of God,” 
logos was changed into rhema. Jesus made clear that man must hear the words 
proceeding coming out of the mouth of God. As bread is to the body, so is rhema to the 
spirit. 

Without hearing the Word of God, spiritual life is depleted. The relationship with 


God is undermined. On the other hand, hearing the voice of God makes the dead alive or 


*! J. Ramsey Michaels, John, New International Biblical Commentary (Peabody, MA: 
Hendrickson Publishers, 1989), 21. 


2 Thayer’s Greek Lexicon, $.v. “Rhéma,” accessed September 9, 2014, 
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give life to the lifeless. Jesus said, “Truly, truly, I say to you, an hour is coming and now 
is, when the dead will hear the voice of the Son of God, and those who hear will live” 
(John 5:25). What Jesus said here had already been demonstrated tn the valley of dry 
bones in Ezekiel 37. The dead here are the ones who did and/or could not hear the Word, 
which gives life and 1s the life. The Word of God must be heard for the dead to be alive. 

Jesus Himself literally lived on every Word of God coming out of the mouth of. 
God. At one time, Jesus explained as to what He spoke. He said, “. . . I do nothing on my 
own initiative, but I speak these things as the Father taught me” (John 8:28). Jesus’ life 
and ministry were based on what He heard from His Father. He spoke and lived out what 
He had heard from God. Jesus was full of the Word of God, He was one with His Word, 
and He was the Word. Therefore, Jesus is full of the Life of God. He is revival. 

Jesus had had perfect relationship with the Father before He came down to the 
earth, and He maintained that relationship through communion and communication with 
God while He was on the earth. Jesus wanted to have that same relationship with His 
followers. At one time, He explained to His followers about the relationship with them as 
shown in the analogy of a shepherd and sheep in John 10:1-5. 

Truly, truly, I say to you, he who does not enter by the door into the fold of the 

sheep, but climbs up some other way, he is a thief and a robber. But he who enters 

by the door is a shepherd of the sheep. To him the doorkeeper opens, and the 
sheep hear his voice, and he calls his own sheep by name and leads them 

out. When he puts forth all his own, he goes ahead of them, and the sheep follow 

him because they know his voice. A stranger they simply will not follow, but will 

flee from him, because they do not know the voice of strangers. 

Here Jesus likens Himself as the Shepherd and His followers as the sheep. 


Through this analogy, Jesus shows clearly how a shepherd guides the sheep. A shepherd 


calls his own sheep by name, and the sheep hear their shepherd and follow him because 
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they know his voice. If the sheep do not hear the voice of their shepherd, they will easily 


get lost and their lives will be at stake because they are surrounded by thieves and robbers. 

Here Jesus clearly defines who His sheep are. They are the ones who hear His 
voice and follow Him. His followers are expected to live by hearing the words coming 
out of the mouth of Jesus. Otherwise, it is impossible for them to follow Jesus. They will 
end up going wherever they want to go and choosing whatever they want to do. Their 
spiritual lives will be in danger. Hearing and following rhema is the key to follow Jesus. 

Then, what is the motivation for the sheep to hear and follow the voice of their 
shepherd? Is it just for survival? Why does the shepherd have to lead the sheep with the 
voice? Is it because it is the only way? Jesus seemed to have another thought in His mind 
when He gave this analogy. He states later, “I am the good shepherd, and I know my own 
and my own know me, even as the Father knows me and I know the Father; and J Jay 
down my life for the sheep” (John 10:14-15, emphasis added). Here the word “know” in 
Greek is ytv@oxa@ (ginosko), which means “to know, especially through personal 
experience.” This same word was also used when Mary said to the angel, “How will 
this be since I do not know a man?” (Luke 1:34). Here the word “know” has a 
connotation of sexual intimacy. 

Having explored the meaning of this word, it is certain that Jesus and the Father 
have an intimate relationship. When God spoke to Jesus, the love of God must have been 
released. In the same way, when Jesus speaks, His love is released to the hearers. Jesus 
expressed His love for His followers clearly by declaring, “I lay down my life for the 
sheep.” According to Jesus, this is the greatest love. “Greater love has no one than this, 


* Helps Word Studies, s.v. “ginosko,” accessed September 10, 
2014, http://biblehub.com/greek/1097.htm. 
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that one lay down his life for his friends” (John 15:13). Jesus speaks not only because He 


wants to lead His followers in the right way, but also because He wants to have 
communion and communication with them. 

In relation to His sheep, Jesus also stated that He came to give them life. 
Furthermore, Jesus expressed that He wanted them to have life abundantly (v. 10). 
Having life is one thing, and having it abundantly is another. Abundantly is xepicoéc 
(perissos) in Greek, which means more, greater, excessive, exceedingly.” This shows 
clearly how much Jesus loves His sheep. People receive the life of God, or eternal life by 
faith in Jesus Christ and faith comes from hearing the Word of Jesus (Rom 10:17). 
Receiving faith and life by hearing the Word of Jesus is just a beginning. People must 
continue to hear Him to have an exceeding or abundant life because the Word of Jesus is 
the source of life. 

John 6:63 says, “It is the Spirit who gives life; the flesh profits nothing; the words 
(rhema) that I have spoken to you are spirit and are life.” The Greek word “Cwonowovv” 
(zoopoioun) which is translated here as “gives life” has also other meanings such as 
“make alive, quicken, vivify, (figuratively) cause what is dead (inoperative) to have 
life.””° According to this verse, it is the Spirit who gives life or restores life. Then, how 
does the Spirit give life? The same verse states that it is through the words that Jesus 
speaks. Therefore, it can be concluded that the Holy Spirit gives life through rhema. The 
Spirit and rhema must go hand in hand to give life or for revival. It is the same principle 


which was explored in Ezekiel 37:1-14. 


*° Strong’s Concordance, $.V. “perissos,” accessed May 4, 
2015, http://biblehub.com/greek/4053.htm. 
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After Jesus ascended into the Heaven, the Spirit was given to the believers as 
Jesus had promised. Jesus explained the roles of the Spirit in John 14 through 16. The 
Spirit teaches all things and remind of everything Jesus had said (John 14:26), testify 
about Jesus, guide and tell what is yet to come (John 16:13). Then, what does the Spirit 
teach to the believers and how does He guide them? Jesus explained this clearly, “But 
when He, the Spirit of truth, comes, He will guide you into all the truth; for He will not 
speak on His own initiative, but whatever He hears, He will speak; and He will disclose 
to you what is to come” (John 16:13). The Spirit teaches and guides believers by what He 
hears. Just as Jesus spoke what He heard, the Spirit also speaks what He hears. When 
believers hear what the Spirit says, they shall be filled with the life of God. Hearing the 
Spirit is essential for revival. 

The first church in human history which had started with the outpouring of the 
Holy Spirit in Acts 2 was able to expand continually in Jerusalem, in all Judea and 
Samaria, and to the ends of the earth because of the people who were guided by the Holy 
Spirit. They were empowered to do miracles and to speak by the Spirit. Without the Holy 
Spirit, they could have not been able to give life to the lost world. They proclaimed the 
Word of God by hearing the Spirit, and the life of God was released to those who heard it. 

While the church continued to grow, Satan tried hard to deter this life movement 
by using people, including religious leaders, whom he had successfully deceived. At one 
time, while Stephen was doing great wonders and miraculous signs among the people, the 
deceived tried to argue with Stephen, one of seven deacons, but no one could stand up 
against him. It was not because Stephen was wiser than them, but because he spoke by 


the Spirit (see Acts 6:10). “xvebpat @ éAdAev” (pnumati ho elalei) is translated “the 
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Spirit with which he spoke” in NASB, “the spirit by which he spake” in KJV, and “the 


Spirit by whom he spoke” in NIV. In whatever way this phrase is translated, it is certain 
that Stephen did not speak on his own initiative. His speech was heavily influenced by 
the Spirit or he spoke what he heard from the Spirit. However, the Word was not heard 
by his opponents. The life of God was not released to them. The Holy Spirit could not 
execute His Word to give them life. The opponents of Stephen resisted the Word of God 
and even killed Stephen to stop the life of God from spilling over. Although they stoned 
Stephen to death, they could not prevent the life of God from spreading continually. 

This life movement or revival movement crossed over the boundary of Jews when 
Peter heard from the Holy Spirit in Acts 10. Peter certainly knew that as a Jew, he was 
not supposed to associate with a gentile. It means that he had never dreamed of sharing 
the Gospel with a gentile until then. However, the tradition that he kept and the 
understanding that he had of religion were jarred when the Holy Spirit spoke to him. He 
was commanded to go to the family of a gentile whose name was Cornelius. Peter went 
to the house of Cornelius and shared the Gospel in obedience to the Holy Spirit. While 
the household of Cornelius was hearing the Word of God coming out of the mouth of 
Peter, the Holy Spirit came on all who heard his message. Revival was experienced by all 
of them (Acts 10:44-45). 

Without hearing the Holy Spirit, Peter would not have even gone to the house of a 
gentile. Because he heard the voice of the Holy Spirit, he could not resist Him. That voice 
grew faith in him and led Peter to try something that he thought as impure and unlawful 


until then. It can be noted here that the voice of the Spirit grows faith in those who hear it. 
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Paul is the greatest example of carrying the life of God or revival into the 


different parts of the world in obedience to the voice of the Holy Spirit. Actually, his life 
changed dramatically when he heard the voice of the Lord Himself on the road to 
Damascus (Acts 9). The rhema gave him a new life. Since then, Paul travelled 
extensively to share the good news of Jesus Christ and the Holy Spirit continued to guide 
him with His voice. Acts 16:6-10 is a great example of the Spirit’s guidance through His 
voice. 

They passed through the Phrygian and Galatian region, having been forbidden by 

the Holy Spirit to speak the word in Asia; and after they came to Mysia, they were 

trying to go into Bithynia, and the Spirit of Jesus did not permit them; and passing 
by Mysia, they came down to Troas. A vision appeared to Paul in the night: a man 
of Macedonia was standing and appealing to him, and saying, “Come over to 

Macedonia and help us.” When he had seen the vision, immediately we sought 

to go into Macedonia, concluding that God had called us to preach the gospel to 

them. 

These passages clearly show that Paul did not choose where to go and where to 
speak on his own initiative. The Holy Spirit commanded Paul not to speak the Word in 
Asia. What if Paul spoke the word in Asia against the voice of the Spirit? It is certain that 
the life of God was not released in Asia no matter what Paul spoke because the Word and 
the Spirit would not have gone together hand in hand. 

The Holy Spirit also did not permit Paul and his companions to go into Bithynia 
although it was their original plan. They were faithful in following the voice of the Holy 
Spirit who talked to them through a vision. This was the secret in fulfilling God’s mission 
for them. They put their faith in the Spirit who was leading them through various ways 
including His voice. 


The Holy Spirit establishes a certain church at a certain time in a certain area with 


a certain purpose through the people who hear and obey Him. For this reason, every 
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church must hear the voice of the Spirit to sustain her life. The Word of the Lord by the 


Holy Spirit must be heard and obeyed to sustain revival. Once a church turns a deaf ear to 
the voice of the Spirit for some reason, it will end up losing life. A church may do many 
good works, but if those are not based on rhema, the church will lose life. 

The Bible shows this truth plainly through seven churches in Asia in Revelation 
2-3. Based on the description of the seven churches, two of them (Smyrna and 
Philadelphia) were sustaining revivals, while two other churches (Sardis and Laodicea) 
nearly lost the life of God, and the other three churches (Ephesus, Pergamum, and 
Thyatira) were weak due to the lack of the life of God. It is very interesting that Jesus 
ended His messages to each church by proclaiming, “He who has an ear, let him hear 
what the Spirit says to the churches.” (Rev. 2:7, 11, 17, 29; 3:6, 13, 22. emphasis added). 
Each church, whether it is in revival or not, was commanded to hear what the Spirit says. 
Even the churches in Sardis and Laodicea which may be equated with the dry bones in 
Ezekiel were commanded to hear what the Spirit says because the Spirit can give life 
even to dry bones through rhema. 

Jesus’ words to all the churches were conveying His love for them and were 
instilling hope to them. He did not just rebuke them for what they were doing wrong. He 
was building their hope by promising great blessings for those who overcome. 

In summary, the principle of revival/restoration is the same both in the Old 
Testament and in the New Testament. God, Jesus, or the Holy Spirit speaks, the one who 
hears Him obeys the Word, and the Holy Spirit executes the Word. When rhema is heard, 
the life of God is released because it is life. Furthermore, rhema deepens the love of God 


in those who hear the Word because the Word carries love, which is the primary nature of 
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God. As people hear the voice of God, they express their faith in God through love (Gal. 


5:6). They may not see immediate results of obedience to the voice that they hear, but 
they are not easily disappointed because the love of God has been imparted to them along 
with the words. Their hope in God hardly disappoints them (Rom. 5:5). Those who hear 
the Spirit begin to experience personal revival in the form of quickening of faith, love, 
and faith. The more they hear the Spirit, the closer they become like Jesus Christ, who is 


the Revival. 


Conclusion 

A time in the history of the Church has never existed when the people of God 
have not prayed for revival. In many cases what they pray for is to see only supernatural 
miracles or breakthroughs. That is why they say a revival has broken out when some 
kinds of miracles occur. Miracles break out in the process of revival because of the 
manifest life of God, but it is not revival itself. 

Revival is not an event. It is the restored life of God in the lives of individuals, 
churches, communities, cities and nations. When people receive Jesus as their Lord and 
Savior, they are given the life of God. This is revival. However, this is not the end of 
revival, but only the beginning. People need to be filled with the life of God continually 
so that they can be restored into the image of God, which is the ultimate personal revival. 

As Acts 3:21 describes, God is restoring all things. Therefore, revival must 
continue all over the world from one generation to the next. How can believers make this 
happen? The answer is that they cannot. This is something only God can do. Yet He does 


not do this by Himself. He will use the people who are willing to hear and obey the Spirit. 
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He chooses this manner because the ultimate purpose of revival is to restore an intimate 
relationship between Him and human beings. 

As the author and finisher of restoration, God is currently in the process of 
restoring all things. Revival is in the process and individuals, cities, and nations are 
experiencing revival at some level. God is still looking for those who are willing to hear 


what the Spirit says and to obey Him. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


Introduction 

According to Genesis 1:27-30, the first thing that God did after creating Adam 
and Eve was to communicate to them His intention. 

God created man in His own image, in the image of God He created him; male 

and female He created them. God blessed them; and God said to them, “Be 

fruitful and multiply, and fill the earth, and subdue it; and rule over the fish of the 
sea and over the birds of the sky and over every living thing that moves on the 
earth.” Then God said, “Behold, I have given you every plant yielding seed that is 
on the surface of all the earth, and every tree which has fruit yielding seed; it shall 
be food for you; and to every beast of the earth and to every bird of the sky and to 
everything that moves on the earth which has life, J have given every green plant 
for food”; and it was so (emphasis added). 

God is a communicator. Adam and Eve had no way to know what to do and how 
to live without hearing the Word of God. Human history started with the Word of God. 
Therefore, it should continue with the Word of God. Without hearing the Word of God, 
human history will not end up as God had intended. 

Throughout the Scriptures, God is featured as the one who speaks to people. 
History, or God’s story, has progressed until now through the ones who have heard and 
obeyed God. All the heroes in the hall of fame in Hebrews 11 heard the Word of God and 
obeyed. Because of that, they were used mightily by God in the continuum of revival. 


The heroes in the New Testament also heard and obeyed the Word of God. For 


example, God spoke to Peter through an audible voice and a vision so that he could 
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preach what he heard and saw to Cornelius’ family. Peter, in obedience to God, preached 
His Word to that family, which he would never have done without first hearing the voice 
of God. His obedience resulted in a revival in that family (Acts 10). 

God spoke through the prophet Amos saying, “Surely the Lord God does 
nothing unless He reveals His secret counsel to His servants the prophets” (Amos 3:7, 
emphasis added). How did God reveal His secret counsel? He simply spoke. He spoke 
through His voices (see Gen. 6:13, 1 Kings 19:12, John 10:4, Acts 8:26, 9:4), dreams (see 
Gen.37:5-11, Matt. 1:20), visions (see Dan. 5:5, Acts 10:10, 17), His Word (see John 
14:26, 2:17). From the above verses, it can be inferred that God has been restoring or 
reviving all things through the revelation of His plan to the servants who heard and 
obeyed His voice. 

The reality of God’s speaking to His people with certain purposes was 
demonstrated throughout the Scriptures. The most obvious purposes God had when He 
spoke was to communicate His plan for a near and/or a distant future, which was to 
continue the restoration of all things. Another purpose that can be found in Scripture was 
to enjoy an intimate relationship with His people. While Moses was staying in the 
Tabernacle, God spoke to him face to face “. . . just as a man speaks to his friend” (Ex. 
33:11). God spoke to Moses not only for the works that He would do through him, but 
also for an intimate friendship that He wanted to enjoy with him. At the end of history 
when all things are restored, God will still speak to human beings not because he has 
something for them to do, but because He wants to have an intimate communion as close 


friends do to each other. 
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Pre-Reformation Revivalists: St. Benedict, Bernard of Clairvaux, 
St. Francis, John Wycliffe, John Hus, Girolamo Savonarola 


Christians in the earliest centuries were persecuted and even martyred, but the 
Church continued to grow as “the faith of the martyrs inspired believers and drew new 
converts”: until it was immersed into the Roman Empire. As emperor Theodosius 
proclaimed Christianity as the state religion and persecution came to an end, Church 
leaders had a struggle for power and position. As persecution ceased, the Church was 
gradually integrated into the world, and Christians grew cold in the love of God. Also, the 
birth of Islam (622), the civil disorder after the breakup of the Roman Empire, and 
Charlemagne’s empire contributed to the downfall of the Church in the Middle Ages.” 
Throughout much of the Middle Ages (roughly from 400 to 1500) the Church had been 
greatly influenced and corrupted by secularism. Church leaders sought after the power, 
fame, and material of this world. It was as if the Church was wandering the wilderness in 
those times. 

However, even in those ages God preserved people who were living with the 
fullness of His life. Signs of outpouring of the Holy Spirit or awakening were shown. The 
process of restoring all things has never stopped. God had been at work even in those 
dark ages. Fortson assures, “While records of local church revival do not exist, there are 
records of several movements in the medieval church.’ Even in such dark times, the 


chosen vessels of God who were filled with His life worked with Him for the restoration 


' §. Donald Fortson IIL, The Presbyterian Story: Origins & Progress of a Reformed Tradition 
(Lenoir, NC: PLC Publications, 2013), 35. 
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of all things. This can be compared to what Moses did with Israelites in the wilderness. 
Most of God’s chosen were monks, nuns, and friars, who developed monasticism through 
which they carried the life of God to other parts of the world. A church historian avers, 
“One of the great contributions of monasticism was the missionary efforts of the monks 
who evangelized Europe . . . .”” Monasteries were the conduits of the life of God to the 
world at that time. 

Saint Benedict (480-543), who founded the Monastery of Monte Cassino, saw the 
practices of evil by the people around him and withdrew to live as a hermit. He had a 
deep longing to live a holy life and sought to please God alone. In the middle of pursuing 
a life of holiness, he had gone through a severe temptation in the desert. One day when he 
was alone, a great temptation about a certain woman whom he had seen before was given 
by an evil spirit in his mind’s eyes. The flame of lust almost seared his mind so that he 
nearly deserted the hermitage.” 

In the midst of this temptation, the grace of God brought him to his senses so that 
he could overcome it. From then on, he was freed from the temptation of vice. He came 
to a higher level of intimacy with God so that he could even know His secrets.° He was 
hearing the voice of God. God revealed to him what He would do in the future. He 
testified, ““This whole monastery that I have built, and all that I have prepared for the 


brothers, has been given over to the barbarians by the judgment of almighty God. I have 
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only obtained with great difficulty that the monks themselves will be spared.”’ This 


prophecy was fulfilled exactly as it was revealed. His monastery was destroyed by the 
Lombards, but they could not harm a single person there. The voice of God must have 
strengthened faith of Benedict. 

The life of God inside of Benedict was inherited by his followers, and they in turn 
passed it to other parts of the world for a long time even after his death. His revival had 
continued for a long time through his disciples, who were known as Benedictine monks. 
It is certain that God had been at work even when the Church looked hopeless. 

Though God had been at work for the restoration of all things continually, the 
sinfulness of human beings has never ceased. Even monasteries, which had been used to 
restore the world, were not exempt from the attacks of evil. The history of the restoration 
of all things is a series of confrontations between sin and grace. When monasteries 
became corrupt, God spoke to His chosen people to revive them. One of them was 
Bernard of Clairvaux (1090-1153). 

God used Bernard mightily for the work of the restoration of monasteries. His 
preaching and life challenged the affluent Church of his day, and his disciples influenced 
the Church to be renewed spiritually.® Especially, his intimate relationship with God was 
expressed clearly through his preaching and life.’ Bernard knew how essential it was to 


hear the voice of God in order to develop an intimate relationship with Him. He exhorted 
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people to make ready their inward ear and to experience joy and gladness in hearing the 
voice of God.'® Bernard must have had a conversational relationship with God. 

As the time came when medieval monasticism was losing its appeal, God raised 
up other people, called friars, for the restoration of all things. Bernard of Clairvaux and 
his disciples focused on reviving monasteries, but friars went outside and proclaimed the 
Word of God in both cities and the countryside.'’ Among many friars, Saint Francis stood 
out as one of the greatest revivalists in the Middle Ages. Saint Francis of Assisi (1182- 
1226) was born to restore the lifeless Church of his time. According to historians Cooper 
and Gregory, the world including the Church in his days had lots of problems. 

The problems of the church and the papacy in the late twelfth and early thirteenth 

centuries are well documented: conflict with the Holy Roman Emperor, heresy, 

the loss of Jerusalem and threats from Mongols and Muslims, internal strife, and 
antipathy directed at the inadequacies of the secular clergy.’ 

At first, as a son of a prosperous merchant, Francis had a dream of becoming a 
chivalrous knight. He set out from home for Apulia in the company of Walter of Brienne. 
After a day’s journey out, however, he had a dream where God appeared to Francis and 
asked him, “Which was it better to serve: the master or the servant?”’? The next morning 


he stopped pursuing his initial dream and came back home. The direction of his life 


altered, but to where? He was not sure of his new direction. 


10 St. Bernard of Clairvaux, Some Letters of Saint Bernard, Abbot of Clairvaux (Christian Classics 
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One day, while Francis was praying in the church of San Damiano to figure out 
his future life, he heard a voice from the crucifix at San Damiano. The voice said that he 
should repair the ancient Church.'* He received a revelation of God’s plan for the future. 
As a result of this revelation, he began to restore dilapidated churches with his own hands 
because he interpreted the revelation in a literal way. However, later Francis realized that 
God wanted him to restore the Church from within, not from without. The spirit of 
revival seized him, and he preached the striking message of revival and attracted 
Umbrian society.’ The voice of God filled Francis with hope for the Church. 

Francis made an effort to follow God’s will in all things. He renounced all forms 
of ownership and rejected all forms of economic support for a community of friars.'° 
People who saw a truly Christ-like manner in his radical way of life were drawn to him, 
and “became his followers as well as fellow travelers on the road of this renewed 
Christian life, taking their message of respect, peace and repentance to others.”!’ The 
revival inside Saint Francis could not be kept in himself. Wherever he went, he could feel 
the prevalent presence of God because he was walking with Him. He wanted to “make 
the whole world a theatre for the praise of the Creator.”'® He restored the dilapidated 
medieval churches with the life of God inside of him. He fulfilled the revelation he had 


received from God. After his death, his revival continued for a few more centuries 
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through the group of his followers, called the Friar Minors. God had been at work for the 


restoration of all things in those dark ages. 

After these two revivalists and before the Reformation, God had continued to 
work for the restoration of all things through his chosen people. John Wycliffe (1320- 
1384), who has been regarded as the morning star of the Reformation, insisted that the 
Scriptures were the ultimate authority for Christians and all doctrine should be tested by 
the Word of God.’” His followers made a great feat of translating the entire Scriptures 
into English in 1382. Despite the intense persecution, they continued to undertake the 
work of the restoration of the corrupt churches along with the authority of the Word of 
God. In Bohemia, John Hus (1369-1415) preached similar messages as Wycliffe’s. 
Despite virulent opposition to him, he did not give up inveighing against the corrupt life 
of the clergy, and the need for the reformation of religious practice.” 

In Italy, Girolamo Savonarola (1452-1498) was used by God for the revival of 
Florence. His passion was to preach God’s judgment and vengeance upon sin, which 
resulted from the vision he received from God. In the vision, he saw heaven opened and 
witnessed all future calamities fall upon the church.”! The new laws of Florence, based on 
his sermon about a form of government, influenced many European cities and came to 


impact the rest of the world.” Because of the ministry of Savonarola, the gangsters in 
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Florence sang hymns, instead of their vulgar songs and many sinful materials were 


burned to form an extensive pile of ashes.”° 


Protestant Reformation Revivalists: Luther and Calvin 

Notwithstanding God’s unceasing works for the restoration of all things, the 
Church continued to fall back to corruption. The Church has never yet been free of sins. 
At the end of Middle Ages, revival continued in many parts of Europe through revivalists 
such as Wycliffe, Hus, and Savonarola, but the Church was generally tolerating many 
forms of corruption such as church leaders’ absenteeism, ignoring their vows of celibacy, 
selling indulgences. In these gloomy circumstances, God raised up a man who was 
greatly influenced by John Hus to restore corrupt churches. 

Martin Luther (1483-1546) attested once that his conversion was largely 
influenced by the works of Hus.”* Luther even mentioned that John Hus gave a prophetic 
word about his birth, “they may roast a goose in 1415, but in a hundred years a swan 
would sing to whom they were forced to listen.””” This might have not been uttered by 
John Hus as some critics posit, but Luther certainly believed that God had used John Hus 
for the reformation of the Church and spoke to him through John Hus about his mission, 
which was restoring the Church. 

Following his family’s plans, he originally planned to become a lawyer, but the 


turmoil inside of him, which was caused by his questions about God, the uncertainty of 
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his salvation, and the dread of death, changed the direction of his life. He became a monk 
and a Bible teacher. In a way, he was successful in his career. However, even his vast 
knowledge of the Scriptures did not give him assurance of his salvation. He could not 
escape from feeling unworthiness to be saved. No matter how he disciplined himself with 
fasts and relentless confessions, he was not convinced that his best efforts were sufficient. 

One day, while he was studying the book of Romans and meditating on the phrase 
“the righteousness of God,” “he heard a word from beyond himself, a word that turned it 
all around.””° Before this pivotal moment of revelation, he misunderstood this phrase and 
hated it, and even hated God who is righteous. However, confusion and misunderstanding 
became clear when he heard the voice of God through the Scriptures. Luther recalled: 

I noticed the context of the words, namely “the justice of God is revealed in it; as 

it is written, the just shall live by faith.” Then and there, I began to understand the 

justice of God as that by which the righteous man lives by the gift of God, namely 
by faith, and this sentence, “The justice of God is revealed in the Gospel” to be 
that passive justice with which the merciful God justifies us by faith, as it is 
written, “The just shall live by faith.” 

Through this revelation, Luther’s conscience came to rest, his distorted 
relationship with God was restored, and the foundation of the Reformation was laid. Seen 
through the lens of this revelation, selling indulgences for salvation was complete 
nonsense to Luther. He started protesting against this nonsense as well as against serious 
pious fraudulence in the world around him. His intention of posting the Ninety Five 


Theses written in Latin on the church door in Wittenberg was for a university debate. 


However they did contain several criticisms including the seemingly unrestrained power 
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of the Pope.”® Regardless of his intention, this event resulted in transforming the 
landscape of the medieval Church. God’s revelatory Word, which is salvation by faith 
alone in the mouth and the hands of an obedient servant, turned the tide of Church history 
upside down. Luther argued: 

I opposed indulgences and all the papists, but never with force. I simply taught, 

preached, and wrote God’s Word; otherwise I did nothing. And while I slept or 

drank Wittenberg beer with my friend Philip and Amsdorf, the Word so greatly 
weakened the papacy that no prince or emperor ever inflicted such losses upon it. 

I did nothing; the Word did everything (emphasis added).”’ 

Though Luther’s revival swept throughout Europe, Roman Catholics continued to resist 
this Protestant movement so that the tension between Protestant churches and Roman 
Catholics escalated to the point of civil war. 

Under this conflicting situation, God raised up another man to revive the Church 
more radically. John Calvin (1509-1564) carried the torch of revival not only to the 
church life, but also to the social, economic, and political life. He wanted to reform every 
area of public life so that all of life might be brought under the lordship of Christ.*° He 
might have dreamed of restoring all things in Europe. S. Donald Fortson III comments, 
“Calvin’s passion was to establish a holy commonwealth in Geneva, a place where every 
sphere of life would honor God.””! 


What prompted Calvin to become a revivalist and how and when he received this 


calling are not sure. However, Calvin stated that he was absolutely sure God alone called 
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people to witness the light and the life of God.*? It was God who changed the direction of 


his life “by the secret guidance of his providence.””° 

At first, Calvin was very satisfied with his life as a scholar. He was a man of 
books and academic pursuits. However, something happened while he was staying in 
Geneva. Guillaume Farel (1489-1565), who was a chief reforming minister, interpreted 
Calvin’s arrival in Geneva as a gift from God. So he asked Calvin to stay in Geneva to 
work with him in the cause of reform. At first, Calvin refused, protesting that he was not 
a reformer, but a scholar. Farel became angry with this refusal and shot back that if 
Calvin would not help with God’s work of reformation in Geneva, he would never have 
peace from God. Amazingly, Calvin conceded and joined Farel in God’s reforming work 
in Geneva.** However, it was not just the fearful pronouncement of Farel, but also the 
compelling or convicting inner voice of God that persuaded Calvin to embark on the 
ministry of reformation. Calvin was not the type of person who ventured to take any 
public ministry. Instead, he loved to live in seclusion. He said, “in spite of my natural 
disposition, he brought me forth to public notice.”*> God, not Farel, called Calvin for the 


work of revival through His inner voice. When he obeyed this voice, his revival 


continued generation after generation throughout the world. 
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Early Presbyterian Revivalists: John Knox, John Weich, 
Robert Bruce, and John Livingston 


Although Calvin’s revival continued to spread throughout Europe, many Roman 
Catholics did not give in to this movement easily. In England, about 300 Protestants were 
killed by Mary Tudor who had been brought up by a Spanish Catholic mother. During 
Queen Elizabeth’s reign, the Protestant movement made great progress. Presbyterian 
Puritan leaders such as Thomas Cartwright emerged, and the first Presbytery was formed 
in 1572. However, as the pro-Episcopalian King James was enthroned, the Puritan 
movement came to an end.*° 

On the other hand, Scotland, in spite of severe persecution against Protestants, 
progressed to experience a great revival. It was especially due to the relentless efforts of 
one man who was known as the father of Presbyterianism. John Knox (1514-1572) was 
fearless enough to preach against the sin of Mary Stuart, Queen of Scots, and continued 
to preach against the Mass. John Knox was also known to be a man of prayer. Mary 
Stuart gave a testimony about his prayer that “she was more afraid of his prayers than of 
an army of ten thousand men.”?’ 

In the continuum of revival in Scotland, John Knox had to fight continually 
against challenges and attacks from Roman Catholicism. Actually, he regarded these as 
fights against Satan. He stated, “I have indeed formerly sustained many contests in this 


frail life, and many assaults from Satan.”°® By God’s grace, Knox was victorious in these 
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fights and led a great Presbyterian Revival in Scotland, and this revival continued from 
generation to generation. 

John Knox was initially ordained to the priesthood. How this ordained priest got 
involved in reviving the Church is not known because he did not explain 1t. Whether he 
had personal experiences with God through which he received his calling is not known 
either, but Knox had a conviction that God called him out of a corrupted Catholicism. He 
wrote, “It pleased God to call me from the puddle of Papistry.”’’ Knox could contend for 
revival continually under furious and severe attacks of Satan because of communion with 
God through prayers and the Scriptures. He heard and obeyed the voice of God. 

One day, Knox gave a prophetic word about a certain man who had written an 
insulting paper about him. Though Knox did not know who that man was, he said, “He 
shall die in a strange land, where he shall not have a friend near him to hold up his 
head.” How could he say this for sure? He must have heard the voice of God ina 
certain way. Thomas Maitland who had written that paper heard this prophetic word and 
talked about it to his sister. Then she responded with tears, “None of John Knox’s threats 
fell to the ground.””’ This proves that Knox was communicating with God. 

On another occasion, Knox gave a prophetic word to the Earl of Morton. 

My Lord, God hath given you many blessings . . . In His name, I charge you that 

you will use these blessings better in time to come, than you have done in time 

past. In all your actions seek first the glory of God, the furtherance of His Gospel, 


the maintenance of His church and ministry; and then be careful of the King, to 
procure his good, and the welfare of the kingdom. If you act thus, God will be 
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with you; if otherwise, He shall deprive you of all these benefits, and your end 
shall be shameful and ignominious.” 


Morton confessed that this threat happened exactly as Knox said it would, and that John 
Knox had been a true prophet, remembering Knox’s words at his execution.” Surely 
Knox was communicating with God. 

Knox also confessed that God gave him strength to overcome satanic attacks by 
reminding him of the Word of God in the Scriptures. “But, blessed be God, who 
suggested to me those passages of Scripture by which | was abie to grapple with him, and 
extinguish this fiery dart.” It is certain that the secret of Knox’s revival was his 
communication with God. His revival in Scotland spread not only to Ireland, but also to 
the New World in succession through those who were influenced by him. 

John Welch (1570-1627), the son-in-law of John Knox, was one of Knox’s 
successors of the revival in Scotland. When he was a boy, he was like the Prodigal Son in 
the fifteenth chapter of the Gospel of Luke. He left his school and even his father’s house, 
and joined thieves on the English border. However, at some point, he came back to his 
father and repented, went to the college, and proceeded to the ministry. He must have 
experienced something with God. 

Welch spent seven to eight hours a day in prayer from the beginning of his 
ministry to his death. He must have enjoyed his communion with God through prayer. He 


prayed that God would grant him Scotland as John Knox had prayed. He was also known 
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to be an oracle of God because of his solid prophetic gift.” Therefore, it is safe to say that 
his revival started directly from an intimate communion with God. He released the Word 
of God to Scotland in obedience to Him and God released His life to awaken the nation. 

His revival kept spreading not only to Scotland, but also to other parts of the 
world from generation to generation. Dr. Keith Edward Beebe comments about his 
influences on next generations. “Yet perhaps more important than his ministry endeavors 
was the spiritual impact Welch made upon several young Scottish pastors. After only two 
decades of ministry in Scotland, John Welch left an unmistakable spiritual mark on a 
future generation of pastors,” he wrote.”° 

Another man who was used by God to fan the flame of revival within the Scottish 
Presbyterian movement was Robert Bruce (1554-1631). His parents wanted him to 
become one of the lords, but God had another plan for his life. God had stirred his heart 
continually until Bruce stopped resisting the call to the ministry. Finally, he accepted the 
calling of God and started preaching with so much power and authority that the hearers 
felt that he was the oracle of the living God. They noticed that the authority of God was 
with him. Even people who were the most unlikely to open their heart to Jesus was made 
to tremble by irresistible power and authority, followed by a deep conviction. 

Bruce gave prophetic words about future events and healed the sick. On a certain 
day, God spoke to him through a dream and an audible voice about Scotland. 


He had seen a long broad book, with black boards, flying in the air, with many 
black fowls like crows flying about it; and as it touched any of them, they fell 
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down dead. Upon this he heard an audible voice speak to him, saying, “This is the 
anger of God against the pastors of the Scottish Church.””’ 


Even in the process of a great revival in Scotland, corruption and rebellion still existed 
and God communicated His heart about it to Bruce.“* Bruce continued to participate in 
God’s work of restoration even after his death through the Presbyterian pastors whom he 
had raised up. 

One of his greatest disciples is John Livingston (1603-1672) who was used 
mightily for revivals in Scotland and Ireland.”” John Livingston was known to ignite the 
fire of the Kirk O’ Shotts revival (1630) where the power of God suddenly came down 
upon about 500 attendants while he was preaching. As a result, they fell to the ground as 
if they had been slain in a battlefield and they had been converted to Christianity.°° John 
Livingston testified that that day was “the day in all his life wherein he found most of the 
presence of God in preaching.””’ This revival story itself is marvelous, but the previous 
process leading to this outpouring is just astounding. 

Livingston was invited to preach in the village of Schotts to celebrate the Lord’s 
Supper together. It was a big gathering in which thousands of people attended. Livingston 
felt that it was an honor, but he also felt unworthy to undertake such an overwhelming 
task. So, he attempted to decline, but the elders did not accept his refusal. He cried out to 
God for help, but he felt less confident. The only option to avoid this task was to run 


away from the church, which he did. While he was running away through the fields, he 
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heard a voice from heaven, saying, “Have I been a wilderness to Israel, or a land of 
darkness?”(Jer. 2:31). As soon as he heard it, he realized that this invitation came from 
God, not from the elders.” So he returned to the village, preached, and God breathed His 
life upon hundreds of people. This revival was the work of God in cooperation with John 
Livingston who had heard His voice and obeyed. 

John Livingston was also known to have led the Six-Mile-Water revival at Antrim 
in Ireland along with Robert Blaire. This revival, which had lasted eight years (1625- 
1633) and transformed notorious sinners, is recognized by Irish church historians “as the 
beginning of the Irish Presbyterian Church.”°’ Likewise, the Presbyterian Church was 
birthed and established from the ones who had heard the voice of God and proclaimed 


His Word based on what they had heard. 


Presbyterian Revivalists in the New World: The Tennents, 
Jonathan Edwards, James Mcgready, and Charles Finney 


Revival in Scotland and Ireland touched the New World through Scots-Irish 
Presbyterians who had immigrated to the American Colonies. They carried the fire of 
revival which they had experienced in their own land to the New World. So the spiritual 
awakenings in the New World should be examined in the continuum of revivals in 
Scotland and Ireland. 

William Tennent, an immigrant to the New World, was born in 1673 in Jreland 
where the “Six-Mile-Water Revival” (1625-1633) had broken out through Presbyterian 


revivalists. He had a deep friendship with Presbyterian evangelists in Ireland, and 
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furthermore his father-in-law was Gilbert Kennedy who was a well-known leader of the 
Presbyterian movement in Ulster. He must have been impacted by Presbyterianism, 
which would explain why Tennent became a Presbyterian pastor in the New World, 
though he had initially been ordained in an Anglican Church in Ireland.” 

Tennent established “Log College” in 1726 where he trained and equipped about 
twenty young men for ministry including his four sons. There he emphasized, what 
Fortson calls, “a balance between ‘experimental orthodoxy’ (piety) and learning, 
stressing that godly character was the heart of ministry.”°’ As the Great Awakening broke 
out in the colonies, Log College graduates were ready to be used to give the life of God 
to the lifeless world through revival preaching. Providentially, through his close 
association with the Tennent family, George Whitefield, who was a great character of the 
First Great Awakening and an Anglican evangelist, “became convinced of the truth of 
Calvinist Christianity and the sanctity of the Presbyterian government.””° 

Another major Presbyterian character of the First Great Awakening is Jonathan 
Edwards. He was born in 1702 in East Windsor, Connecticut. He served a Presbyterian 
church and educational institution (The College of New Jersey) though he was a 
congregational minister. At his time, people were generally more concerned with material 
opportunities than with their relationship with God. Pure Puritanism was declining. They 
were heavily influenced by the Enlightenment which puts human reason over faith and 
divine revelation. However, Jonathan Edwards was different in that he put a great 


emphasis on divine revelation, which was the basis of the assurance of his calling and his 
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message. He believed that God had called him, and claimed that God gave him the 


messages to preach.”’ He relied on Scripture rather than using human reason as the 
primary authority in matters of faith, unlike others who were persuaded by the 
Enlightenment which put human reason over faith and revelation.”® 

Though the Scriptures were the primary source of divine revelation for him, it was 
not the only source of revelation. Everything around him, especially nature, such as sky, 
clouds, the sun, the moon, grass, trees, flowers, water, and so forth was one of God’s 
communicative elements for him. Edwards felt God at the appearance of a thunder storm, 
and he heard “the majestic and awful voice of God’s thunder.”°’ When he described his 
experience with God, he used the word “sweet” many times, which shows what kind of 
relationship he had with God. He was cultivating intimacy with God in the woods or in 
the mountains far from all mankind where he could have sweet communion with God.” 
Revelatory words and messages were given to him while he was spending time with God 
alone and he preached to ignite the fire of revival.©’ His experience of powerful intimacy 
with God was the backdrop of his revival preaching. 

After Jonathan Edwards, another Presbyterian pastor was used by God mightily 
for revival. His name is James McGready who was known as a forerunner of the Great 


Awakening of 1800. He was very similar to Edwards in many ways. He maintained 
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Calvinistic theological convictions like Edwards when others were moving away from 
them.” He had an intimate relationship with God like Edwards. He preached not only 
Jesus Christ and Him crucified, but also the terrible consequences of rebellion and 
impenitence.” The secret of his preaching, which was powerful enough to revive so 
many people’s lives, must have been his intimate communion with God as shown in 
Edwards’ life. 

Charles Finney (1792-1875) was a powerful revival preacher during the Second 
Great Awakening, which started around 1790. He was originally a Presbyterian pastor, 
but left the denomination mainly because Presbyterians criticized his theology and ways 
of leading a meeting. He had a different view on revivalism from Jonathan Edwards. He 
was not a Calvinist. He used a strange means such as “anxious bench” in meetings™ and 
used harsh vocabularies.” He did not have formal ministerial training.’ However, the 
Holy Spirit got hold of him and spoke to him through a Scripture passage to transform his 
life forever. That passage was Jeremiah 29:12-13, “Then you will call upon me and come 
and pray to me, and I will listen to you. You will seek me and find me when you search 


for me with all your heart.” In regards to this passage that came into his mind while he 
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was struggling with an issue of his conversion, he stated, “I knew that it was God’s word, 


and God’s voice, as it were, that spoke to me.” 


God also spoke to Finney to transform other people’s lives. Finney described 
many instances where the Holy Spirit gave him direct revelations through which he could 
lead many people to the Lord. Here is one of many revelations he received. 

I (Finney) should have said that, while I was at Brownville, God revealed to me, 

all at once, in a most unexpected manner, the fact that he was going to pour out 

his Spirit at Gouverneur, and that I must go there and preach. Of the place I knew 
absolutely nothing, except that, in that town there was so much opposition 
manifested to the revival in Antwerp, the year before. I can never tell how, or 
why, the Spirit of God made that revelation to me. But I knew then, and I have no 
doubt now, that it was a direct revelation from God to me. I had not thought of the 
place, that I know of, for months; but in prayer the thing was all shown to me, as 


clear as light, that I must go and preach in Gouverneur, and that God would pour 
out his Spirit there. © 


This revelation was similar to the one that Paul had received for Macedonia. Paul did not 
initiate to go and preach the Gospel in Macedonia. The Holy Spirit spoke to him through 
a vision. Finney did not plan to go and preach in Gouverneur. He even did not know 

anything about that place, but the Holy Spirit revealed His plan and Finney had no doubt 


about this revelation. He obeyed and God poured out His Spirit over Gouverneur. 


Conclusion 


After the Second Great Awakening, God had continued to restore His church 
through His chosen servants who heard His voice and obeyed, regardless of different 


denominations and theological stances. Evan Roberts who was the main character of the 
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Welsh Revival (1904) cried out, “Lord, bend us” at a certain meeting, and the Holy Spirit 


spoke to him, “That is what you need.”” In response to this voice, Evan Roberts prayed 
for God to bend him and proclaimed this motto, “Bend the church and save the world.””” 
God breathed out His life to those who were lifeless in response to this proclamation. It 
resulted in the great Welsh revival which had awakened not only England, but also India, 
Korea, China, South Africa, Norway, Japan, and America. The breath of God had been 
carried to those nations through visiting pastors of the Welsh revival.”! 

History proves that God has continued to speak to His people in diverse ways in 
their particular circumstances to restore the Church. The voice of God deepened their 
love for God and filled them with faith and hope in Him. Those who heard the voice of 
God experienced their own personal revivals. Furthermore, those who were called to be 
preachers proclaimed the Word of God based on what they heard, the life of God was 


released, and hearers began to experience their own revivals too. 
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CHAPTER FOUR 


THEOLOGICAL FOUNDATIONS 


Introduction 

The Presbyterian Church in Scotland played a great role in shaping the culture, 
society, and polity of the nation through both strong theological foundations’ and revival 
movements.” In the United States of America, the Presbyterian Church was also an 
influential body for the culture, society, and polity of the nation in the beginning stage of 
its formation.’ The theology of most Presbyterian pastors was greatly influenced by John 
Calvin, who had desired to build a holy Commonwealth. They had the same heart as 
Calvin’s in this regard. Presbyterians have sought to transform culture and society where 
they were residing.* God used them mightily both in Scotland and in America in the early 
days of Presbyterianism. 

At some point in Church history, Christians started relying on their intellect and 
their own reasoning rather than on the Holy Spirit who had been sent to lead the Church 


as the fulfiller of the New Covenant. Therefore, they have sought to reinterpret Scripture 
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from an emerging scientific and social-scientific worldview.” They have tried to 
understand God with their minds or reason without relying on the Holy Spirit although 
Scripture says clearly it is impossible. “But the natural man does not receive the things of 
the Spirit of God, for they are foolishness to him; nor can he know them, because they are 
spiritually discerned.” (1 Cor. 2:14). Relying on scientific or rational knowledge seems to 
make sense to modern and/or post-modern believers, but in reality, this method is 
revolving around mostly intellectuals or theologians, failing to reach out to ordinary 
people.® 

How can the Presbyterian Church swim against the current of secular cultures and 
transform them instead of being tossed around by them? Important clues may be gleaned 
through the study of the history of the Presbyterian Church. The founding fathers of the 
Presbyterian Church such as John Knox, John Welch, Robert Bruce, and John 
Livingstone went against that current and transformed the nation. They were used 
mightily in shaping the contours of their nation. 

It is very important to notice that they were not only preachers, but also miracle 
workers.’ As prayerful ministers, they were so intimate with God that they could hear the 
voice of God or receive the revelations of the Holy Spirit. Their intimacy with the Holy 
Spirit stretched them beyond natural or rational ministries. In fact, their ministries were 


the very ones that the Bible stated that believers would do in that the Lord confirmed His 
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Word on their lips “by the signs that accompany it” (Mark 16:20). They not only 


preached the Gospel, but also lived the Gospel like the believers in the first century as 
shown in the book of Acts. Their theologies were not just theoretical doctrines, but were 
directly related to their daily lives and ministries. They lived out the promise of the New 


Covenant. 


God as the Revealer of the New Covenant 

God has dealt with human races in different ways in different dispensations. In the 
beginning, God spoke to create the whole universe. God spoke directly to Adam and Eve 
to let them know who they were and what they should do. Likewise, before the Law was 
given, God had revealed Himself and His purposes to individuals directly. Abraham, 
Isaac, and Jacob had to take accountability for these personal revelations from God. 
Without these revelations, they had no way to live out their destinies or purposes. During 
the Mosaic dispensation, God dealt with the nation of Israel collectively through the Law, 
which was given to Moses by God. God spoke to the Israelites through Moses and priests. 

Why did God choose to speak only to particular people? Jon Ruthven argues that 
“God offers Israel the opportunity to speak directly with Him,”” citing Exodus 20:19° and 
Deuteronomy 5:25,'° but they refused to hear His voice. Although God gave the Israelites 


the command concerning burnt offerings and sacrifices by the way of the written Law, 


* Jon Mark Ruthven, What’s Wrong with Protestant T. heology (Tulsa, OK: Word & Spirit Press, 
2013), 66. 


” Then they said to Moses, “You speak with us, and we will hear; but let not God speak with us, 
lest we die”’(NKJV). 


'© Now therefore, why should we die? For this great fire will consume us; if we hear the voice of 
the LORD our God anymore, then we shall die (NKJV). 
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God’s heart was to speak to them directly as shown in Jeremiah 7:22-23, “For I did not 


speak to your fathers, or command them in the day that I brought them out of the land of 
Egypt, concerning burnt offerings or sacrifices. But this is what I commanded them, 
saying, “Obey My voice, and I will be your God, and you shall be my people. . .” 
(emphasis added). 
God is no respecter of persons. In addition to the written Law given to all of the 
Israelites, God wanted to communicate with each individual. Jeremiah 31:31-34 states, 
Behold, the days are coming, says the LORD, when I will make a new covenant 
with the house of Israel and with the house of Judah— not according to the 
covenant that I made with their fathers in the day that I took them by the hand to 
lead them out of the land of Egypt, my covenant which they broke, though I was a 
husband to them, says the LORD. But this is the covenant that I will make with the 
house of Israel after those days, says the LorD: I will put my law in their minds, 
and write it on their hearts; and I will be their God, and they shall be my 
people. No more shall every man teach his neighbor, and every man his brother, 
saying, “Know the LorD,’ for they all shall know me, from the least of them to the 
greatest of them, says the LORD. For I will forgive their iniquity, and their sin I 
will remember no more (emphasis added, NKJV). 
God revealed His heart for an intimate relationship with His people by saying “I was a 
husband to them” (v. 32). However, the Israelites distanced themselves from God by not 
allowing Him to speak to them directly. They did not understand the heart of God for 
them. God did not intend to give them just a piece of information or just some facts about 
Him. Some people who do not understand the New Covenant insist that a person cannot 
know God Himself, but can only know facts about Him. Wayne Grudem retorts, “even 


though we cannot know God exhaustively, we can know true things about God . . . even 


more significantly, it is God Himself whom we know, not simply facts about Him or 
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actions He does.”'! Scripture claims that all shall know God through the New Covenant 


(v. 34). 

God longed to walk and talk with the Israelites individually every day and every 
moment. This is the primary reason why God sought to communicate with them directly. 
Through the written Law, they could not get closer to God. Only those who had direct 
communications with God could live in intimacy with Him. The New Covenant is all 
about “knowing God,” and “intimacy with God.” God revealed the essence of the New 


Covenant. 


Jesus as the Mediator of the New Covenant 

God the Father has an impregnable desire to dwell with His people and to reveal 
His heart of intimacy directly. This desire has been demonstrated clearly through an 
incarnated Jesus. God could communicate with His people directly through Jesus Christ, 
who is the Word (John 1:1). No mediation was necessary between God and His people. 
Jesus as the eternal Word of God could perfectly reveal the Father. Therefore, He could 
say, “. .. He who has seen me has seen the Father...” (John 14:9). 

At one point, Jesus showed what the relationship between Him and His followers 
should look like by likening Himself to the shepherd, and His followers to the sheep. He 
described, “To Him the doorkeeper opens, and the sheep hear His voice; and He calls His 
own sheep by name and leads them out . .. He goes before them; and the sheep follow 


Him, for they know His voice” (John 10:3-4, emphasis added). According to these verses, 


‘' Wayne Grudem, Systemic Theology: An Introduction to Biblical Doctrine (Grand Rapids, MI: 
Zondervan Publishing House, 1994), 152. 
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if people do not know His voice, they cannot follow Jesus because Jesus leads His people 
with His voice. His voice is a direct communication or revelation without any mediation. 

In the Gospel of John, Jesus tells the Jewish religious leaders opposing Him that 
they have never heard the voice of God (John 5:37). They claimed God was their father 
(John 8:41), but actually did not know Jesus, who is one with God the Father (John 
10:30). Jesus explained the reason, which is because they were not able to hear what 
Jesus said (John 8:43) and also because they did not belong to Him (John 8:47). They 
were like modern-day deists who are studying the Bible only intellectually apart from the 
Holy Spirit. 

Jesus showed how important it was to hear the voice of God through His earthly 
life. He Himself followed the voice of God (John 5:30, 8:26, 28) in order to fulfill His 
will, for which he had been sent to earth. Literally, Jesus lived on every word which 
proceeded from the mouth of God and showed that His followers should live in the same 
way (Matt. 4:4, John 10:1-5). 

However, Jesus is not the finisher of the New Covenant which God promised in 
Jeremiah 31:31-34. He is the mediator of the New Covenant (Heb. 12:24). The Father 
revealed this covenant and the Son ratified it with His blood as He affirmed at the Last 
Supper.'* “This cup is the New Covenant in my blood” (1 Cor, 11:25). Therefore, Jesus 


Christ is at the center of the New Covenant.” 


J, Rodman Williams, Renewal T. heology: God, the World & Redemption (Grand Rapids, MI: 
Academie Books, 1988), 301. 
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The Holy Spirit as the Fulfiller of the New Covenant 


Jesus revealed many things to His followers, but not everything because He knew 
that they could not bear them all (John 16:12). He promised to send the Spirit of truth 
who would guide them into all truth (John 16:13), and teach them all things and remind 
them of everything Jesus had said to them (John 14:26, emphasis added). As Jesus spoke 
and acted by hearing the voice of God, so the Holy Spirit acts or speaks by hearing, not 
on His own (John 16:13). Therefore, in one sense it can be said that the Holy Spirit who 
dwells in all believers is the Word of Jesus Christ in their hearts. This is seemingly one of 
the reasons why the Holy Spirit is sometimes called the Spirit of Jesus (Acts 16:7). From 
this perspective, the Holy Spirit fulfills the New Covenant for and through Jesus Christ. 

The Holy Spirit reminds believers not only of the teachings of Jesus Christ, but 
also of all things that Jesus could not reveal at His time. Jesus comforted His followers by 
saying that the Holy Spirit would teach them what to say when they did not know what to 
say in difficult situations (Luke 12:12). It implies that Jesus, the Shepherd, still guides 
His people by His voice through the Holy Spirit, though He ascended into Heaven. It also 
connotes that the Holy Spirit leads believers into the path of intimacy with Jesus Christ 
because communication is not just for sharing facts or pieces of information, but also for 
knowing God. Actually, the Holy Spirit will release every word from Jesus Christ for 
believers to know Him more deeply and intimately. Without revelation of the Holy Spirit, 
no one can know the Son and the Father.'* In this regard, the Holy Spirit is the fulfiller 


of the New Covenant. 


'* Williams, Renewal Theology, 58-59. 
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God Speaks Today from the Bible 


It is not rare any longer to meet people who claim, “I heard the voice of God.” 
According to 1994 Gallup poll that surveyed more than 1,000 American adults, 50% 
asserted that God spoke to them through the Bible.'? This claim is consistent with what 
Jesus taught to His disciples (John 14:26). R. Fowler White, an evangelical theologian, 
wrote, “Evangelical Protestant faith has always affirmed, as a central tenet of its 
understanding of divine revelation, that the Word of God must have supreme authority in 
religion. Evangelicalism has historically held this view in conjunction with the work of 
the Holy Spirit.”’® What is the work of the Holy Spirit here? According to White, the 
living God speaks clearly by His Spirit through the Bible. 

On the other hand, White regards a proposition that God speaks apart from the 
Bible as an evangelical crisis.'’ He claims, “With the completion of salvation in Christ 
comes the cessation of revelation. Consequently, the church now lives by a ‘Scripture 
only’ principle of authority. To tamper with this principle invites a host of theological 
and pastoral problems.”"® 

O. Palmer Robertson, who has a similar perspective of R. Fowler White, argues 
that “revelation has ceased because it has come to its end-goal in the person of Jesus 


Christ.”'” He further explains, “The fact that revelation has reached its end or goal in the 


’? Arnon Heller, “Many maintain God speaks directly to them”, Christianity.ca., accessed March 
21, 2014, http://www.evangelicalfellowship.ca/Page.aspx?pid=4334. 
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coming of Jesus Christ does not mean that God has stopped speaking and communicating 
with men through the Scriptures.””° According to Robertson, God communes with His 
people by the work of the Holy Spirit based on the truths revealed in the Bible only.*' He 
is so sure that “in the written revelation from God is contained all that is needed for life 
and godliness. No further words, ideas, or supposed visions and prophecies shall 
supplement the completed revelation of Scripture.” Both White and Robertson 
acknowledge that God still speaks to His people, but only through the Scriptures by the 
Holy Spirit. In other words, they do not believe any other revelation apart from the Bible 
because they believe that every revelation that believers need to know is given in the 


Bible. 


God Also Speaks Today Apart From the Bible 

According to the same Gallup poll in 1994, 36% said that God spoke to them 
directly, and 38% asserted that God spoke through an internal feeling or impression. How 
can cessationists such as Robertson and White deal with these claims of having heard the 
voice of God or received revelations apart from the Bible? Can they conclude that all of 
them were hallucinating or deceived? 

One merit of cessationism is to emphasize the supreme authority of the Bible over 
any other sources. Cessationists have it that the Scriptures are sufficient for our godly life, 
which is to be upheld as true. However, different teachings and doctrines based on the 


same Scripture verses are causing diverse cults to emerge and the Church to be divided. 


*° Robertson, Final Word, 55. 
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Most or all of them may argue that their own interpretations are true or revealed by the 
Holy Spirit. 

Jack Deere and Wayne Grudem, who also consider themselves as evangelicals, 
take 1 Corinthians 14:29, “Let two or three prophets speak, and let the others judge,” and 
interpret it in the way which supports their view: “God still speaks to His people in 
various ways including the Bible.” On the contrary, White interprets this same verse 
differently, and asserts that people such as Grudem and Deere are diverting attention 
from the Scriptures and quenching the Holy Spirit.” 

Like White and Robertson, many evangelicals regard the proposition, “God still 
speaks to His people apart from the Bible” as something that harms the Church, although 
increasingly people claim that they have heard the voice of God apart from the Bible and 
build up the Church, instead of harming the Church. Even Robertson acknowledges that 
many dedicated Christians strongly believe that they have communicated with God 
directly, although he has a different opinion about their belief.?? However, due to his rigid 
theological stance on this issue, or as Larry D. Hart pointed out, “for fear of denigrating 
biblical revelation,””’ Robertson does not seem to care for the fruits that they bore as a 
result of hearing and obeying the voices of God. 

Ironically, Robertson’s conviction about this issue is not aligned with what 
Scripture teaches. In referring to the discernment of false prophets, Jesus explains that 


“... Therefore by their fruits you will know them” (Matt.7:15-20). According to this 


a Armstrong, Coming Evangelical Crisis, 84. 
*> Armstrong, Coming Evangelical Crisis, 84. 
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verse, if people claim that they heard the voice of God and bear good fruits in obedience 
to the voice, their fruits prove their authenticity. 

Jack Deere, a former professor of Dallas Theological Seminary, shared his 
experiences of hearing the voice of God directly in his book, Surprised by the Voice of 
God. On one occasion, due to the voice of God, he was able to restore a student who was 
stuck in a sinful life into a right relationship with God.”° If Deere had not heard the voice 
of God, he might have not even known the evil secret of his student. This fruit proves that 
Deere really heard the voice of God. 

Furthermore, Jack Deere does not deny or speak little of the power of hearing the 
voice of God through the Bible. On the contrary, he asserts that “the most common way 
the Holy Spirit reveals Jesus and speaks to us today is through the Bible.””° This is 
reflected in the results of the Gallup poll mentioned above. Deere believes that the Holy 
Spirit guides, teaches, rebukes, trains, and empowers people through the Bible.’ He 
posits that “there is no book like the Bible, and no substitute for regular daily meditation 
in the Scriptures. The Holy Spirit is committed to nourishing and washing our hearts by 
the words of the Bible.””® He does not divert the attention of people away from the Bible 
as White insisted. 

Grudem has the same conviction on this issue as Deere. He states that he believes 


in the sufficiency of the Bible like other evangelicals. He made it clear that Christians do 


” Jack S. Deere, Surprised by the Voice of God (Grand Rapids, MI: Zondervan Publishing House, 
1996), 13-17. 


*° Deere, Surprised by the Voice of God, 100. 
27 Deere, Surprised by the Voice of God, 101-103. 


8 Deere, Surprised by the Voice of God, 104. 


7D 


not need any new revelation to find answers for significant issues such as moral standards, 
salvation, good work, and sanctification. This is because they can find all the answers for 
those issues in the Bible.” However, it seems that many Bible believers are still 
struggling to find specific answers for daily matters such as whom to marry, when to 
move and where, and which car to buy, and so on. Christians are not likely to find the 
answer for those questions from the Bible. Grudem explains further. “However, the 
sufficiency of Scripture does not mean that God will not give additional specific 
directions to individual person for them to obey (such as a calling to serve in a certain 
church, or a calling to the mission field, etc.).”°” Receiving or hearing those specific 
personal directions is not anti-scriptural. If the Holy Spirit does not speak for personal 
benefits including guidance and directions, why are believers encouraged to desire the 


gift of prophecy (1 Cor. 14:1)? 


The Gift of Prophecy is Still for Today 
Believers at the church in Corinth were taught to seek the gift of prophecy eagerly 
and encouraged to prophesy (1 Cor. 14:1, 31, 39). How were they supposed to prophesy? 
The answer can be found easily in the context. “But if anything is revealed to another 
who sits by, let the first keep silent. For you can all prophesy one by one, that all may 
learn and all may be encouraged” (1 Cor. 14:30-31). When people received a revelation 


from God, they were encouraged to prophesy for others. Therefore, if God had not given 


*? Wayne Grudem, The Gift of Prophecy in the New Testament and Today (Wheaton, IL: 
Crossway Books, 2000), 258. 
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any revelation, no one could have prophesied. However, according to 1 Corinthians 14, it 
is certain that God spoke or gave revelations to the believers. 

Then why did God speak to them? It was not for any Christian doctrine that God 
required them to obey. Rather, it was for personal benefits including strengthening, 
encouragement and comfort (v. 3). Revelations of God were for the benefit of the 
believers who heard specific words from God directly and/or indirectly. It must have led 
believers to the path of intimacy with God. If prophecy or the fresh Word of God was 
necessary for the church in Corinth, is it not also necessary for all the churches in this age 
to be strengthened, encouraged, and comforted and to know God more intimately? 

When certain evangelicals insist that prophecy is not for today, they often refer to 
1 Corinthians 13:8-12. 

... Whether there are prophecies, they will fail . .. For we know in part and we 

prophesy in part. But when that which is perfect has come, then that 

which is in part will be done away. When I was a child, I spoke as a child, I 

understood as a child, I thought as a child; but when I became a man, I put away 

childish things. For now we see in a mirror, dimly, but then face to face. Now I 

know in part, but then I shall know just as I also am known (emphasis added). 
They maintain that “that which is perfect” in this passage is the canon. Therefore, they 
conclude that “which is in part” passed away because the perfect was given to the Church. 
If “that which is perfect” is the canon, their argument is valid. However, the context 
disqualifies their argument. When shall people see “face to face”? When shall they know 
(God) as they also are known (by God)? The canon has already come, but do they see 
(God) “face to face” instead of seeing dimly? Do they know (God) as they are known (by 


God)? No one will agree to this. These are possible only when the Lord returns.*! 


Referring to these passages, John Calvin commented, “Knowledge and prophecy have 


*! Grudem, Gift of Prophecy in the New Testament and T oday, 198. 
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place among us so long as that imperfection cleaves to us, to which they are helps.”** He 
posits that perfection will not come “until the day of judgment.”*? Calvin made it clear 
that “that which is perfect” is not the canon. 

Many evangelicals also tend to negate the possibility of prophecy in the present 
Church because they equate the prophecy under the Old Testament to the prophecy under 
the New Testament. They are not equal. The true prophets in the Old Testament could 
speak the Word of God by first saying “thus says the Lord,” or “God says” because they 
heard directly from God. God revealed something to them and they just proclaimed what 
they had heard. Therefore, the prophecy in the Old Testament had absolute divine 
authority.°** However, prophecy in the New Testament was different from the one in Old 
Testament. Prophetic words in the New Testament did not have absolute divine authority. 
As J. I. Packer indicated, “the potentially universal prophecy of the New Testament was 
less than infallible and irreformable and might need to be qualified, if not indeed 
corrected.”°> 

In response to a conference titled “Strange Fire” hosted by John MacArthur, John 
Piper claimed that “the gift of prophecy endures in the church age, but not as a prophecy 


that’s on the same level of authority as Scripture.””° He further explained that the reason 


why the gift of prophecy in the New Testament does not have Scripture-level authority is 


* John Calvin, Commentary on the Epistle of Paul the Apostle to the Corinthians, vol. 1 (Grand 
Rapids, MI: Wm. B. Eerdmans Publishing, 1948), 428. 
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because we prophesy in part (1 Cor. 13 :9),7/ In short, the prophecy under the New 


Covenant is imperfect. If it had had absolute authority, some passages such as 1] 
Corinthians 14:29, “Let two or three prophets speak, and let the others judge,” and 1 
Thessalonians 5:20-21, “Do not despise prophecies. Test all things; hold fast what is 
good” should not have been given. How could they judge or test the words of absolute 
divine authority? 

Then what is prophecy in the New Testament? It is something revealed by God 
not from above, but from within. God says through Jeremiah, “. . . I will put my law in 
their minds, and write it on their hearts . . .” (Jer. 31:33). The Holy Spirit dwelling inside 
of believers speaks to their hearts or their minds, and they simply speak what is heard to 
their heart or in their minds. Grudem explains that “the words ‘prophet’ and ‘prophecy’ 
were used of ordinary Christians who spoke not with absolute divine authority but simply 
to report something that God had laid on their hearts or brought to their minds.”*® In this 
regard, a prophetic gift is at the center of the New Covenant. Tim Chester and 
Christopher de la Hoyde agreed with Wayne Grudem by explaining, “Prophecy seems to 
bring God’s word to bear in particular situation . . . Sometimes that means predicting the 
future. But more generally, prophecy brings the truth to bear on people’s hearts . . . .”°” 

Having said this, when believers prophesy with what is spoken to their hearts 
through the Holy Spirit, they have to remember the truth written in 1 Corinthians 13:9, 
“we prophesy in part . . .”Also, they must check the condition of their hearts and minds 


°7 Grudem, Gift of Prophecy, 313. 
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because the Word of God comes to the hearts and minds. Mark Virkler gives warnings to 
those who have idols in their hearts and minds. He explains that God spoke to Balaam 
according to idols such as honor, riches, and wealth in his heart. As a result, he identified 
idols in his heart with the Word of God.”° This is one of the reasons prophecies should be 
judged. 

Grudem argues his point further, stating that Paul disobeyed the prophecy of not 
going on to Jerusalem, which was given through the Holy Spirit in Acts 21:4. He also 
pointed out inaccurate prophecies spoken by a prophet named Agabus in Acts 21:10-12. 
The content of his prophecy was not exactly right in detail in that those who bound Paul 
were not the Jews, but the Romans.” Though this mistake was minimal, it cannot be 
found in the true prophecy under the Old Testament. Before this prophecy had been given, 
Agabus prophesied through the Spirit that a severe famine would spread over the entire 
Roman world in Acts 11:28 and it came to pass. Referring to this prophecy, Robertson 
maintains that “Clearly this experience of the new covenant prophet fits the Old 
Testament pattern.””” However, he did not mention anything about faulty prophecy in 
Acts 21:10-12. In addition, as Robertson claims, if the prophecy of a severe famine 
helped the disciples at Antioch plan a concrete action to support their brothers in Judea, 
why did God stop giving this kind of help through the living Spirit for His Church now? 
Is it because the Bible was given to the current Church? If so, does the Bible offer that 


kind of revelation to the Church today? 
* Mark Virkler, How to Hear God’s Voice (Shippensburg, PA: Destiny Image, 2005), 88. 
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Human Rejects the Voice of God 


While some believers maintain that the Scriptures must be accepted as supreme 
authority, others insist that Scripture must be reinterpreted to fit the minds of the 
scientific and technological era. Mary Pat Fisher states, “From the time of the European 
Enlightenment religion has become in the West an object to be studied, rather than an 
unquestioned basic fact of life.”*’ One of the products of this movement is liberal 
theology, which holds “confidence in the power of reason to discover truth.” Liberal 
theologians aimed to “make Christianity relevant to the changing intellectual and social 
scenes in the Western world’”’ with the power of reason. Under this religious current, 
something called deism emerged among intellectuals. Demanding for the authority of 
reason, deists tried to establish a rational religion that relegated seemingly irrational ideas 
to the category of mystery.*° Therefore, they argued against “the reality of the biblical 
miracles, claiming that the truth of Christianity lay not in Jesus’ miracles, but in his 
ethical message.””’ They elevated reason above the Bible, the Word of God. 

Reason should not be disregarded, but at the same time it should not be elevated 
above the Word of God. Though reason has its own work to do, many other things cannot 


be done through only our reason and intellect.** A. Blake White was right when he noted, 
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“Having the ability to reason is part of what it means to be made in the image of God.” 
However, God has never told anyone to live by reason. On the contrary, Jesus 
emphasizes that people should live on every word that proceeds from the mouth of God 
(Matt. 4:4). Reason cannot comprehend spiritual things including God. A.W. Tozer stated 
that even after we have done all the things within our reason, we cannot know the things 
of God without a revelation of His Spirit.°° 

Rudolf Bultmann, a German New Testament theologian, “considered liberal 
theology to be in error in that it was concerned with man and not with God, who is the 
only proper subject of theology.””! While liberal theologians tried to look for “the real 
historical Jesus freed from the interpretation placed on him by the early church,” 
Bultmann tried to “interpret Christianity in such a way as to be radically skeptical about 
the historical value of the Gospels for a life of Jesus, yet continued to believe in the 
essential message of the New Testament.”°* Though Bultmann indicated the proper 
subject of theology rightly, he did not consider the Bible as supreme authority either. He 
even posited that “no modern man living with all the benefits of science and technology 
could believe in demons and bodily resurrection.””’ Hearing the voice of God is regarded 
merely as a myth by Bultmann. He tried to understand God with only his intellect and 
without a revelation of the Holy Spirit. This is humanism, which results from not hearing 


the voice of God as shown in the history of Israel during the era of Judges before Samuel. 
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It is written of the people in those days, “there was no king in Israel: everyone did what 
was right in his own eyes.”(Jud.21:25). Humanistic believers are likely to choose what is 
right in their own eyes. 

In the face of these kinds of Enlightenment challenges, Jonathan Edwards, who 
was a powerful preacher and theologian during the First Great Awakening, maintained 
that reason must be preceded by revelation. The Enlightenment tended to replace 
revelation with reason, but Edwards insisted that reason must come after revelation.-* He 
demonstrated why divine revelation is necessary against the humanistic and intellectual 
trends of his time. He stated that reason itself is not sufficient to grasp the truth, but 
revelation can lead reason to be used for a glorious advancement of the kingdom of 
God. He asserts that another reason revelation is necessary is that, “It is in the nature of 
spiritual beings to communicate with one another: God made spirits to have communion; 
and will He not have any communion with them himself, although they are made for this 
very end?”°° From this statement, it is clear that Edwards believed that God wants to 
maintain an intimate relationship with people via communication. This is only possible 


through revelations, and not through reason. 
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Conclusion 

The First Great Awakening “helped make the Presbyterian Church the fastest- 
growing American denomination in the first half of the eighteenth century.””’ During this 
time, George Whitefield™*, the Tennent party of the Log College,”’ and Jonathan Edwards 
were prominent revivalists. On the contrary, the Second Great Awakening made a 
different impact on the Presbyterian Church in terms of the number. Though a great 
awakening erupted at a Presbyterian church in Kentucky (Cane Ridge) in 1801, and 
Presbyterians were likely the strongest denomination at that time in that state, the number 
of Presbyterians grew only from 2,000 to 2,700 between 1800 and 1820, when 
Methodists grew from 2,000 to 21,000. 

Although Presbyterians played significant roles for both the First Great 
Awakening and the Second Great Awakening, the Presbyterian Church experienced a 
schism as a result. During the First Great Awakening, the church was divided into the 
Old Side (a conservative party) and the New Side (a revivalist party).°' During the 
Second Great Awakening in Kentucky, “a majority of the Cumberland Presbytery created 


3962 


an entirely separate denomination.” They continued to pursue revivalism while the 


other party withdrew from it. They withdrew from it because they were busy criticizing 
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among Presbyterians as discussed in Keith Edward Beebe, “Touched by the Fire,” 6. 


°° Longfield, Presbyterians and American Culture, 56. 
*! Fortson III, Presbyterian Story, 137-138. 


*? Lefferts A. Loetscher, 4 Brief History of the Presbyterians, 4" ed. (Philadelphia, PA: 
Westminster Press, 1983), 80. 
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physical manifestations such as “shouting, jumping, dancing, hollering, and laughing,” 
which occurred during camp meetings. They were offended seemingly at irrational 
phenomena. Because of their bias, they were oblivious to the church growth, evangelism 
in the West, and reformation of whole communities as a result of camp meetings.” 

What was the main issue that caused the Presbyterian Church to be divided during 
these Great Awakenings? Revivalists fully accepted the work of the Holy Spirit, but anti- 
revivalists tried to understand spiritual things through their reason. They disagreed “on 
the possibility and centrality of the immediate witness of assurance by God’s Spirit.” 
Revivalists believed and experienced an immediate revelation from God, but anti- 
revivalists were so optimistic of their reason that Witherspoon believed “the moral 
sense—enlightened by reason, experience, and common sense—and assisted by God’s 
grace would enable America to overcome the burden of original sin and create a Godly 
and virtuous republic.” Though he mentioned “by God’s grace,” he seemed to put too 
much emphasis on the power of reason. Does anyone have the ability to understand 
divine things intellectually? Paul loudly declares, “No,” in 1 Corinthians 2:14. 

Without grasping the essence of the New Covenant, which is the Holy Spirit dwelling 
inside believers to lead them to know Jesus intimately, they will likely to become 

captives of their reason. Whatever theologies they have formed by using their reason, 
their theologies must be aligned with the New Covenant because they are supposed to 


live under it. 


°° Leigh Eric Schmidt, Holy Fairs: Scotland and the Making of American Revivalism, 2" ed. 
(Grand Rapids, MI: William B. Eermans Publishing, 2001), xvi. 


* Longfield, Presbyterians and American Culture, 14. 


*° Longfield, Presbyterians and American Culture, 37. 
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David Pytches, a respected leader of the Renewal Movement in England, put forty 


seven true stories of God’s direct revelation in his book, and commented, “Theology is 
never static, but is always being updated and redefined in the light of fresh understanding 
of the biblical text and new experiences of God at work today.” A theological and 
experiential understanding of God should be complementary. When theology collides 
with experiences, theologians should be willing to engage in careful discernment of the 
Spirit at work in those experiences. 

For a theological discerning process on the issue of hearing the voice of God, the 
theology of Jonathan Edwards can be a great help. During the First Great Awakening, 
many people reported experiences with God and he did as well. Some people criticized, 
claiming that those experiences did not come from God. However, instead of condemning 
all the experiences as not of God, Jonathan Edwards established two ways of discerning 
whether those experiences were of God or not: Spiritual understanding (or sense of the 
heart) and fruits. Especially regarding the latter, he commented that it is wrong to judge 
of any of the works of God “by what produces the experience instead of by what the 
experience produces, a priori not a posteriori.”®’ This is consistent with what Jesus 
taught in Matthew 7:15-20. Edwards further explained that this discerning process is 
necessary because “there is something unknowable about the work of God in its a priori 


state.’°® 


°° David Pytches, Does God Speak Today? (Minneapolis, MN: Bethany House Publishers, 1989), 
20. 


°’ Moody, Jonathan Edwards and the Enlightenment, 66. 


eS Moody, Jonathan Edwards and the Enlightenment, 67. 
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How will humble theologians analyze the Gallup poll in 1994 mentioned above? 
Ruth A. Tucker, associate professor of missiology at Calvin Theological Seminary, gives 
cautions for those who hear God’s voice by illustrating many historical people including 
Joseph Smith, Sun Myung Moon, and Ellen White, who insisted that they heard the voice 
of God, but actually harmed the Church.°’ She does not seem to deny that people can hear 
the voice of God apart from the Bible, but she encourages people to remain silent even 
when they believe that they have heard the voice of God because they do not easily 
understand their own motives.’? Her cautions must be heard by those who claim to hear 
the voice of God, but at the same time believers must be actively obedient to the leading 


of the Holy Spirit. This is the life living under the New Covenant. 


*? Ruth A. Tucker, God Talk: Cautions For those Who Hear God’s Voice (Downers Grove, IL: 
InterVarsity Press, 2005), 35-42. 


” Tucker, God Talk, 47. 


CHAPTER FIVE 


THEORETICAL FOUNDATIONS 


Introduction 

Not only the Presbyterian Church, but also mainline Protestant churches in the 
United States have been declining continually since the early 1960s, and the decline 
continues to this date. According to a study, “By 1990 these denominations had lost 
between one-fifth and one-third of the membership they claimed in 1965 and the 
proportion of Americans affiliated with them had reached a twentieth-century low.” 
What has happened to these churches? What and/or who is responsible for this negative 
phenomenon of the churches in the United States? What have pastors, theologians, and 
believers been doing to overcome this overpowering tide against the body of Christ? 
Whatever they have been doing, it does not seem to have been working. 

Mainline churches seem to be sinking slowly down into the ocean of the world.” 


According to the Barna research group, “in the past fifty years, mainline church 


' Benton Johnson, Dean R. Hoge, Donald A. Luidens, “Mainline Churches: The Real Reason for 
Decline”, First Things 31 (March 1993): 13-18, accessed April 24, 2014, 
http://www .firstthings.com/article/2008/05/001-mainline-churches-the-real-reason-for-decline. 


* According to William B. Bradshaw, mainline churches are United Methodist Church; 
Evangelical Lutheran Church in America; Presbyterian Church (U.S.A.); Episcopal Church; American 
Baptist Churches USA; United Church of Christ; and Christian Church (Disciples of Christ). William B. 
Bradshaw, “Mainline Churches: Past, Present, Future,” Huff Post Religion, April 21, 2014, accessed April 
21, 2014, http://www.huffingtonpost.com/william-b-bradshaw/mainline-churches-past-pr_b 4087407.html. 
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membership dropped by more than one-quarter to roughly 20 million people.”* The 


Presbyterian Church, which had experienced an ongoing membership decline for almost 
fifty years, lost 644,285 members between 2001 and 2012, and 102,791 in just a one year 
period (between 2011 and 2012) according to the denomination’s 2012 statistics report.* 
Something should be planned and carried out to reverse this negative tide. 

When the early churches were facing problems, God was gracious enough to 
reveal to the churches the way of dealing with them. It was “He who has an ear, let him 
hear what the Spirit says to the churches” (Rev. 2:7, 11, 17, 29; 3:6, 13, 22). The answer 
to church problems is simple, which is to hear the voice of the Holy Spirit who has 
answers. 

God sent the Holy Spirit to teach the Church (John 14:26) and to empower the 
Church (Acts 1:8). Therefore, when the Church does not relate to the Holy Spirit, she will 
lose vision and power. The Church shall easily fall prey to the kingdom of darkness. 
When the Church is not sensitive to the voice of the Holy Spirit, she will end up 
becoming a human-centered organization or humanistic institution because people will be 
the author and finisher of ministry. 

The Church is the body of Christ, which means that the Church and Christ is one. 
As a human body functions in response to signals of the brain, so the Church must 


function according to the voice of Christ because He is the head of the Church. Therefore, 


: “Report Examines the State of Mainline Protestant Churches,” Barna Group, December 7, 2009, 
accessed April 26, 2014, https://www.barna.org/barna-update/leadership/323-report-examines-the-state-of- 
mainline-protestant-churches#.U1v5JPldWSo. | 


* Leslie Scanlon, “Who’s Joining the Exodus?,” The Presbyterian Outlook, September 24, 2013, 
accessed April 26, 2014, http://www.pcusa.org/news/2013/9/20/whos-joining-exodus. 
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when the Church faces a problem, first the relationship between Christ and the Church 


must be examined. 


Intimacy with God 

The God of Christianity is the only living God. He says that “I am the LORD, and 
there is no one else, there is no God beside me. . .” (Isa. 45:5). The Scots Confession, 
which is a part of the Constitution of the Presbyterian Church (U.S.A.), puts it that “we 
confess and acknowledge one God alone, to whom alone we must cleave, whom alone we 
must serve, whom only we must worship, and in whom alone we put our trust.” This 
God created human beings in His image to enjoy an intimate relationship with them. 

The Bible shows clearly how much God longs for intimacy with human beings. 
He called Abraham His friend (Jam. 2:23), praised David as a man after His own heart 
(Acts 13:22), talked with Moses face to face (Exo. 33:11), and expressed His desire to be 
called by the Israelites as their husband (Hos. 2:16). God is the father of all believers 
(John 1:12). The Bible describes the Church as the body of Christ (Eph. 5:23) as well as 
the bride of Christ (Rev. 19:7, 21:2). 

The Ark of the Covenant, the Tabernacle of David, the Temple of Solomon, the 
Incarnation of Jesus, and the Holy Spirit residing inside believers all demonstrate how 
much God desires to dwell among His people in their proximity. God longs for an 
intimate relationship with human beings. However, some statistics of mainline Protestant 
churches show that they are not interested in intimacy with God. According to a major 
survey conducted from May 8 to August 13, 2007, among a representative sample of 


° The Office of the General Assembly, The Constitution of the Presbyterian Church (USA), Part I 
The Book of Confessions (Louisville, KY: The Office of the General Assembly, 2004), 11. 
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more than 35,000 Americans, by the Pew Forum on Religion & Public life, 26 % of 


mainline Protestants do not believe that God is a person with whom they can have a 

relationship and 8% is not sure whether God is personal or impersonal.° How can these 
people pursue intimacy with God, not knowing and believing that He is a person? They 
cannot even dream of hearing the voice of the Spirit who has the answers for problems. 

Before Jesus ascended into heaven, He promised to send the Holy Spirit for the 
benefit of the Church. The Holy Spirit was sent to teach the Church all the things that she 
would need to know (John 14:16), to guide the Church into all truth (John 16:13), to 
speak what He hears and to tell what is yet to come (John 16:13), and so forth. From 
these verses, it is evident that the life of the Church depends on the relationship with the 
Holy Spirit. 

The Confession of 1967, which is a part of the Constitution of the Presbyterian 
Church (U.S.A.), acknowledges the relationship between the Church and the Holy Spirit. 
“The Holy Spirit creates and renews the church as the community in which men are 
reconciled to God and one another.”” Here it is clear that the Church cannot exist and 
grow apart from the Holy Spirit. Without an intimate relationship with the Holy Spirit, 
the Church is easily misguided and deceived. So-called Christians who do not believe 
that God is a person with whom they can have an intimate relationship have already been 


deceived simply because they are not led by the Holy Spirit. 


° Luis Lugo, “U.S Religious Landscape Survey,” PewReseacrhCenter, February 1, 2008, accessed 
April 26, 2014, http://religions.pewforum.org/pdf/report2-religious-landscape-study-full.pdf. 


’ The Office of the General Assembly, The Constitution of the Presbyterian Church (USA), Part II, 
Book of Order (Louisville, KY: The Office of the General Assembly, 2013), 256. 
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Worship 


The natural product of intimate relationship with God is worship. Reverend Tim 
Conder states, “Made in the image of God, men and women are able to know and relate 
to God, and thus they are created for a worship relationship that is natural for finite 
creations of an infinite Creator.”*® People are created with an ability to know and relate to 
God and worship is the greatest vehicle to get to know and relate to God. Believers lift up 
God through prayer and praise, and God speaks to them or reveals Himself through His 
Word. Intimacy with God is cultivated in this kind of communion. 

God chose to get closer to the people of Israel by gathering them on specific 
seasons and festivals under the Old Covenant, which are the shadows of worship under a 
New Covenant. Though God pursued an intimate relationship with the Israelites, the 
sinful state of the Israelites put some distance between them. However, when Jesus died 
for the sins of the world, tore apart the curtain between God and human beings, and the 
Holy Spirit was poured out, everything changed. People started enjoying intimacy with 
God through the empowerment of the Holy Spirit as shown in Acts 2. People continued 
to meet together at the temple courts and praised, prayed, taught, had fellowship, and 
enjoyed the favor of all the people. These human activities of worship were responses to 
God’s invitation to an intimate relationship and were empowered by the Holy Spirit.” By 
those who were filled with the Holy Spirit, God demonstrated how intimacy with Him 
could be expressed through true worship. Worship is the most excellent way of deepening 


intimacy with God. 


* Tim Conder, The Church in Transition (Grand Rapids, MI: Zondervan, 2006), 190. 


” William A. Dyrness, A Primer on Christian Worship (Grand Rapids, MI: William B. Eerdmans 
Publishing, 2009), 1-2. 
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In the history of the Reformation in Scotland, John Knox put preeminent 


emphasis on the purification of worship and as a result could rescue the nation from the 
corruptions of false religion.'° Commenting on the Reformation in Scotland, Kevin Reed 
states that “with this concern for purity of worship, it is no wonder that the Scottish 
Reformation was the most thorough among any of the Protestant nations.”!! The essence 
of the Reformation in Scotland was the restoration of worship. 

In the reformed tradition, prayer, the reading and preaching of the Word, praise, 
and fellowship including sacraments, were the primary elements of corporate worship.’ 
Early Presbyterian history reveals that the outcome of true worship was similar to what 
happened in Acts 2: powerful preaching and teachings, wonders and miraculous signs, 
praises, fellowship, and the favor of people and the growth of the church."* True worship 
coming out of an intimate relationship with God is the key for the abundant life of the 
Church. Reverend Tim Conder affirms that “when properly understood, worship is 
inextricably linked to spiritual formation, church leadership, community formation, and 
mission.”"* The reformers of Scotland regarded the corporate worship of a church as the 
most definitive indicator of her spiritual condition.'” This means that the spiritual 
condition of the Presbyterian Church (U.S.A.) can be evaluated by how they hold a 


corporate worship service. 


° Kevin Reed, Introductory essay to True and False Worship, by John Knox (Dallas, TX: 
Presbyterian Heritage Publications, 1988), vi. 


' Reed, Introductory essay to True and False Worship, viii. 
? Reed, Introductory essay to True and False Worship, vii. 
- Beebe, “Touched by the Fire,” 2-4. 

Tim Conder, Church in Transition, 190. 
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Praise 

God deserves to receive praise from His people. His grace always abounds (2 Cor. 
12:9). God clearly revealed that He created His people to praise Him. “This people I have 
formed for myself; they shall declare my praise.” (Isa. 43:21). David danced, played 
instruments, and sang psalms to praise the Lord. He declared, “One thing I have desired 
of the LorD, that will I seek: that I may dwell in the house of the Lorp all the days of my 
life, to behold the beauty of the LORD, and to inquire in His temple.” (Ps. 27:4). This 
shows how desperately David pursued intimacy with God. Not only that, he selected 
4,000 people to praise God every day for twenty four hours. Where did he get this idea? 
It is likely that God revealed it to him. It was like a heavenly worship. Praise never stops 
in the Heaven as shown Revelation 4:7-9. The Apostle John saw in Heaven that four 
living creatures were praising God day and night without ceasing. Certainly, God had 
created those creatures to praise Him without ceasing just as He created His people on 
earth to praise Him. David’s heart of praise and worship came out of an intimacy with 
God. 

As shown in Acts 2, believers gathered together and praised the Lord every day, 
and God manifested His presence with signs and wonders. Paul and Silas praised God 
even in the inner cell of prison and God opened all the doors of the prison. Praise made 
the impossible possible. Praise is a must to those who are pursuing intimacy with God, 
who is enthroned in the praise of His people (Ps. 27:3). Praise is a verbal expression of 
believers for who God is and what He has done for them. 

It is natural for healthy Christians and churches to put a great emphasis on the life 


of praise in their community. The Constitution of the Presbyterian Church (U.S.A.) 
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affirms that “Christian worship joyfully ascribes all praise and honor, glory and power to 


the triune God . . . .””’° Healthy churches are likely to experience the joyful presence of 
God while they praise Him out of intimacy with Him. In this sense, praise can be defined 
as the human language in response to God’s language. 

As many local churches in the Presbyterian Church (U.S.A.) experience flat or 
declining worship attendance, many church leaders are struggling to find ways to draw 
people into the worship service, and they look to praise bands as one way of 
breakthrough for their churches.'’ Commenting on a praise band, Michael Waschevski, a 
member of the Presbyterian Committee on Congregational Song, suggests some tips for 
the successful operation of a praise band, such as talent, instruments, support of the 
church’s leadership, and musical excellence.'* His suggestion is practical and deserves to 
be well heard, but without pursuing intimacy with God first, the church is likely to have 
only a music performance. Unless the church understands the principle of praise coming 
out of intimacy with God, a praise band is likely to become an activity or entertainment 
for the people. 

Reverend Tim Conder has a great testimony relating to this subject. Being deeply 
concerned about young people leaving the churches, Conder considered changing the 
worship style into a nontraditional, post-modern worship service. The purpose was to 


draw young people back into the church. However, through research, he found that the 


'° The Office of the General Assembly, The Constitution of the Presbyterian Church (USA), Part 
I, Book of Order, 75. 


'’ Michael Waschevski, “Will a Praise Band Help Our Church Grow?,” The Presbyterian 
Committee on Congregational Song, accessed April 30, 2014, 
http://www.presbyterianhymnal.org/Advocates/Will%20a%20Praise%20Band%20Help%200ur%20Chure 
h%20Grow%20by%20Michael%20 Waschevski.pdf. 
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exodus of young people had little or nothing to do with the worship style.’? It was not 
because they did not have a contemporary style of praise band. He may not know all the 
answers, but what he emphasizes is that praise and worship is not about forms, styles, or 
programs, but is about “the intended posture of all humans . .. Worship is a rule of life in 
acknowledgement of God’s existence, goodness, and purposes.””” Praise and worship is a 
human verbal expression in response to God’s diverse expressions or revelations about 


who He is and what He is doing for human beings. 


Prayer 

John Knox put it that “Prayer is an earnest and familiar talking with God... .”7! 
Prayer is a primary way of communicating with God, which was demonstrated by 
prophets in the Old Testament, Jesus, and the apostles in the New Testament. Believers 
speak to God and in turn God speaks to His people in prayer. When the Church is good at 
hearing and obeying the voice of the Holy Spirit, she will be thriving as she was intended 
to be as the body of Christ because she knows what to do and how. Dr. Bob Griffin 
contends that “we must do God’s work God’s ways. . . . I believe that prayer is how God 


gets His work done. It is top priority for the church, the secret of growing intimacy with 


God and the catalyst for unleashing the power of God.””” When the voice of the Holy 


Tim Conder, Church in Transition , 97-98. 
?° Conder, Church in T: ransition, 192. 


7! The Committee of the General Assembly of the Free Church of Scotland, The Select Practical 
Writings of John Knox (Edinburgh, UK: Banner of Truth, 2011), 1. 


** Bob Griffin, Firestorms of Revival (Lake Mary, FL: Creation House, 2006), 142. 
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Spirit is not heard in the Church due to a lack of a disciplined prayer life, the Church will 


lose her identity and do anything that is right in her own eyes. 

Unfortunately, this is what is happening to most mainline Protestant churches. As 
mentioned before, 38 % of mainline Protestants do not view God as a person with whom 
they can have a relationship. It means they do not have a prayer life because prayer is a 
two-way communication between God and believers. They may argue that they 
sometimes pray because they try to relate to God in the form of requesting. If so, they 
misunderstand the concept of prayer. This same survey also finds that 47 % of mainline 
Protestants do not pray daily.~’ These statistics speak clearly as to why mainline churches 
have been declining. The lack of communication with Jesus, who is the head of the 
Church, equals the lack of intimacy with Him. Simply put, the life of the Church cannot 
be sustained without sincere prayer life. 

Throughout history, the people of God who were used mightily to transform their 
world understood how significant it was to pray or communicate with God. All the true 
prophets of the Old Testament as well as the apostles in the New Testament were able to 
accomplish what they were called to do because of their prayer life. Presbyterian 
founders such as John Knox were very well known for their prayer life. While talking 
about prayer, Knox claimed that “it becometh no Christian to misknow, seeing that it 
[prayer] is the very branch which springth forth of true faith.”** Christians are the ones 
who live by faith (Rom. 1:17) and prayer comes out of true faith. Christians cannot exist 


and grow without prayer. 


* Luis Lugo, “U.S Religious Landscape Survey,” PewReseacrhCenter, February 1, 2008, accessed 
April 26, 2014, http://religions.pewforum.org/pdf/report2-religious-landscape-study-full.pdf. 


** The Committee of the General Assembly of the Free Church of Scotland, The Select Practical 
Writings of John Knox, 1. 
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Robert Murray M’Cheyne, who is known as a great revivalist in Scotland in the 
early nineteenth century, understood prayer as communion with God. He regarded prayer 
as the greatest of privileges.”” He believed that having communion with God was “the 
first and most important work in advancing the purpose of God.””° 

The statistic above shows that Presbyterians seem to have forgotten that which the 
Bible teaches and their forefathers demonstrated about prayer. Not praying means not 
relying on God. When the Israelites relied on something other than God, He pronounced, 
“Woe to those who go down to Egypt for help, and rely on horses, who trust in chariots 
because they are many and in horsemen because they are very strong, but who do not 
look to the Holy One of Israel, nor seek the Lord”’(Isa. 31:1). Jesus clearly showed that 
believers should completely depend on Him through the analogy of the vine and the 
branches in John 15:1-5. Prayer is one way of acknowledging that believers cannot bear 
any fruit in their life without relying on God. 

In this sense, growing and maturing churches are likely to put a great emphasis on 
prayer life individually and corporately. They are likely to have prayer meetings during 
the week or will set aside some time of fervent prayer at least during Sunday worship. In 


addition, they will continue to encourage their members to have communion with God 


through their own personal prayer life. 


* David P. Beaty, An All-Surpassing F. ellowship: Learning from Robert Murray M’cheyne’s 
Communion with God (Grand Rapids, MI: Reformation Heritage Books, 2014), 66. 


*° Beaty, An All-Surpassing Fellowship, 66. 
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Scripture 

Peter says, “This is the ‘stone which was rejected by you builders, which has 
become the chief cornerstone. Nor is there salvation in any other, for there is no other 
name under heaven given among men by which we must be saved” (Acts 4:11-12). Also, 
Jesus Himself affirms that “I am the way, the truth, and the life. No one comes to the 
Father except through me” (John 14:6). According to these passages, it is crystal clear 
that Jesus is the only way for the salvation of humanity. 

A survey by the Pew Forum on Religion & Public life shows a stunning fact. 
Most Americans, including 57% of evangelical Protestant churches and 83% of mainline 
churches, believe that many religions can lead to eternal life.*’ The other survey done in 
1989 found a similar result. It shows that 68% of those who are still active Presbyterians 
do not believe that a person can be saved only through Jesus Christ, and almost 60% of 
active Presbyterians believe all other religions are equally good ways of helping people 
find ultimate truth.”* They may regard Jesus as an important being, but not as their Lord. 
Considering a Constitutional statement of the Presbyterian Church (U.S.A.), which states 
“Jesus Christ is the only savior of the world, and the true awaited messiah,””” this is an 
absolutely astonishing report. These people remind some of Christians in Colossae for 


whom Paul wrote a letter in an attempt to restore Jesus to the center of their lives (Col. 


*7 Luis Lugo, “U.S Religious Landscape Survey,” PewReseacrhCenter, February 1, 2008, accessed 
April 26, 2014, http://religions.pewforum.org/pdf/report2-religious-landscape-study-full.pdf. 
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2:8-23). This statistic clearly shows that a majority of Presbyterians have departed from 


the Word of God and the root of Presbyterianism. 

Then what do these people believe? According to a study, they piece together 
their beliefs for themselves. Though they emphasize responsible moral behavior and are 
committed to making the world a better place, they do not view the Scriptures as the 
Word of God.*’ They do not believe that they have to follow and obey the instructions of 
the Bible as it is. A different study reveals that about two-thirds of mainline Protestants 
have this kind of belief.*! They believe what they consider right in their own eyes. Their 
personal experiences are their authority.°” This seems to explain why they do not read 
and study the Bible. According to the Barna Group’s research, “Only 30% percent of 
Americans read the Bible once a week or more. Among those who have read Scripture in 
the previous week, not quite six in ten (57%) say they gave a lot of thought to how it 
might apply to their life.”*> As shown, many so-called Christians do not place the Bible 
where it should be. 

This was not so in the beginning stage of American history. Joyce Appleby 
observed that “the most important source of meaning for eighteen-century American was 


the Bible.”** In the early years of the Unites States, Scripture was revered as the national 


*° Madeleine Coussineau, ed, Religion in a Changing World: Comparative Studies in 
Sociology (Westport, CT: Praeger Publishers, 1998), 43. 
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book and Americans held the supremacy of the Scriptures as a rule of faith.*° Mark A. 


Noll argues that “. . . amid America’s post-Revolutionary tide of antiformalism, 
antitraditionalism, democratization, and decentralization, trust in the Bible did not 
weaken but became immeasurably stronger. It was still ‘the Bible alone,’ as proclaimed 
during the Reformation, that American Protestants trusted.’°° What caused Americans, 
especially mainline Protestants, to desert this great spiritual heritage? Is it not the lack of 
intimacy with Jesus Christ? Is it not the lack of revelation of God? Jesus claimed that the 
Scriptures testify about Him (John 5:39). They do not know Jesus Christ because they do 
not read the Scriptures. They do not read it because they do not know Jesus. It is a vicious 
cycle. As a result, one option remains, which is to pick and choose what they want to 
believe. 

The father of Presbyterianism was completely different. Reverend David P. 
Murray says that John Knox “would be the very first person to say that the secret of the 
Reformation was not John Knox, but the Scriptures of the Old and New Testament.”?’ 
Before the Reformation, people could not or did not read the Bible at all, but John Knox 
restored the Bible to where it should be in the church.** In the process of purging the 


Catholic mass and Anglican Protestant worship, Knox always referred to the Scriptures. 


* Mark A. Noll, America's God: From Jonathan Edwards to Abraham Lincoln (New York, NY: 
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He claimed, “By the Word of God, we must seek our warrant for the establishing religion, 
and without that to thrust nothing into any Christian congregation.””” 

Furthermore, the sermons of the Reformers were biblical and the Reformers never 
doubted that they were preaching the Word of God.*° John Knox’s commanding 
knowledge of Scripture and his conviction that the Bible was the Word of God allowed 
him to “roar with the voice of authority” from the pulpit.*! Knox claimed that “Scripture 
is his sole authority in religious matters.””” Presbyterianism was birthed out of this view 
of Scripture. 

Believers must keep in mind the truth of the second Timothy 3:16, “Ad/ Scripture 
is inspired by God. . .” (emphasis added). Here the phrase “inspired by God” is 
8ednvevotos in Greek, which literally means “God-breathed.””’ All Scripture is created 
by God as He created the universe by His breath. J.I Packer explains, “just as God made 
the host of heaven ‘by the breath of his mouth’ (ps. 33:6), through His own creative fiat, 
so we should regard the Scriptures as the product of a similar creative fiat-‘let there be 
Law, Prophets, and Writings’ (the three divisions of the Jewish canon in New Testament 


times).””* Therefore, the Bible or the Word of God is the main source where believers are 


able to receive revelations or to hear rhema, which gives life. Deemphasizing the 


*° John Knox, {rue and False Worship, v. 
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authority of Scripture is one of the greatest reasons why the mainline churches have been 


decreasing. 


Fellowship 

Jesus emphasizes the importance of community by saying, “For where two or 
three are gathered together in my name, I am there in the midst of them” (Mat. 18:20). It 
is also written, “Let us not give up meeting together, as some are in the habit of doing, 
but let us encourage one another and all the more as you see the Day approaching.”(Heb. 
10:25). The first church in history met every day and enjoyed fellowship together as 
shown in Acts 2. According to the Second Helvetic Confession, the church is “an 
assembly of the faithful called or gathered out of the world: a communion of all 
saints... .”*° The church is in essence a gathering of believers. The Constitution of the 
Presbyterian Church (U.S.A.) claims that “the central occasion for nurture in the church 
is the Service of the Lord’s Day, when the Word is proclaimed and the Sacraments are 
celebrated. All members of the community, from oldest to youngest, are encouraged to be 
present and to participate.””° Therefore, when the members of a church do not attend a 
worship service, they will lose one of the best opportunities to be nurtured. The 
Presbyterian Church (U.S.A.) affirms why believers must be diligent in gathering 
together. “They (Presbyterians) gather because God has called them into community to 


share with one another and the world a greater love, a brighter witness, a truer 


* The Office of the General Assembly, The Constitution of the Presbyterian Church (USA) Part I, 
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faithfulness, than they could achieve alone.””’ When believers are reluctant to meet 
together, the church becomes easy to lose her identity, purpose, and power. Furthermore, 
they will lose one of the greatest opportunities to develop intimacy with Jesus Christ, 
who is the head of the Church. 

Unfortunately, majority of mainline Protestants do not attend worship service 
regularly. Only 34 % attend the church at least once a week, and only 36% participate 
monthly in congregational activities such as musical programs, volunteering, working 
with children, and social activities.** Surprisingly, according to a research, the vast 
majority of Presbyterians believe that “a person can be a good Christian without going to 
church.””” It is clear that majority of Presbyterians do not know the identity and purpose 
of the church. It is like the body not understanding what the head commands. No 
communion exists between the head and the body. The body of Christ, the Church, is not 
interested in building up intimacy with the head of the Church, Christ. How can the 


Church grow healthy in this condition? 


Relationship with the World 
Presbyterians have sought to transform the culture and society in which they were 
residing.°’ John Knox viewed religion not only as a matter of individual salvation, but 


also as a corporate matter. He argued that religion must bear fruits both in the 
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individual’s heart and in society.°! God used Presbyterians mightily in both Scotland and 


America in the early days of Presbyterianism. However, in the course of history, the 
Presbyterian Church has lost its power to influence, which in turn positioned them to be 
influenced by the culture of the secular world.°* Though the church was called to shine as 
the light of the world (Mat. 5:14), darkness has been allowed to sneak into the church, 
which resulted in losing her identity. Sociologist Dean Hoge claimed, “Tensions in 
Protestantism are a more or less direct outgrowth of the broader tensions in the culture. 
The life of the American Protestant Church today is more formed by the culture than vice 
versa.””> The Presbyterian Church has not been exempt. Sociologist James Davison 
Hunter hits home in his account of why contemporary American churches, including 
Presbyterian churches, have lost their identities. 

Christians have faith in God and, by and large, they believe and hold fast to the 

central truths of the Christian tradition. But while they have faith, they have also 

been formed by the larger post-Christian culture, a culture whose habits of life 

less and less resemble anything like the vision of human flourishing provided by 

the life of Christ and witness of Scripture.” 

Hunter sees that contemporary American Christians have departed from the vision 
based on the Scriptural mandate that their forefathers pursued. Since the head of the 
Church is Jesus Christ, Christians should be led by Him and His life. However, 


contemporary Christians have been more influenced by secular philosophies and cultures. 


This is not just a contemporary phenomenon. Dean R. Hoge explains, “Since the late 
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nineteenth century, American colleges and universities have quite constantly moved 
toward embracing Enlightenment rationalism, science, and humanism to the exclusion of 
traditional theology.””” 

People who were influenced by the Enlightenment, which challenged the 
authority of the Bible, put more emphasis on reason than on the revelations of the Holy 
Spirit. They even tried to understand God with their reason without relying on the Holy 
Spirit, even though Scripture clearly says, “But the natural man does not receive the 
things of the Spirit of God, for they are foolishness to him; nor can he know them, 
because they are spiritually discerned.” (1 Cor. 2:14). As Christians started relying on 
their intellect and reasons more than on the Holy Spirit, different groups with different 
opinions started to emerge within the church, especially among theologians. 

In the 1950s and 1960s, many Presbyterian seminaries had a desire for diversity 
and started hiring professors from diverse groups, even from outside the constituency of 
the seminary.”° They chose professors who are “loosely related to classical Christian faith 
and to the theological tradition of the seminary” for the sake of diversity.°’ Therefore, 
seminaries began to “operate according to the standards of secular education, sometimes 
through the influence of board members who come from secular education.””® 


The seminary is closely related to the life of the churches because local church 


pastors are instructed, taught, and trained by seminary professors. When the seminary 
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becomes liberal, the churches can easily become liberal as well. A study reveals that 
around half of mainline Protestants are liberal believers, and they believe the Church 
should not try to convert other religious people in foreign lands because their religions 
are to be respected.’ The researchers of this study state that “religious boundaries are 
vanishing for young adults who grew up in Presbyterian Churches.”°’ How can these 
kinds of people commit to their churches? To these people, Christianity is just another 
religion such as Buddhism and Islam. 

According to a different study, “The failure of the young adults within mainline 
Protestantism to become committed members” was one of the main reasons that mainline 
denominations started to decline in membership in the 1960s.°’ It is evident that these 
young people who were exposed to liberal education and views were swept over by the 
current of secular culture and lost confidence in their faith. Robert Wuthnow states that in 
the 1960s and 1970s, the college educated “were more interested in experimenting with 
the so-called new religions, such as Zen, Transcendental Meditation, Hare Krishna, and 
the human potential movement” than attending church services regularly.” 

As explained above, the Enlightenment movement, which put a tremendous 
emphasis on the power of human reason, influenced greatly on the structure changes of 
the mainline churches. Diverse groups within the churches began to collide. Diversity has 


weakened the churches although it had creative potential. Prejudice and hostility between 
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liberals and conservatives did not seem to be mitigable. “The more each side came into 
contact with the other, and the more knowledge it gained about the other, the less it liked 
the other.” Realizing this, the churches attempted to overcome the problem of diversity 
through theological dialogue for a long time, but failed. This result shows how limited 
human wisdom is apart from the guidance of the Holy Spirit. A reasoning process is 
necessary, but it must be guided by the Holy Spirit. Without intimacy with the Holy 
Spirit and without receiving revelations from the Holy Spirit as Peter did for the 
evangelism for the Gentiles (Acts 10), the Church cannot help losing the wars against the 
worldly cultures no matter how hard she tries. 

Dr. Frank T. Rupnik III argued in his thesis about young families that “the Church 
needs to treat the disease, not the symptoms.”®” This is a critical point. He continues, “If 
we simply address the latest issues and challenges of today, like providing Bible 
studies . . . but miss the bigger issues of people feeling like they are not being heard or 
connected, then we will have missed the point.” Here Dr. Rupnik III seems to claim that 
many young people have left their churches because they were not heard or connected. 
This may be true, but that is also another layer of symptoms of the disease. The real 
problem or disease of the church is no other than the lack of communion between the 
Spirit and believers. According Barna Group, “Millennials who remain active [in the 


church] are more likely than those who dropped out to say they believe Jesus speaks to 
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them personally in a way that is real and relevant (68% versus 25%).”°° Those who have 
communion with God are not likely to complain of not being heard by adults because 
they are heard by God. 

As Dr. Rupnik III explains through his interviews with young people, those who 
are not involved in the church choose not to be because they do not feel the need to, 
although they say they believe in God.°’ Those who used to be involved put culture above 
Christ.” Do they know God or Christ? They may know “about” God, but do not know 


Him. They do not have intimacy with God. This is the disease. 


Conclusion 

Different people have different views on why the Presbyterian Church (U.S.A.) 
has been declining: social irrelevance of the church, protest against the radical agenda of 
denominational elites, theological and moral issues, spiritual malnutrition, and so forth. 
However, according to a study that concentrated on the Presbyterian Church (U.S.A.) 
among mainline churches, a majority of Presbyterian baby boomers left the church 
because “religion itself had become low on their list of personal priorities.” Dr. Rupnik 
III’s survey with young families shows the same result. Many of them are not certain 


about “the special truth of Christianity, and most believe that individuals need to decide 
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religious matters for themselves.”’° They are not even certain of the most basic, but most 
crucial truth, which is “Jesus is the Lord of all.”” They may have heard and read about this 
truth, but never truly experienced the Lordship of Jesus Christ. They do not believe the 
Bible as the Word of God because they have not experienced the living Word. 

Some people like Marx, Freud, and Weber expected religion to disappear from 
people’s lives as science develops. However, their expectation has already been proven 
wrong. More religions have emerged, and 92 % of Americans claim that they believe in 
gods.’' Nevertheless, mainline churches have been declining. What does this 
phenomenon speak to the Church? People are searching for something more, but the 
Church is not able to give them what they are hungry for. Many young people known as 
Generation X and Y have left their churches or do not have any interest in the church. 
Then what are these young people looking for? A theologian, Bader-Sayer argues that 
these generations search for, 

Things like a return to mystery (with a renewed interest in spiritual practices and 

medieval mysticism), a hunger for spirituality (even if overlaid with ‘new age’ 

assumptions and do-it-yourself religion), new models of networked communities 

(via internet, cell phones and increased mobility), a desire to find roots in tradition 

(in contrast to the modern suspicion of tradition), and a yearning to encounter God 

through image, ritual and sacrament (in contrast to highly word-centered and 

often iconoclastic modernist forms of Christianity.” 

Young people are hungry for the real God. They want to experience intimacy with 


God. Dr. William Dyrness emphasizes that “Today’s youth oriented culture is in love 


with spirituality but distrusts religion ... especially for younger people, the search for 
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spiritual reality and deep encounter with God and others is more intense than ever.” A 
Gallup report done in 1985 revealed the same phenomenon among young adults. A 
majority of them claimed that “they were losing interest in religion because they were not 
getting the answers they sought . . . the levels of religious belief among young adults 
continued to be extremely high . . . they were manifesting new interest in discovering the 
meaning of life.””* It is time for the Church to stop just talking “about” God, but instead 
help people develop intimacy with God. 

Humans are created for this intimacy. That is why God loves to reveal Himself to 
human beings. J.I Packers asks a question, “Why does God reveal Himself to us?” and 
then answers, it is “because He who has made us rational beings wants, in His love, to 
have us as His friends.””” Furthermore, he avers that God reveals Himself by verbal 
communication.’° Without two way communication, intimacy cannot be cultivated 
between God and believers. 

It is encouraging to know that young people are searching for intimacy or real 
relationship with God though they may not know what it looks like. The whole Church 
must pursue intimacy with God along with these young people while paying attention to 
what the Holy Spirit says. The words coming out of the Holy Spirit will lead the Church 
to the path of intimacy with God. Hearing and being led by the voice of the Spirit is the 


key for the Presbyterian Church (U.S.A.) to be restored or revived. 
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CHAPTER SIX 


PROJECT ANALYSIS 


Introduction 

The Presbyterian Church (U.S.A.) has decreased continually in both membership 
and spiritual vibrancy for a long period of time. Most Presbyterians have lost vitality and 
the power to impact communities around them according to many statistics. How can the 
Presbyterian Church (U.S.A.), the body of Christ, experience a reversal of this negative 
tide? Answering this enormous concern thoroughly with its many dimensions in the 
broad spectrum of an entire denomination is much too large for this project alone. 
Consequently, as an attempt to begin the resolution, this project has been executed 
focusing on individual Presbyterians, but keeping that broad question in mind. 

This field experience is designed to teach and equip Presbyterians to hear the 
voice of God for the purpose of leading them to experience positive changes in the areas 
of faith, hope and love, which are the most essential virtues in Christian life. Furthermore, 
it is designed to increase awareness of the indispensable practice of hearing the voice of 
God in the church, a practice not likely to be encouraged or even taught in most 
Presbyterian churches. The ultimate purpose of this initiative is that as a result of positive 
changes in the life of participants through learning about and experiencing the voice of 
God within the context of ministry, the Presbyterian Church (U.S.A.) will be challenged 


to practice hearing the voice of God for the restoration of the denomination. 
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Hypothesis 


The hypothesis is that teaching on hearing the voice of God along with a practical 
application of that teaching helps participants begin to experience a personal revival as 
energizing and increasing faith, hope, and love. As a result, it furnishes the foundation for 
the larger church’s appreciation of and participation in the practice of hearing the voice of 


God. 


Research Framework 

Overall, this study was designed to teach and equip Presbyterians who 
volunteered for the seminar so that they might be able to experience a personal revival 
through learning about and practicing hearing the voice of God. The seminar was titled 
“How to Start a Regret-Free Life” in order to be attractive to church members. They were 
informed of this seminar by their pastors. However, this title is not a random selection, 
but a natural outcome of hearing the voice of God. Based on this title, four teaching 
points were made: 


How to start a regret-free life? 

Where do you get a good idea? 

How do you know if you are making a right decision? 
Keep the main thing the main thing. 


or eee ee 


The core of this teaching is that hearing the voice of God revitalizes three central 
elements of Christian life: love, faith, and hope. This revitalization leads into a regret-free 
life. 

Two Presbyterian churches were selected randomly to implement the project. One 
is the Korean Presbyterian Church of Louisville (KPCL) and the other is the Church 


Gathered at Calvin (CGC). Both churches are using the same building for their services. 
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When the CGC pastor learned about this seminar, he was very cooperative and gave 
announcements to his congregation every Sunday for a month. The senior pastor is 
currently absent in the KPCL, so each Sunday’s preachers gave announcements to the 
congregation. 

A pre-teaching questionnaire (Pre-TQ) was given to the participants to explore 
where they are in relation to the topic of the seminar and to assess their level of faith, 
hope, and love. At the end of each session right after teaching, a time to practice hearing 
the voice of God was given. Changes in participants’ subjective assessment of their levels 
of faith, hope, and love were measured through the post-teaching questionnaire (Post-TQ). 
Subsequent to the teaching experience and post-teaching questionnaire, a group 
discussion was conducted with the participants. 

This study uses a qualitative approach with an emphasis on phenomenological 
research. According to Creswell, phenomenological research is “a strategy of inquiry in 
which the researcher identifies the essence of human experiences about a phenomenon as 
described by participants.”’ The methodology of this phenomenological research involves 
both descriptive and numerical data questions. The descriptive elements allowed for 
participants to ponder their experiences with God. The numerical elements gave an 
opportunity for participants to recognize any changes in themselves. This approach was 
chosen to best study the participants’ own understanding of any changes in the areas of 


faith, hope, and love before, during, and after the proposed course of training. 
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Role of Team Members 


A context associate was invited to attend each session to intercede for and 
facilitate group discussions. She observed the level of participants’ engagement in each 
seminar and gave feedback after each session. She also assisted in evaluating the result of 
the pre and post-teaching data. 

Professional associates were given opportunities to comment on the overall 
project model. One of them reviewed questions, offered his opinions, and assisted in 
analyzing the data. He was very supportive and insightful. He gave an overall comment 
on this project. The other two professional associates were minimal in participating in the 
process of analyzing this project. 

The peer associate who had conducted a similar project was very helpful in that 
he shared his insights and gave a thoughtful review of the process of this project. He was 
a great source of encouragement. The faculty consultant and the assigned mentor were 
very effective in the process of developing and implementing this project. Their 
continuous encouragement and correction moved this project forward. Not only they, but 
also several other peers who have gone through the same process provided godly wisdom, 


invaluable prayer, and even editing service. 


Pre and Post-Teaching Questionnaires 

The pre and post- teaching Questionnaires (Appendices A and B) asked whether 
or not they received Jesus as their Lord and Savior and how long they have followed 
Jesus as their Lord. Both questionnaires included two descriptive questions and fifteen 


statements. Two descriptive questions asked for the participants to ponder their spiritual 
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experiences and to recognize times when they have heard the voice of God. The first 
question was, “Have you ever been guided by the words of the Scriptures in decision- 
making? If yes, would you describe one of your experiences briefly?” The second 
question was, “Have you ever been guided in decision-making by any other means of 
God such as answers to your prayer, circumstances, counsel of others, still small voice of 
the Holy Spirit, etc.? If yes, would you describe one of your experiences?” During the 
seminar, the first question was explained as hearing God through Scripture, and the 
second question as hearing God through other means. 

Fifteen statements were divided into three sections, which are love, faith, and 
hope. Each section includes five statements which were designed to explore the 
participants’ level of faith, hope, and love. They were asked to choose the number which 
represents the level of their love, faith, and hope on a scale of one to seven, one being the 
strongest disagreement and seven being the strongest agreement. Most statements were 
directly related to hearing the voice of God. For example, “When God speaks to me, I 
feel He cares for me.” A few statements were indirectly related to hearing the voice of 
God. For example, “My God is the God who always gives me hope.” The participants 
were asked to complete a post-teaching questionnaire containing the same questions and 
statements as the pre-teaching questionnaire to determine if any of their experiences and 
perceptions prior to the teaching have either remained the same or changed as a result of 


the teaching. 
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Focus Group 
The focus group of this project was a good way to gather both individual and 
communal understandings from each participant. At the end of the last session, all 
participants were invited to participate in a group discussion. All except one remained in 
the focus group, which gave them an opportunity to respond freely to given questions and 
discuss anything related to the teaching. Five different questions related to the purpose of 
this project were given for discussion. Listening to their responses to the questions and 
general comments was helpful in understanding how they have been affected by this 
seminar and in comparing their responses with the answers to the post-teaching 
questionnaires. The five questions are as follows: 
1. Do you have confidence in starting a regret-free life? If so, what gives you that 
confidence? 
2. Do you believe you were born to hear the voice of God? 
3. Did you notice any changes in the areas of your faith in God, hope for your 
future, and love for God through this seminar? 
4. What other changes have you experienced through this seminar on hearing the 


voice of God? 
5. Feel free to share any other comments on this seminar. 


Personal Interview 
According to Nigel King, “The interview remains the most common method of 
data gathering in qualitative research, employed in various forms by every main 
theoretical and methodological approach within qualitative applied psychology.” In 
comparison with quantitative interviews, “qualitative interviews have a more informal, 
conversational character being shaped partly by the interviewer’s pre-existing topic guide 
* Nigel King, “Using Interviews in Qualitative Research,” in Essential Guide to Qualitative 
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and partly by concerns that are emergent in the interview.”” Four open-ended questions 
were made and given to all participants via telephone during the week after the final 
session because the participants were geographically dispersed. However, the interviews 
were conducted in a more informal and conversational way. They were allowed to speak 
their experiences freely. Therefore, the duration of the interviews varied based on how 
much participants wished to share and discuss. During the interviews, special attention 
was paid to draw the most candid response. 

The first question was designed to uncover their overall experiences of this 
seminar: “Did you receive blessings through this seminar? If so, would you describe what 
blessings you have received through this seminar? If not, would you give any comment 
on this seminar?” The second and third questions were specifically designed to evaluate 
the effectiveness of this seminar: “Are you confident that God will lead you through His 
voice?; “How do you think the voice of God affects your faith, hope, love?” The last 
question was related to a future study: “How do you describe the relationship between 


hearing the voice of God and growing into a heathy church?” 


Teaching 

While the biblical, theological, historical, and theoretical foundations of this 
project were the backbone of the seminar, four books were the main sources for content 
of teaching: Surprised by the Voice of the Holy Spirit by Jack Deere, and How to Hear 


God’s Voice by Mark Virkler, Hearing God by Dallas Willard, and Hearing God’s voice 
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by Henry Blackaby. In the beginning of each session, a handout containing the essential 
information was offered to the participants (Appendix C). 

The first session was centered on the earthly life of Jesus who could live a regret- 
free life due to His dependence on the Holy Spirit. The second session was focused on 
cultivating a discerning or hearing heart in order to be led by the Holy Spirit, who is the 
perfect guide. The third session was concentrated on making the right decision without 
being deceived. The fourth session was taught on how to keep the main thing the main 
thing, which is to maintain a conversational relationship with the Holy Spirit. 

Throughout these sessions, participants were encouraged to pay attention to the 
voice of the Sprit from the beginning to the end of the session. They were given an 
opportunity to practice hearing the voice of God at the end of each session. Several 
testimonies of ordinary people who had experienced significant changes in their life by 
hearing the voice of God were introduced to stir their faith. When participants completed 
this course, they were expected to experience a personal revival: their love for God goes 


deeper, their faith in God becomes stronger, and their hope in God gets more secure. 


Analysis Methods 

The two narrative questions in the questionnaires asked participants to give 
simple information about whether they have experienced hearing the voice of God before 
the seminar, and whether they experienced hearing the voice of God through participating 
in the seminar. The numerical data is coded and compared with the narrative data in order 
to analyze what kinds of changes and how much change occurred while they were 


participating in the seminar on hearing the voice of God. 
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Participants of focus group discussions were asked to answer five questions based 
on their experiences from the seminar. Their answers and comments were helpful in 
finding out whether the participants had similar or different experiences from the seminar. 
The focus group also revealed whether the participants were showing coherence in their 
evaluation of this seminar, compared to the post-teaching data. 

The personal interviews were conducted with four open-ended questions to collect 
more detailed and candid information about the seminar. Even those who were not verbal 
in the focus group could express their thoughts comfortably. Their answers and 
comments were especially useful to discover what contributions this seminar had given to 


them and how this teaching event can be improved. 


Analysis of Data: The Korean Presbyterian Church of Louisville 
The pre-questionnaires were distributed to those who had accepted an invitation 
to the seminar on February 10, 2015. They were asked to answer the questions before 
they would come to the first session. The class was conducted over a four-week period 
between February 8 and March 1. The post-questionnaire was administered on March 1, 
2015. The focus group discussion was conducted right after the last session on March 1. 
All the participants except one were involved in this group. The personal interviews were 


executed during the next week after the last session. 


Demographics 
The participant group for this seminar was comprised of seven adults. This group 


had six females, one male, and one context associate. The age of the participants ranged 
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from thirty-two to seventy-five. Six of them participated in all four sessions, including 
the focus group and one participant missed the last session. Two participants have 
followed Jesus as their Lord about ten years, one for about thirty two years, and five for 


more than forty years. Appendix D provides this background information in detail. 


Pre and Post-Teaching Questionnaire Data 

The Pre-TQ asked the participants two descriptive questions about their personal 
experiences of God’s guidance both through the Scriptures and through other means such 
as answers to prayer, circumstances, counsel of others, and still, small voice of the Holy 
Spirit in decision making. If they said “yes,” then they were asked to describe one of 
those experiences. The purpose of these two questions was to give the participants an 
opportunity to think about how they have been relating to God and how God has been 
relating to them. 

Based on the Pre-TQ, participants fell into two groups. The first group included 
four participants who indicated that they had experienced the guidance of God--two of 
the four through both Scripture and other means, and the other two through answered 
prayer, but not through Scripture. The second group included the other three who had 
never experienced the guidance of God. 

According to their subjective assessment of their levels of faith, hope, and love, 
three participants (Group A) in the first group were shown much stronger in faith (80%), 
hope (90%), and love (78%) compared to those in the second group (Group B). Their 
levels of faith, hope, and love were 55%, 55%, 53%, respectively. Unexpectedly, the one 


outlier who had experienced the guidance of God through answers to prayer was shown 
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very weak in her levels of faith (31%), hope (49%), and love (49%), even compared to 


those who had never experienced God’s guidance. She admitted that it was very difficult 
to find the appropriate number for her on the scale from one to seven. She was confused 
with some questions. 

The following graph shows the percentage of the levels of faith, hope, and love of 
each group based on the Pre-TQ. All percentage calculations are rounded to the tenths 


decimal place, not truncated. 
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Figure 6.1. Faith, Hope, and Love Percentile Comparison Based on the Pre-TQ 


In the Post-TQ, the participants were asked to answer the same questions as the 
Pre-TQ based on their experiences for the duration of the seminar (four-week period). 
Two participants asserted that they had experienced the guidance of God through 
Saini and other means. One participant claimed that she had been guided by God 
through His still, small voice. Two participants expressed that they had heard the voice of 
God through Scripture and other means (circumstance and feeling the presence of God) 
although the voices were not directly related to God’s guidance. The other two 
participants indicated that they had not heard the voice of God. This means that five out 
of seven have heard the voice of God in various ways. 

The Post-TQ revealed that hearing the voice of God quickened the faith, hope, 
and love of all the participants significantly. Even those who had never had a direct 


experience of God’s voice both before the seminar and during the period of the seminar 
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remarked that they grew in faith, hope, and love. One participant mentioned that hearing 


the testimonies of others who had heard the voice of God stirred up his faith and hope. 
These individual experiences have been described in detail in the personal interview 
section below. In the meantime, the graph below shows the percentage of the level of 
faith, hope, and love of each group according to the Post-TQ. Group A represents those 
who have experienced the voice of God in various ways and Group B the ones who did 
not experience it. Group A is shown much stronger in faith, hope, and love than Group B. 
The outlier in the Pre-TQ has experienced the voice of God for the duration of the 


seminar and grew significantly in all three areas. 





Group A Group B 


Figure 6.2. Faith, Hope, and Love Percentile Comparison Based on the Post-TQ 


Compared to the Pre-TQ, the number of participants who had experienced God’s 
guidance through the Scriptures is the same, but the number of participants who had 
experienced God’s guidance through other means decreased from four to three in the 
Post-TQ. However, those who heard the voice of God in various ways increased from 
four to five. Since these experiences occurred only over the four-week period, these 
numbers are very meaningful. Furthermore, as the graph below shows, all the participants 
who had experienced the voice of God in whatever ways grew in faith, hope, and love 
significantly compared to the Pre-TQ. Refer to Appendix F for the Pre and Post-TQ data 


more in detail. 
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Figure 6.3. Comparison Between the Pre-TQ and the Post-TQ 


The Focus Group Data 

S1x participants who attended the last session joined this focus group. They were 
given five questions to discuss. Some were expressive, others were quiet. The first 
question was “Do you have confidence in starting a regret-free life? If so, what gives you 
that confidence?” One participant answered, “If I can hear the voice of God, I can say 
‘yes.’” Most of them nodded. All of them were positive in the second question, which 
was “Do you believe you were born to hear the voice of God?” One participant 
commented on this question, 

I have never been taught in this way though I have attended the church for a long 

time. God answered my prayers several times, but I have never thought about 

hearing His voice and communicating with Him. Now, I am practicing hearing 

His voice through the Scriptures as I learned in the class. Though it is not easy, I 

will continue to practice it. 

The third question was “Did you notice any changes in the areas of your faith in 
God, hope for your future, and love for God through this seminar?” The person who had 
never heard the voice of God both before the seminar and in the span of the seminar 


answered, 


I have never heard the voice of God before, but I know I can hear His voice. I 
have tried to listen to His voice at home while I was reading the Bible in the first 
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week, but I could not hear Him because of many distractions. However, I will 

continue to practice. Testimonies of people who heard the voice of God including 

yours were very convincing. 
As the Post-TQ data of this participant shows, the level of his faith, hope, and love 
increased significantly although he did not hear God directly. 

To the fourth question, “What other changes have you experienced through this 
seminar on hearing the voice of God?,” one participant stated that she was given a burden 
to pray, another testified that he realized how important it is for him to hear the voice of 
God, and another expressed that she was filled with joy and excitement through this 
seminar. To the last question, “Feel free to share any comments on this seminar,” one 
participant responded, “the time was too short. We wish we could have had more time to 
practice hearing the voice of God.” 

This focus group was not very interactive. One or two people responded to each 
question and the others showed signs of agreement or just remained quiet. No one 
disagreed with each other. Their verbal and nonverbal responses in the focus group 
confirmed what they indicated in the pre and post-teaching questionnaire: hearing the 
voice of God quickened their faith, hope, and love. Their spiritual life was awakened by 


hearing God by themselves and/or by hearing testimonies of others who had heard Him 


as well as learning about hearing the voice of God. 


Personal Interview Data 
All names have been changed to ensure the privacy of each participant. After the 
interview analysis, the levels of faith, hope, and love that individual participants indicated 


in the pre and post-teaching questionnaires have been described in percentile figures. 


1s) 


These figures show how much they have grown in the areas of faith, hope, and love 


through this seminar, based on their subjective evaluation. 


Minyoung* 

She has shown desire to learn and grow in relationship with God. This was 
highlighted by the context associate, who confirmed her desire to learn and grow in her 
relationship with God. She was the one who expressed the most enthusiasm for this 
seminar in the beginning. 

During the interview with her, she told a story about a time when she had 
experienced hearing the voice of God. 

I took a big step against many pieces of advice from my friends because of the 

voice of God. And God did a miracle for my family. That experience gave me a 

strong faith in God. Through that experience, I realized that hearing the voice of 

God was very significant in my Christian life. 

Nevertheless, she was not seeking to hear the voice of God intentionally in her 
relationship with God because she has not been taught about hearing the voice of God. 
She did not know whether or not she could maintain a conversational relationship with 
God. 

While she was attending this seminar, she sought to hear the voice of God and 
heard Him speak to her through a Scripture verse (Amos 5:4-6). She testified, “because of 
this voice, I came to seek after God more passionately. One day, I also heard a still, small 
voice of God, which directed me to respond calmly to my friends who were slandering 


3? 


me. 


* All names have been changed to ensure the privacy of each participant. 
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She confirmed that hearing the voice of God was essential in growing in 
relationship with God. In the Pre-TQ, she marked high numbers on the scale of one to 
seven in most statements, which means she has maintained a high level of spiritual health 
and vibrancy. In the Post-TQ, she marked even higher numbers in most statements, which 
means she grew more in the areas of faith, hope, and love. The chart below shows her 
positive experiences through this seminar. 


Table 6.1. Minyoung’s Experience 





Faith Hope Love 
Pre-TQ 83% 97% 80% 
Post-TQ 100% 100% 94% 


Inhyuk 
He is one of main leaders in his church. He shared, “I realized through this 

seminar how important it is to hear the voice of God. I became filled with desire to hear 
God’s voice. I have practiced hearing the Spirit at home, but I was not able to hear His 
voice even once.” Despite being unable to hear the voice of God, he stated that he 
became more eager to hear God’s voice, instead of being discouraged. He is sure that he 
will be able to hear His voice someday as long as he practices hearing God continually. 
His special remark was this: “Hearing about ordinary people like me who had 
experienced positive and great changes through hearing God’s voice encouraged me to 
believe that I will also be able to hear God’s voice.” 

Although he has not experienced the voice of God for the duration of this seminar, 


the level of his faith, hope, and love increased significantly. In the Pre-TQ, the evaluation 
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of his faith, hope, and love was very low. However, in the Post-TQ, as the chart below 
shows, everything increased significantly. 


Table 6.2. Inhyuk’s Experience . 


Faith Hope Love 
Pre-TQ 51% 37% 43% 
Post-TQ 83% 97% 83% 


Eunyoung 


While she was attending the seminar, she realized that she had heard the voice of 
God in the past although she had not been aware of it at that time. She realized how 
important it 1s to have an intimate and conversational relationship with God. With this 
realization, she strove to spend more time with God than before. She said, “This seminar 
was like a retreat for me to look back on my spiritual journey.” 

In the past, she thought only special people could hear the voice of God, partially 
because of what she had been taught in Presbyterian churches for a long time. She 
commented, “This seminar stirred me up to draw near to God.” She experienced her faith, 


hope, and love growing by learning about and hearing the voice of God. 


Table 6.3. Eunyoung’s Experience = 
Faith Hope Love 


Pre-TQ 83% 89% 80% 


Post-TQ 100% 100% 94% 
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Insook 


She missed the last session. She confessed, “I have not learned much in this 
seminar because I fell asleep several times.” One thing she commended this seminar for 
was that she was compelled to pray more earnestly. She has never heard the voice of God 
and she is not sure whether she will be able to hear Him. However, she affirmed that she 
might be able to hear God only if she would keep practicing. 

When she was asked about any change in her faith, hope, and love after the 
seminar, she responded, “J cannot tell for sure because I have not heard the voice of God. 
However, I am sure that my faith, hope, and love will be stronger if I hear God.” She 
mentioned that this seminar infused her with some hope of hearing the voice of God. 

In the Pre-TQ, her level of faith, hope, and love was very low compared to the 
other participants. In the Post-TQ, although she indicated that she grew in all three areas, 
the changes were not significant. All three areas remained under 75%. 


Table 6.4. Insook’s Experience 





Faith Hope Love 
Pre-TQ 43% 60% 60% 
Post-TQ 57% 71% 74% 


Sookja 

She was very enthusiastic in learning to hear the voice of God. She testified, “I 
experienced real joy and burning in my heart while I have attended this seminar.” She 
expressed her passion for the voice of God, “I will fly into the sky when I hear the voice 


of God.” 
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She responded, “The greatest blessing to me is to be filled with a strong hunger 


and thirst for the voice of God.” She became desperate to hear God’s voice. She 
experienced the Bible being alive while she was reading the fifteenth chapter of the 
Gospel John after the first session of this seminar. She came to a realization that God 
could speak to her through dreams. In the past, she dreamed many dreams which came 
true exactly as shown in her dreams, but did not even think of them as God’s voice. 

In the Pre-TQ, the level of her faith, hope, and love was shown very low though 
she had experienced hearing the voice of God in the form of answers to her prayers. 
Therefore, she was regarded as an outlier in the analysis of the Pre-TQ. She marked 
lower numbers on the scales of one to seven on almost all of the statements mainly 
because she misunderstood the questions. 

In the Post-TQ, after a clear explanation of the questions and of hearing the voice 
of God, the level of her faith, hope, and love increased significantly. She grew the most in 


all three areas. She is looking forward to hearing God’s voice every day. 


Table 6.5. Sookja’s Experience 


Faith Hope Love 
Pre-TQ 31% 49% 49% 
Post-TQ 97% 100% 91% 


Youngmee 


She is one of main leaders in her church. She prays and reads the Bible regularly. 


She has been serving her church faithfully. She expressed, “I used to pray many hours a 
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week. However, I, not God, was the one who spoke most during prayer time.” She did 
not expect to hear from God before. 

She expressed strongly, “This seminar made me realize I need to wait upon the 
Lord to hear Him. The greatest blessing that I have received from this seminar is that God 
gave me a great longing for His voice. Now I know I need to hear His voice.” She 
testified like this: “I dreamed a lot in the past. Looking back, God spoke to me through 
many dreams, but I did not recognize them at that time. The more I hear from God, the 
more I[ will change. This seminar opened my eyes to see what I would have to focus on.” 

Her Pre-TQ result shows that she was not that healthy or vibrant spiritually. 
However, the Post-TQ data reveals how much she has grown through the seminar. She 


has grown significantly in all three areas. 


Table 6.6. Youngmee’s Experience 


Faith Hope Love 
Pre-TQ 74% 83% T4% 
Post-TQ 100% 97% 94% 


Somang 

She is a very rational person. She opined that she has never been led by God 
before because she used to make decisions by herself. She prayed, but did not listen to 
God. Through this seminar she said, “My understanding of relating to God has been 
changed.” She described her experiences, 

I have not thought about hearing the voice of God before. This seminar made me 

realize how important hearing the voice of God is. After this seminar started, I 


recognized His voice twice at my home. These things may sound like nothing to 
others, but they made me stopragd think of God. It is not easy to explain these 


Ikea 


incidents, but I was drawn to experience something that I have never experienced 
before. 


The Pre-TQ data shows that her level of faith, hope, and love was low. This is 
consistent with her personal interview data. However, after the seminar, she has grown to 


a large degree in all three areas as the Post-TQ outcome indicates. 


Table 6.7. Somang’s Experience 


Faith Hope Love 
Pre-TQ 71% 69% 57% 
Post-TQ 89% 94% 77% 


Analysis of Data: The Church Gathered at Calvin 

The pre-teaching questionnaires were distributed to those who had accepted an 
invitation to the seminar on January 18, 2015. They were asked to answer the questions 
before they came to the first session. The class was conducted over a six-week period 
between February 1 and March 8. Originally, it was planned as four-week course, but two 
weeks had been extended due to the lack of time to cover all the seminar materials. The 
Post-TQ was administered on March 8, 2015. The focus group discussion was conducted 
right after the last session on March 8. Four participants were involved in this group. The 


personal interviews were executed during the next week after the last session. 


Demographics 
Nine people participated in the first session, but three dropped out after the first 
session and one more after the second session. Therefore, five participants have fully 


completed all the courses of this seminar. All five participants are women. The age of the 
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participants ranged from thirty-two to eighty-seven. Two participants have a Catholic 


background and the rest have been Presbyterians. One participant has followed Jesus as 
their Lord about fourteen years, two for about thirty five years, and the other two for 


more than seventy years. Appendix E provides this background information in detail. 


Pre and Post-Teaching Questionnaire Data 

The Pre-TQ asked the participants two descriptive questions about their personal 
experiences of being guided by God both through the Scriptures and through other means 
such as answers to prayer, circumstances, counsel of others, and the still small voice of 
the Holy Spirit in decision making. If they replied “yes,” then they were asked to describe 
one of those experiences. The purpose of these two questions was to give the participants 
an opportunity to think about how they have been relating to God and how God has been 
relating to them. 

In the Pre-TQ, three participants claimed that they have experienced the guidance 
of God in decision-making both through the Scriptures and other means. The other two 
have experienced the guidance of God only through other means. According to their 
subjective assessment of the level of faith, hope, and love, three participants (Group A) 
who have experienced the guidance of God in both ways (the Scriptures and other means) 
were shown stronger in faith (93%), hope (94%), and love (94%) compared to the faith 
(71%), hope (81%), and love (72%) of the rest of participants (Group B). 

The following graph shows the percentage of the level of faith, hope, and love of 
each group based on the Pre-TQ. Alli percentage calculations are rounded to the tenths 


decimal place, not truncated. 
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Figure 6.4. Faith, Hope, and Love Percentile Comparison 


In the Post-TQ, the participants were asked to answer the same questions as the 
Pre-TQ based on their experiences for the duration of the seminar (six-week period). Four 
participants asserted that they experienced the guidance of God in both ways. One 
participant expressed that she has not been guided by any means, but that she heard the 
voices of God in both ways. This means everyone who participated in the seminar has 
heard the voice of God in both ways. 

Compared to the Pre-TQ, everyone grew in the level of their faith, hope, and love. 
Most remarkably, the three participants who had experienced the guidance of God in both 
ways in the Pre-TQ marked seven on the scale of one to seven in all the statements. 
Furthermore, two other participants grew in all three areas significantly. The graph below 


shows the percentile comparison between the Pre-TQ and the Post-TQ. 


100% 





Figure 6.5 Comparison Between the Pre-TQ and the Post-TQ 
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The focus group and personal interviews confirmed what they marked in the pre 
and post-teaching questionnaires. All three participants whose levels of faith, hope, and 
love are 100% were very excited in every session. They continued to testify how this 
seminar had stirred them up to get closer to God although they had maintained close 
relationships with God before. Individual experiences have been described in detail in the 


personal interview section below. Refer to Appendix G for more detailed information. 


The Focus Group Data 

Four participants joined this focus group after the last session. They were given 
five questions to discuss freely. The first question was “Do you have confidence in 
Starting a regret-free life? If so, what gives you that confidence?” Everyone agreed that 
they would be able to live a regret-free life as long as they hear and follow the voice of 
God. One participant opined on the second question, “Do you believe you were born to 
hear the voice of God?” like this: “I have heard the voice of God many times in my life, 
but have never tried to maintain a conversational relationship with Him. I had never tried 
to hear God’s voice while I was reading the Bible in the past. But I am practicing it now.” 

The third question was “Did you notice any changes in the areas of your faith in 
God, hope for your future, and love for God through this seminar?” Everyone responded 
to this question by saying “yes” almost in unison. They were loud and clear in expressing 
how much this seminar has helped them draw nearer to God. 

To the fourth question, “What other changes have you experienced through this 
seminar on hearing the voice of God?,” one stated that she was filled with peace, another 


expressed she felt the presence of God strongly, and the third person indicated that her 
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mere knowledge was turned into life. To the last question, “Feel free to share any 
comments on this seminar,” one participant responded, “this group was very comfortable 
for me to share my stories easily.” She thanked her colleagues. 

This focus group was very open for participants to share their thoughts. They 
were like old friends or families. While they were expressing their thoughts and 
commenting on the seminar, they have confirmed the accuracy of the Pre and Post-TQ 


data. Consistency was shown in their discussion. 


Personal Interview Data 

All names have been changed to ensure the privacy of each participant. After the 
interview analysis, the levels of faith, hope, and love of individual participants indicated 
in the pre and post-teaching questionnaires have been described in percentile figures. 
These figures show how much they have grown in the areas of faith, hope, and love 


through this seminar, based on their subjective evaluation. 


Eunice? 

She is the oldest lady in the group. She was always smiling and enthusiastic. She 
used to hear the voice of God in the past. She has maintained a strong relationship with 
God. She stated, “I was distracted a lot in the class because of complicated situations of 
my church. I am really sorry for that. However, my hope increased while I have been 
attending your class. The greatest blessing I received in the span of this seminar is that | 


heard the voice of God very clearly about my church.” She testified a few times this 


° All names have been changed to ensure the privacy of each participant. 


yes 
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exciting experience in the class. “God spoke to me clearly, ‘You do not leave this church!’ 
It was the first time that I heard God’s voice so strongly and clearly.” Although she used 
to hear the voice of God in the past, those voices cannot be compared with this voice 
when it comes to clarity. She was very excited. 

She is absolutely confident that God will lead her through His voice as He did in 
the past. Hearing the voice of God has affected her faith, hope, and love very strongly 
and happily. Though she marked seven on the scale of one to seven in all the statements, 
she claimed, “I will be even stronger spiritually if I am given one more opportunity to 
attend this kind of seminar.” The chart below shows the degree of changes in percentile 


figures before and after the seminar. 


Table 6.8. Eunice’s Experience 


Faith Hope Love 
Pre-TQ 91% 94% 97% 
Post-TQ 100% 100% 100% 


Sue 

Sue engaged actively in conversation during the class. According to her subjective 
evaluation, she is the one who has maintained the strongest spiritual life. As the chart 
below shows, her levels of faith, hope, and love are just remarkable. She expressed, “the 
greatest blessing that I have received is that this seminar stirred up something greatly in 
me. The level of expectation of my relationship with God increased so much. I am filled 


with strong desire to have intimacy with God. I have been drawn closer to God. ” 
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Sue gave a few testimonies about how God has been leading her. She stated, “I 
am very confident that God leads me with His voice. I have always had a strong faith in 
God. But, this seminar brought life to my mere knowledge. Hearing the voice of God 


will continue to strengthen my Christian life.” 


Table 6.9. Sue’s Experience 


Faith Hope Love 
Pre-TQ 100% 100% 97% 
Post-TQ 100% 100% 100% 


Clare 

She is the one who expresses the most appreciation for the seminar. She has not 
heard much about the Holy Spirit before this seminar. She knew about the Father and the 
Son, but not much about the Holy Spirit. She exclaimed, “This seminar opened my eyes 
to see the work of the Holy Spirit for my life. When I read the Bible, I see the word, ‘the 
Holy Spirit,” everywhere.” 

As a sincere Christian, she has had a strong faith. However, she exclaimed, “this 
seminar boosted my faith even more.” Her sense of the presence of God grew much 
stronger and her love for God went even deeper. The Bible is becoming more alive to her. 


She declared, “God will continue to strengthen my Christian life.” 


Table 6.10. Clare’s Experience | | 
Faith Hope Love 


Pre-TQ 89% 89% 89% 


Post-TQ 100% 100% 100% 
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Elizabeth 


She uttered that the greatest blessing she has received through this seminar was to 
be able to accept herself. She has had difficulty in approving herself because of her life 
experiences. She mentioned that she was alone all along. No one has been supporting her. 
However, this seminar on hearing the voice of God helped her see herself differently. 
While other participants were talking about God, she noticed that she was filled with 
peace. She verbalized, “Other participants made me feel very comfortable.” 


She spoke out, “I have realized how important it is to hear the voice of God. I try 





to talk toxGned.as often as I can and your teaching has helped me to open more to Him.” 
Now she is sure that God is the one who leads her life. The chart below shows that her 


faith, hope, and love have increased significantly. 


Table 6.11. Elizabeth’s Experience 


Faith Hope Love 
Pre-TQ 71% 91% 54% 
Post-TQ 97% 100% 89% 


Michelle 

Michelle has a Catholic background. She described herself as a spiritually 
sensitive woman and added many other people affirmed it. She has experienced God’s 
guidance many times in diverse ways except through the Bible. Therefore, when she was 
asked about any blessings that she has received through this seminar, she responded, 
“Learning to hear the voice of God through the Bible was a blessing to me. I have never 


done that before. Now, I am practicing hearing God’s voice when I read the Bible.” 
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While she was practicing hearing the voice of God through the Scriptures during the class, 


she could easily describe what she heard from the verses that she had read. 

Michelle commented about God’s guidance, “I believe that God sends us signs in 
disguise and we have to follow the clues.” She knows how important it is to hear and 
obey God’s voice, but she has never thought deeply about how God’s voice has an effect 
on her life with Him. Now she admits God’s voice affects her faith, hope, and love as the 


chart below indicates. 


Table 6.12. Michelle’s Experience | 


Faith Hope Love 
Pre-TQ 1% 11% 89% 
Post-TQ 86% 91% 97% 


Data Comparison between Two Contexts of Ministry 
The data from the two churches were compared to determine whether this 
teaching on hearing the voice of God would be able to generate overall patterns or effects? ; 
regardless of different contexts and/or ethnicities. Does a different context make any 
difference on the effects of this teaching? The comparison of percentile figures between 
the pre and post-teaching data, discussions of focus groups, and experiences of personal 


interviews between two different contexts answers that question. 


Demographic Data Comparison 
All participants in the KPCL are Koreans while four participants in the CGC are 


White and one is Hispanic. Each group has lived in different cultures though all 
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participants currently live in the same city. Have different cultures influenced the 
outcome of the seminar? Data from the Pre and Post-TQ indicate that it did not have an 
effect on the outcome of the teaching. Data of the participants in both groups show that 
they have grown significantly. The average growth in the level of faith, hope, and love 


among the participants in each group is shown below. 


Table 6.13. Average Growth in Each Group _ 


Faith Hope Love 
The CGC 12% 9% 12% 
The KPCL 29% 26% 23% 


According to this chart, the KPCL group seems to have grown more than the 
CGC group in all three areas. However, these percentile figures themselves do not 
represent which group grew more because the participants in the CGC group who 
claimed that they had heard the voice of God in the Pre-TQs started with very high 
percentile figures in all three areas. The most important thing to notice in this comparison 
is that all the participants grew significantly in all three areas regardless of different 
contexts and different cultures. Focus group discussions and personal interviews also 


support this fact. 


Pre and Post-Teaching Data Comparison 

Two participants in the KPCL and three in the CGC indicated that they had 
experienced the guidance of God through both the Scriptures and other means in the Pre- 
TQ. Comparing the levels of faith, hope, and love among these two groups through the 


Pre-TQ data shows that the levels of the KPCL participants in all three areas were much 
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lower than that of the CGC participants. However, the Post-TQ data reveals that both 


groups do not have as much of a difference as was seen in the Pre-TQ data. 

Both groups grew in all three levels and most notably the three CGC participants 
have reached 100% in all three areas. This does not mean they are perfect in the areas of 
faith, hope, and love. Rather it represents a higher level of spiritual health and vibrancy. 
The chart below reveals that hearing the voice of God in various ways has increased the 
level of spiritual health and vibrancy significantly. 


Table 6.14. Comparison Between Each Group Among Those Who Heard the Voice of God 
through both Scripture and Other Means 


Faith Hope Love 
KPCL Pre-TQ 79% 90% 77% 
CGC Pre-TQ 93% 94% 94% 
KPCL Post-TQ 100% 99% 94% 
CGC Post-TQ 100% 100% 100% 


Before the seminar, two participants in the KCPL and two participants in the CGC 
indicated that they had heard the voice of God through other means (not through 
Scripture). After the seminar, all four of them claimed that they had heard the voice of 
God through both Scripture and other means for the duration of the seminar. The chart 
below shows that the levels of the KPCL participants in all three areas were lower than 
those of the CGC participants in the pre-teaching questionnaire. However, the post- 
teaching questionnaire data reveals that both groups grew into almost the same level of 


spiritual health and vibrancy. 
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Table 6.15. Comparison Between Each Group Among Those Who Heard the Voice of God 


through Other Means (not through Scripture) 


Faith Hope Love 
KPCL Pre-TQ 57% 69% 65% 
CGC Pre-TQ 71% 81% 72% 
KPCL Post-TQ 93% 100% 93% 
CGC Post-TQ 92% 96% 93% 


These two comparisons show that the CGC group started with higher percentile 
figures in the Pre-TQs than the KPCL group. This may be due to cultural differences in 
regard to self-evaluation. Nevertheless, both groups demonstrated that their levels of 
spiritual health and vibrancy have reached almost the same levels after the seminar. The 
percentile figures in the Post-TQs are almost the same. This affirms that cultural and 
context differences have not manipulated the outcomes of this seminar. These two 
comparisons also reveal that participants who heard the voice of God both through 
Scripture and other means are spiritually more healthy and vibrant than those wlio heard 
God only through other means apart from Scripture. This outcome suggests that hearing 
God through other means should be a necessary discipline, but hearing God through His 


written words is an indispensable one, for spiritual wellbeing. 


Recommendations for Future Research 
Certainly this qualitative study is a new paradigm for figuring out ways to restore 
declining churches in the circle of the Presbyterian Church (U.S.A.). Outcomes of this 


project reveal that this study is significantly helpful for individual believers to attain more 
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spiritual health and vibrancy. All participants grew in the levels of faith, hope, and love, 


which are the most essential virtues in Christian life. 

However, the number of participants was not big enough to generalize the 
outcomes of this project to other Presbyterians. More participants from more varied 
contexts should be included for future studies. Furthermore, the long-term effect of this 
seminar needs to be investigated. Although all participants indicated that they became 
more vibrant spiritually after the seminar, the effect is likely to ebb away as time passes 
on if they do not practice hearing the voice of God continually. 

Originally, each session was planned to last for ninety minutes for four weeks. 
However, ninety minutes were not enough for both teaching and practice for both groups. 
Although the CGC group had extended two more sessions, even they did not have 
enough time to practice hearing God. Future studies need to secure more sessions and/or 


hours. 


Conclusions 

Most mainline denominations are struggling with losing their members as well as 
spiritual vibrancy. The Presbyterian Church (U.S.A.) is not exempt. They are losing the 
life of God. How can the Presbyterian Church (U.S.A.) be filled with the life of God 
again? In other words, how can the Presbyterian Church (U.S.A.) be restored or revived? 

Jesus stated that the words He has spoken are life (John 6:63). The church must 
hear and obey what God says in order to be restored. The church cannot function properly 
without being connected to her head, which is Jesus Christ (Col. 1:18), via His voice. The 


words coming from the mouth of Jesus Christ give life to the church. One of the 
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questions for personal interviews was, “How do you describe the relationship between 
hearing the voice of God and growing into a healthy church?” All of them responded 
positively by saying “absolutely,” “proportional,” or “very important.” 

The hypothesis of this project was that participants in the seminar on hearing the 
voice of God would begin to experience a personal revival as energizing and increasing 
faith, hope, and love. The field experience and ensuing data have clearly revealed that 
this hypothesis is valid. All participants indicated they have grown significantly in the 
level of faith, hope, and love in the Post-TQs. This means they became more healthy and 
vibrant spiritually. Not only that, during focus group discussions and personal interviews 
most of them expressed how they have been stirred up to get closer to God. 

Comparing the data between two different context groups disclosed that 
contextual and/or ethnic differences have not affected the outcomes of the seminar. 
Significant changes were brought about in both groups. Even the strong Korean accent of 
the seminar conductor had no influence on the results of this seminar. Outcomes of this 
seminar were almost the same in both groups. They experienced their personal revivals as 
energizing and increasing faith, hope, and love. 

Although this project has proven to be successful in leading all of the participants 
to experience positive changes in the areas of faith, hope and love as a result of the 
seminar on hearing the voice of God, the size of the sample was too small. The next step 
will be to increase awareness of the indispensable practice of hearing the voice of God in 
other Presbyterian churches. If the same or similar outcomes are brought about in other 
churches consistently, I believe the Presbyterian Church (U.S.A.) will be challenged to 


practice hearing the voice of God for the restoration of the denomination. 


APPENDIX A 


PRE AND POST-TEACHING QUESTIONNAIRES IN ENGLISH 
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Pre-Teaching Questionnaire 


Name: E-mail: 
Date: 


Did you receive Jesus as your Lord and Savior? 
If so, how long have you been following Jesus as your Lord? 


A. Open-ended questions: 


1. Have you ever been guided by the words of the Scriptures in decision- 
making? Yes ( +) No( ) 
-If yes, would you describe one of your experiences briefly? (Bible 
verse|s], when, any change in your relationship with God as a result...) 


2. Have you ever been guided in decision-making by any other means of God 
such as answers to your prayer, circumstances, counsel of others, still small 
voice of the Holy Spirit, etc.? Yes( )No( _ ) 


-If yes, would you describe one of your experiences? (What you heard, felt, 
and any change in your relationship with God as a result...) 
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B. Please circle the number that represents the level of your love for God. 


1. I obey the Word of God because I love Him: 
Strongly disagree --]—-2—3—4—_5—6—_7--strongly agree 


2. When I speak, God hears me: 
Strongly disagree --1—2—3—4—_54—6—_7--strongly agree 


3. When God speaks, I hear Him: 
Strongly disagree --]|—2—3—-4—_5—_6—_7--strongly agree 


4. When God speaks to me, I feel He cares for me: 
Strongly disagree --1—2—3—4—5—_6—_7--strongly agree 


5. Ihave an intimate relationship with God: 
Strongly disagree --1|—2—-3—4—_5—6—_7--strongly agree 


C. Please circle the number that represents the level of your faith in God. 


6. I believe I can do all things through Jesus Christ according to His 
Word (Phil. 4:13). 
Strongly disagree --1|—2—_3—1—_5—6—_7--strongly agree 


7. Hearing the word of God grows my faith in Him. 
Strongly disagree --|—2—-3—-4—_5—_6—7--strongly agree 


8. I believe I am able to hear the voice of God through the Bible. 
Strongly disagree --1|—2—-3—-4—_5—6—_7--strongly agree 


9. I believe I am able to hear the voice of God through circumstances, the 
still, small voice of God, dreams, visions, and so on. 
Strongly disagree --1|—2—3--4_5—6—_7--strongly agree 


10. I believe J am able to live a regret-free life because God, my shepherd, 
leads me with His voice. 
Strongly disagree --|—2—-3—-4—_5—6—_7--strongly agree 
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D. Please circle the number that represents the level of your hope in God. 


11. I hope God hears my voice when I speak to Him. 
Strongly disagree --1|—2—_3—4—_5—_6—_7--strongly agree 


12. I hope I can hear the voice of God in whatever ways He speaks. 
Strongly disagree --|—-2—-3—4—5—6—7--strongly agree 


13. My God is the God who always gives hope. 
Strongly disagree --1—2—-3—4—_5—_6—_7--strongly agree 


14. | hope God guides me to choose the right thing at the right time with 
His voice. 


Strongly disagree --]—2—_3—_54—Y6—_7--strongly agree 


15. I hope I can hear from God, “Well done, good and faithful servant” 
when I stand before Him. 
Strongly disagree --1—2—_-3—4—5—6—7--strongly agree 
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Post-Teaching Questionnaire 
Name: __ | : E-mail: _ 


Date: 


A. Open-ended questions: 


1. Since you attended this seminar, have you ever been guided by the words 
of the Scriptures in decision-making? Yes( ) No( ) 

-If yes, would you describe one of your experiences briefly? (Bible verse[s], 

when, any change in your relationship with God as a result...) 


2. Since you attended this seminar, have you ever been guided in decisién- 
making by any other means of God such as answers to your prayer, 
circumstances, counsel of others, still small voice of the Holy Spirit, etc.? 


Yes ( ) No ( ) 


-If yes, would you describe one of your experiences? (What you heard, felt, 
and any change in your relationship with God as a result...) 
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B. Please circle the number that represents the level of your love for God. 


1. Tobey the Word of God because I love Him: 
Strongly disagree --]—2—3—4—_5—6—7--strongly agree 


2. When I speak, God hears me: 
Strongly disagree -- |—2—3—4—\_5—6—7--strongly agree 


3. When God speaks, I hear Him: 
Strongly disagree --]—-2—_3—4—_5—6—7--strongly agree 


4. When God speaks to me, I feel He cares for me: 
Strongly disagree --]—2—_-3—_4—__5—_6—7--strongly agree 


5. Ihave an intimate relationship with God: 
Strongly disagree --]—-2—-3—_4—5—6—_7--strongly agree 


C. Please circle the number that represents the level of your faith in God. 





6. I believe I can do all things through Jesus Christ according to His Word 
(Phil. 4:13). 
Strongly disagree --|—2—-3—_4—_5—6—_7--strongly agree 


7. Hearing the word of God grows my faith in Him. 
Strongly disagree --|—-2—-3—_4—_5—Y6—7--strongly agree 


8. I believe I am able to hear the voice of God through the Bible. 
Strongly disagree --]—2—-3—_4_-5—_6—7--strongly agree 


9. I believe I am able to hear the voice of God through circumstances, the still, 
small voice of God, dreams, visions, and so on. 
Strongly disagree --]—-2—-3—4—5—6—_7--strongly agree 


10. I believe I am able to live a regret-free life because God, my shepherd, 
leads me with His voice. 
Strongly disagree --]—2—_3—_1—_5—6—_7--strongly agree 


15] 
D. Please circle the number that represents the level of your hope in God. 


11. [hope God hears my voice when I speak to Him. 
Strongly disagree --1—2—3—4-5—_6—_7--strongly agree 


12. I hope I can hear the voice of God in whatever ways He speaks. 
Strongly disagree --]—2—-3—4—_5—_6—7--strongly agree 


13. My God is the God who always gives hope. 
Strongly disagree --]1—2—-3—4—__5—6—7--strongly agree 


14. [hope God guides me to choose the right thing at the right time with His 
voice. 


Strongly disagree --1—-2—-3—4—5—6—7--strongly agree 


15. I hope I can hear from God, “Well done, good and faithful servant” when I 
stand before Him. 
Strongly disagree --]|—2—3—4—_5—6—7--strongly agree 
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The 1 week: How to start a regret-free life? 


I. Introduction: 


The purpose of this project: equipping participants to have confidence in 
starting a regret-free life and to experience a renewed relationship with God 
in the form of the quickening of faith, hope, and love. 


IL. Jesus is our niedel. 


1. The purpose of His life on earth has been accomplished completely when He 
was nailed to the cross. How could Jesus live a regret-free life? 


A. First, it should be noted that He was fully human. 


B. In order to find the secret of Jesus’ regret-free life, look at the brief 
history of Jesus’ earthly life: 


1) He was conceived in Mary’s womb by the Holy Spirit (Luke 1:26- 
38). 

2) In the beginning of His public life, the Holy Spirit descended upon 
Him like a dove when He was baptized. 

3) He was led by the Holy Spirit into the wilderness to be tempted by 
the devil (Matt. 4:1). 

4) He relied upon the Holy Spirit for His ministry--He drove out 
demons by the Holy Spirit (Mat.12:28). He healed the sick by the 
power of the Holy Spirit (Luke 5:17). 


C. The secret of Jesus’ regret-free life: 


II. How can we start a regret-free life? 


1. Jesus had promised to send the Holy Spirit to His disciples before He 
ascended to Heaven. 


2. We must rely upon the Holy Spirit as Jesus did. 


A. The roles of the Spirit: John 14:26 (teaching us all things and 
reminding us of everything that Jesus has said); John 15:26 (testifying 
about Jesus through us); John 16:13 (guiding us into all truth and 
telling us what is yet to come); Acts 1:8 (giving power to believers) 


B. Jesus gave the greatest commission (Mat. 28:16-20) to 11 disciples 
who had just denied Him. Why? 





IV. 
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C. Compare the disciples’ life before and after the baptism of the Holy 
Spirit: 


D. The secret of our regret-free life: 


Who is the Holy Spirit? 


. He is the third person of the Trinity. 


. Why does the Holy Spirit dwell in us? (John 14:16-17, 2 Tim. 1:14, James 


4:5). 


. Dwelling in us has been God’s biggest dream: 


. However, we must understand that an intimate relationship with the Holy 


Spirit is not automatically restored although He dwells in us. It should be 
cultivated. 


. What kind of relationship do you have with the Lord? 


. Believers can be saved and eternally secure, yet relationally distant from the 


Lord. 


Cultivating a relationship with the Holy Spirit. 


Time Spent Together. 


Two-Way Communication. 


Does God speak to us today as shown in the Scriptures? 


. According to a 1994 Gallup poll that surveyed more than 1,000 American 


adults, 50% asserted that God spoke to them through the Bible. This claim is 
consistent with what Jesus taught to His disciples (John 14:26). How many of 
you have experienced hearing the voice of God through the Bible? 


. St. Augustine: 


A. The voice of God changed his life completely: 


B. God spoke to St. Augustine through Scripture and changed the 
direction of his life forever. 


a 


Vil. 
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C. Difference between Rhema and Logos: 


Martin Luther 


A. Martin Luther (1483-1546) attested once that John Hus gave a 
prophetic word about his birth like this: “they may roast a goose in 
1415, but in a hundred years a swan would sing to whom they were 
forced to listen.” 


B. His vast knowledge of the Scriptures did not give him assurance of 
his salvation. 


C. One day, while he was studying the book of Romans and meditating 
on the phrase “the righteousness of God” in Romans 1:17, “he heard 
a word from beyond himself, a word that turned it all around.” 
Before this pivotal moment of revelation, he misunderstood this phrase 
and hated it, and even hated God who is righteous. 


D. Through this revelation, Luther’s conscience came to rest, his distorted 
relationship with God was restored, and the foundation of the 
Reformation was laid. 


My experience from John 11:1-4 


Hearing the voice of God increases our faith in Him, deepens our love for God, 
and sustains our hope in difficult times. St. Augustine fell in love with God, 
Martin Luther grew his faith in God, and I became filled with hope. 


Practice to hear the voice of God with Psalms 63:1-8: 


Close your eyes and breathe out slowly. Ask God to give you an openness to 
hear whatever the Spirit wishes to bring to you. 


Read the passage slowly, considering that reading Scripture is “encountering 
God Himself or hearing His voice.” 


Now that the words are familiar to you, please read it again, remembering that 
David felt very much as we would have if we had been in His place.” Also 
listen with the ears of your heart for a word or phrase, a detail of the story that 
stands out to you. 


Reflect: Read the passage again slowly. As you do so and for a few minutes 
afterward, reflect on the word or phrase that stood out to you. Why do you 
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think these words resonate with you? Then ask God, how does this connect 
with your life today? 


5. Respond: Talk to God about what you think the Spirit might have said to you 
or what came to you. 


Vill. Summary 


II. 


Hit. 
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The 2" week: Where do you get a good idea? 


Introduction: Two testimonies 
I. George Washington Carver: 


2. Frances J. Crosby (1873): 


Omniscient or all-knowing God teaches and guides us with His voice 


. God has dealt with the human race in different ways in different periods of 


human history. However, there is an unchanging requirement of God 
throughout human history. 


The word of the LORD came to Abraham, saying, “This man will not be your 


heir; but one who will come forth from your own body, he shall be your heir.” 
(Gen. 15:4). 

“Now therefore, if you will obey my voice indeed, and keep my covenant, then 
ye shall be a peculiar treasure unto me above all people: for all the earth is 
mine” (Ex. 19:5, KJV) 


...and the sheep listen to his (shepherd’s) voice. He calls his own sheep by 
name and leads them out. When he has brought out all his own, he gaes on 


ahead of them, and his sheep follow him because they know his voice. But they 


will never fotlgw a stranger; in fact, they will run away from him because they 
do not recognize a stranger’s voice.” Jesus used this figure of speech, but they 


did not understand what he was telling them (John 10:1-6). 





. What is the most essential thing in our relationship with God? (Prov. 6:22). 


- Some Christians may want to interpret above verses differently since their 


experiences don’t line up. But the scriptures are very clear. 


. Think about this: Radio and television stations transmit twenty-four hours a 


day, seven days a week. But we only hear them when we turn the receiver on 
and tune it in. 


How does God teach and guide us? 
Through the written words (the Bible) 


A. The Bible is God’s primary way of communicating with us, but it is not 
exclusive. According to a 1994 Gallup poll, 50% heard the voice of God 
through the Bible, 36% directly, and 38% through their internal feelings, 
thoughts. or impressions. 


IV. 
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B. I still have the love letters that my wife wrote to me during our courtship 
days. Though I keep them because I treasure them, my focus is not on 
them, but on her. 


C. The Scriptures are love letters to us from God through people like Moses, 
David, and the prophets... These letters urge us to draw near to Him. 


D. Most of the everyday decisions you and J have to make are not specifically 
covered in the Bible: Should I attend this seminar? What should I say to 
my friend who just lost her husband? When and where should I take my 
vacation? 


E. To read and study the scriptures while ignoring its Author can be 
dangerous: 


‘You study the Scriptures diligently because you think that in them you 
have eternal life. These are the very Scriptures that testify about me, yet 
you refuse to come to me to have life.”(John 5:39) 


F. I am not diverting attention from the scriptures. Anyone who wants to hear 
God’s voice on a regular basis has to become acquainted with the written 
Word of God. However, we must be open to other ways of God’s 
communication simply because He chooses diverse ways. 


The audible voice—He spoke to Paul on the road to Damascus (“Saul, Saul, 
why do you persecute me?’’(Acts 9:4); St. Augustine heard, “take up and 
read...” 


. Dreams and visions—“...an angel of the Lord appeared to him in a dream, 


saying, “Joseph, son of David, do not be afraid to take Mary as your 
wife...”(Mat. 1:20) [My dream: a boxing game]; “A vision appeared to Paul 
in the night: a man of Macedonia was standing and appealing to him, and 
saying, “Come over to Macedonia and help us.”(Acts 16:9). 


The still small voice — probably the most common of all means. “After the 
earthquake came a fire, but the LORD was not in the fire. And after the fire 
came a gentle whisper... Then a voice said to him, “What are you doing here, 
Elijah?” (1 Kings 19:12). 


Born to hear the voice of God 


. A baby is born with an inherent physical ability to hear, but does not know 


what (s)he hears. A baby sees, but knows not what (s)he sees. 
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. When one receives spiritual life at the new birth, one also receives the abilities 
inherent in that spiritual life. Every Christian has heard the voice of the Spirit 
at least once, and that is when they received Jesus as their Lord and Savior. 


. However, for various reasons, many of us have not expected to hear the voice 
of God since then. Therefore, although God speaks to them, they do not 
recognize His voice. When God spoke to Samuel for the first time, how did 
Samuel respond to it? What if Eli was not present at that time? 


How can we learn the language of God? 
Hearing God must be vital to learn to hear God. 


A. Until hearing God becomes our number one priority, we are not going to 
hear Him very well (training in the wilderness). 


B. God could have created human beings like robots, but then there would be 
no intimate conversational relationship. We are made to relate to Him 
intimately. 


C. People will quickly learn what they consider vital to their lives.(ex., 
Illiterate Jamaicans were able to learn the new currency system quickly 
because money was vital to them.) 


D. Why do people encounter God in a time of great need or personal crisis, 
more than any other time? 


Check the condition of your heart. 


A. Jesus said, “He who has ears to hear, let him hear.”? (15 times in NT). 
What ears? 


B. Look at Matthew 13:13-15: 


13 This is why I speak to them in parables: “Though seeing, they do 

not see; though hearing, they do not hear or understand... ‘You will be 
ever hearing but never understanding; you will be ever seeing but 
never perceiving. 15 For this people’s heart has become calloused; 
they hardly hear with their ears, and they have closed their eyes. 
Otherwise they might see with their eyes, hear with their ears, 
understand with their hearts and turn, and I would heal them. 
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C. Why were people hearing but not understanding, seeing but not 
perceiving? Look at Zechariah 7:11-13 (NIV) “But they refused to pay 
attention; stubbornly they turned their backs and stopped up their ears. 


VI. 
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They made their hearts as hard as flint and would not listen... So the Lord 
Almighty was very angry. 


. Paul also talks about the eyes of the heart in Eph. 1:18 “I pray also that the 


eyes of your heart may be enlightened...” 


Solomon asked for a discerning heart, literally “hearing (shama) heart” (1 
Kings 3:9). Hearing God in our heart is in itself wisdom. God is the one 
who gives wisdom (Prov. 2:6). 


Therefore, we must cultivate our heart, or increase the sensitivity of our 
heart to hear the voice of God like the blind do with braille. 


How to cultivate our heart 


- Humility (Numbers 12:3-9): “...with Moses I speak face to face...” Why? 


“Now Moses was a very humble man, more humble than anyone else...” (v. 


3). 
A. 


What is humility? It is a profound distrust of our own abilities or a 
profound confidence in the Holy Spirit’s ability. Solomon said, “I am a 
little child and do not know how to carry out my duties...”(1 Kings 3:7). 
“When pride comes, then comes disgrace, but with humility comes 
wisdom’’(Prov. 11:2). 


. Jesus said, “I praise you, Father, Lord of heaven and earth, because you 


have hidden these things from the wise and learned, and revealed them to 
little children” (Matt. 11:25). “Little children” here is “nepios” in Greek, 
which means infants or babies. Babies put their confidence in their parents. 


- “Take captive every thought and make it obedient to Christ” (2 Cor. 10:5). 


Why? It is because not every thought is our thought. “The devil had already 
put it into the heart of Judas son of Simon Iscariot to betray him” (John 13:2). 
“For out of the heart come evil thoughts...”(Matt. 15:19). 


A. God speaks to our heart and His voice is heard like spontaneous thoughts 


B. 


or feelings in our heart. 


“So my God put it into my heart to assemble the nobles, the officials and 
the common people for registration by families. ..”(Neh. 7:5). How did 
Peter know who Jesus was when Jesus asked His disciples? (Matt. 16:17). 
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Vil. 4 Steps for hearing the voice of God by Mark Virkler 


1. Go to a quiet place and still your thoughts and emotions. 


“Be still, and know that I am God...” (Psalms 46:10). The Lord speaks to us in 
a “still small voice (1 Kings 19:12). 


2. Fix the eyes of your heart upon Jesus (how?) 


3. Recognize God’s voice in your heart: it sounds like a flow of spontaneous 
thoughts. 


A. “Naba” (Prophesy) means “to bubble up, to gush forth, to pour forth.” 
(Like a river of life in John 7: 38. 


B. “Above all guard your heart, for it is the wellspring of life” (Prov. 4:23). 
C. My experience at the chapel——‘“there is one more thing for KC to do.” 


D. Have you experienced any occasion when you suddenly got the 
impression that you should pray for someone? 


*** Sometimes the answer can be delayed for some reason. 
Then all the army officers...approached Jeremiah the prophet and said to 
him, “Please hear our petition and pray to the LORD your God for this 
entire remnant...the LORD your God will tell us where we should go and 
what we should do.” “TI have heard you,” replied Jeremiah the prophet. “I 
will certainly pray to the LORD your God as you have requested; ...” Ten 
days later the word of the LORD came to Jeremiah. (Jer. 42:1-7) 
“Sow for yourselves righteousness, reap the fruit of unfailing love, and 


break up your unplowed ground; for it is time to seek the LORD, until he 
comes and showers righteousness on you.” (Hos. 10:12) 
E. Writing. 


VIII. Practice with Isaiah 45:1-5 


[X. Summary 
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The 3" week: How do you know if you are making a right decision? 


I. 


Il. 


Hil. 


Introduction: The story of Robin Munzing (a marriage and family 
counselor) 


How to make a right decision? 


. Life is a never-ending series of choices. Can we know whether we are making 


the right decisions? Should we call the psychic hot-line? Do we go with what 
the experts are saying or rely on our gut-feeling? 


. How do we know if we are making the right decisions in life? That’s the 


question of the ages, isn’t it? But as a child of God, we don’t have to walk 
blind. We can have confidence that the all-knowing God will direct our paths 
because He is our shepherd. 


. Look at Proverbs 3:5-6: 


. The Apostle Paul writes in Romans 8:14, “For as many as are led by the 


Spirit of God, these are sons of God.” Here “son” is “huios” in Greek, which 
means not babies, but grown-up children. This verse implies that children of 
God are led by His Spirit. As a result of this, they grow and mature into the 
image of God. 


How can we be sure of God’s guidance? 


** When a word, a thought, or a feeling comes to us, how do we know 
whether it is from God or not? 


1. Agreement with the Scriptures 


A. God cannot contradict His words which were written by Him (the Holy 
Spirit). 


B. The content of a word that is truly from God will always be consistent 
with the truths about God’s nature and kingdom that are made clear in 
the Bible. | 
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C. We must distinguish between the peripheral messages of Scripture and 
the essential messages. 


2. Confirmation of circumstances —In Jeremiah 32:6-9, Jeremiah said, “The 
word of the Lord came to me: Hanamel son of Shallum your uncle is going 
to come to you and say, ‘Buy my field at Anathoth, because as nearest 
relative it is your right and duty to buy it.’ “Then, just as the LORD had 
said, my cousin Hanamel came to me in the courtyard of the guard and 
said, ‘Buy my field at Anathoth in the territory of Benjamin...’ IL knew 
that this was the word of the LORD; so I bought the field...” 


3. God's peace in our heart. —“Let the peace of Christ rule (brabeud—to act 
as an umpire) in your hearts...” (Colossians 3:15). Peace in our heart is 


the inward umpire. 


4. Quality of the voice (thoughts or perceptions) Generally, His voice 
carries encouragement, assurance, hope, love, power, authority 


5. Confirmation or repetition -The Holy Spirit spoke to 5 people in Acts 13 
to send Paul and Barnabas off as missionaries. It was public confirmation 


for Paul and Barnabas. 


IV. Practice 


1. Hearing the voice of God through the Bible (Song of Songs 2: 10-1 4) 


2. Hearing the voice of God through 4 steps 


V. Summary 


IL. 


Ui. 


IV. 
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The 4" week: Keep the main thing the main thing 


Introduction: 


Sondra Williams 


The story of Presbyterian Pastors 


. John Knox gave a prophetic word about a certain man who had written an 


insulting paper about him. Though Knox did not know who that man was, he 
said, “He shall die in a strange land, where he shall not have a friend near him 
to hold up his head.” Thomas Maitland who had written that paper heard this 
prophetic word and talked about it to his sister. Then she responded with tears, 
“None of John Knox’s threats fell to the ground.” Queen Mary said, “Iam 
afraid of the prayer of John Knox more than a great army.” 


. John Livingston was invited to preach in the village of Shotts to celebrate the 


Lord’s Supper together. It was a big gathering in which thousands of people 
attended. Livingston felt that it was an honor, but he also felt unworthy to 
undertake such an overwhelming task. So, he attempted to decline, but the 
elders did not accept his refusal. He cried out to God for help, but he felt less 
confident. The only option to avoid this task was to run away from the church, 
which he did. While he was running away through the fields, he heard a voice 
from heaven, saying, “Have I been a wilderness to Israel, or a land of 
darkness?”(Jer. 2:31). As soon as he heard it, he realized that this invitation 
came from God, not from the elders. So he returned to the village, preached, 
and God breathed His life upon hundreds of people. The voice of God gave 
John faith or power to preach. 


Ezekiel 37 


. The Word of the Lord came to Ezekiel in the way of a vision. 


. God commanded Ezekiel to declare His word over hopeless situation. When 


he obeyed, everything changed. The voice of God imparted faith, hope. and 
love. 


Diverse reasons that God speaks to us 


VI. 


Ne 


. Guidance (John 10) 
. Strengthening, encouragement, comfort, giving hope, faith (1 Cor. 14:3) 


. Individual (Paul, Dani Johnson, Sondra), church-wide (Peter, Livingston, 


Augustine), and national (Hezekiah, Heidi Baker) transformation. 


. The voice of God is the life of God (John 6:33), which causes a_personal | 


revival in the form of quickening of faith, hope and love. Furthermore, the 


voice of God can ignite the fire of revival for the transformation of the church, 
societies, and nations. 


. Only when we hear the voice of God and obey Him, can we live a regret-free 


life. 


Obstacles to hearing God’s voice. 


. Lack of faith to believe that hearing from God is for today. 


. Ignorance of the scriptural evidence of the believer’s privilege to hear from 


God personally. God’s visits to Adam and Eve in the Garden, Enoch’s walks 
with God and the face-to-face conversation between Moses and God are all . 
commonly regarded as highly exceptional moments in the religious history of 
humankind. “Aside from their obviously unique historical role, however, they 
are not meant to be exceptional at all. Rather, they are examples of the nornial 
human life God intended for us.”” Remember what Jesus said: “Man does not 
live on bread alone, but on every word that comes (present tense) from the 
mouth of God.”(Mat. 4:4). 


. Lack of specific teaching and pastoral guidance on this matter. Coriedian 


Lily Tomlin asks, “When we speak to God, we are said to be praying. But 
when God speaks to us, we are said to be schizophrenic. Why?” 


. Bound by traditions or belief systems. Pharisees read, studied, and 


memorized the Bible more than most of churchgoing people today will ever 
do, but unlike Moses and the other Old Testament heroes, they could not hear 
God’s voice. [Hearing the voice of God is not something new. Throughout 
history, people of God have been hearing His voice. Jesus urges the church, 
“he who has an ear, let him hear what the Spirit says.” Without 
communication, there can be no intimate relationship. ] 


VIL. 


Vil. 
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Philosophy or Theology. C. S Lewis demonstrated that when a person’s 
philosophy or theology excludes the miraculous, no miracle will ever change 
his or her mind. 


When God is silent 


We must not automatically assume that if God does not communicate with us 
on a particular matter, we are displeasing to him, though it may be possible. 


Check your heart (remember humility) and repent if you are reminded of any 
sins. 


Live with expectation to hear from Him. 


Practice 


Hearing the voice of God through Psalms 107;17-22 


Hearing the voice of God through 4 steps 


-Is there anything that hinders me from hearing Your voice? 


APPENDIX D 


THE KPCL DEMOGRAPHICS 
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[75 
The Korean Presbyterian Church of Louisville 


Number of responses, gender, and age are shown as raw numbers. 


Table D.1. The KPCL Demographics 
Background Data 


Gender: Male | ; 





ber 





Z 
— 
=e 
Lg") 


40-50 | | | 2 
76-89 i 
_Did you receive Jesus as your Lord and Savior? | 
2 


20-30 yéats 
30-40 years 
40-50 years 


1 
0 
1 


APPENDIX E 


THE CGC DEMOGRAPHICS 
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The Church Gathered at Calvin 
Number of responses, gender, and age are shown as raw numbers. 


Table E.1.The CGC Demog ra phics 
Backgrouiid Data 





Number 





| Gender: Male 


Age: <30 
30-40 
40-50 
50-60 
60-70 


~] 
o 
o 
| 






Did you receive Jesus as your Lord and Savior? 


How long have you fdllowed Jesus as your Lord? 


2 


40-50 years 
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APPENDIX F 


THE KPCL PRE AND POST-TEACHING DATA 
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The KPCL Pre and Post-Teaching Data 
Numbers reflect participants’ response 


Table F.1. The KPCL Pre and Post-Teaching Data 


Have you ever been. guided by the words of the Scriptures in 
decision-making? 
Pre-TQ Post-TQ 
Yes 2 2 
No 5 5 


Have you ever been guided in decision-making by any other 
means of God such as answers to your prayer, circumstarices, 
counsel of others, still small voice of the Holy Spirit, etc.? 


Pre-TQ Post-TQ 
Yes 4 3 
No | 3 4 
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APPENDIX G 


THE CGC PRE AND POST-TEACHING DATA 
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The CGC Pre and Post-Teaching Questionnaire Data 
Numbers reflect participants’ response 


Table G.1. The CGC Pre and Post-Teaching Questionnaire Data 
Have you ever been gilided by the words of the 
Scriptures in decision-making? 
= Pre-TQ _Post-TQ 
Yes 3 4 
No Zz 1 


Have you ever been guided in decision-making by any 
other means of God such as answers to your prayer, 
citcumstaiices, counsel of others, still small voice of the 
Holy Spirit, etc.? 


Pre-TQ __— Post-TQ 
Yes 5 4 
No a 0 1 
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| Post- I Pre- Pre- Post | ) Post- | Pre- 
TQ | TQ TQ | TQ TQ ;1Q | 


RR a 
2 i6 (7 |7 [7 |7 [7 |4 [7 [7 [7 
Ee a a I 
Ce (ae Ce ee ee ee ee ee 
ae Ce Ee |e ee ee 


Sum/% | 31/ | 35/ 34/ 34 34/ | 35/ 19/ 31/ 31/ 34/ 
me 100% 97% 100% 97% 100% | 34% isle 89% 97% 


| 

























A 











Sum/ 31/ 35/ 35/ 35/ 33/ 35/ 32/ 35/ "25/ | 32/ 
% 89% 100% 100% | 100% 94% 100% 91% 100% 1% 91% 
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